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INTRODUCTION 


——— ee 


The dogma of the Redemption may well be termed the dogma of 
mysteries. Whether it be considered only in its most general sense, 
as the complement to the antecedent truths of creation, original sin, 
and the Incarnation, or, in its Himited and immediate application, as 
the atonement for sin and the cause of man’s salvation wrought by 
the Passion and Death of Christ, the fact remains that the various 
aspects or elements involved in the theolegical concept of Redemp- 
tian are many and complex, 


In any work or treatise on the Redemption, therefore, the m- 
mediate problem at hand seems to resolve itself into one of procedure 
and plan. This difficulty is particularly realized in the present work 
which has for its subject-matter the Redemption of Christ considered 
as @ Vicarious satisfaction for the sins of mankind. It will be of 
advantage, therefore, to incorporate here a brief summary of the 
Redemption in ali its aspeets, as a means of obtaining perspective, 
and of securing a more accurate placement of the thesis itself. 


The doctrines which serve as prerequisites for the mystery of the 
Redemption are those of original sin, its consequences, and the Inear- 
nation. It is through the Incarnation that Christ, as the God-Man, 
is constituted a Mediator between man and his Creator. Christ exer- 
eised this divine office of Mediator as Teacher and King, but pre- 
eminently as Kedeemer. 


The dogma of the Redemption itself may be conveniently divided 
into three divisions: the revelation of Redemption, the Catholic con- 
cept, the Protestant concept. Briefly, the revelation of the Redemp- 
tion will inchnde ali the notions of sin, sacrifices for sin, and the 
Messianic hope of Judaism; the testimony of the Seriptures of the 
New Testament, the historical development as found in Tradition, 
and the teachings of the infallible magisteriuim of the Church. 


The Catholic concept will embrace the presupposed truths already 
mentioned, and all the various aspects or elements contained in the 
mystery itself. Of the latter, the two considered of primary impor- 
tance are: a) the material aspect of Redemption, or the price to be 
paid (penal expiation); b) the moral aspect, or the offense to be 
repaired (satisfaction properly sa-called). 


Finally, a study of the Redemption today demands a consideration 
of the erroneous concepts of the Protestant Reformation, rationalism, 
and modern liberalism. 


In presenting the Cathohc eoncept. alone, whether im whole or in 
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part, there is still greater need for order and systematic procedure, 
for, in the words of Prat: 


Redemption is cssentially the destruction of sin. There are us many aspects 
of Redomption as there are of sin; if gin is a fall, redemption will be an up- 
lifting; if sin ig an infirmity, redemption will be a remedy; if sin is a debt, 
redemption will be its payment; if ain is a fault, redemption will be an expia- 
tion; if sin is @ bondage, redemption will be a deliverance; if sin in an offense, 
tedempton wijl be a satisfaction ag regards man, a propitiation as regards God, 
and a mutual reconciliation between God and man.! 


The Angelic Doctor, St. Thomas Aquinas, has both systematized 
and analysed these various aspects according to the following schema: 


HI Sent., d, 20, q. 1, a, 1: It i fitting that human nature be repaired, 


Summa, III, q. 1, a, 2: The Encarnation is the meana whereby this is to be 
accomplished, EF: ia to be considered necessary only m the hypothesis that a 
condign satisfaction was demanded. The reuson for such a uccessity is found 
in the fact that sin, in virtue of the infinity of the injured Divine Majesty, 
has a guamdam infinitatem. 


Summa, III, q. 46, a. 1-4: The Passion itself cannot be stated aa absolutely 
necessary, since God could have dispensed from satisfaction without mjury to 
His justice. 


Summa, III, q. 46, a. 5-8: The psychology of the Passion. 


Summa, II, q. 48, a. 1-5; The Passion causea salvation in various ways oF 
modes. 


Summa, ITT, q. 49, a. 1-6: Catalogue of its effects.* 


It is in the various modes, referred to above, whereby the Passion 
is said to cause salvation, that St. Thomas has formulated what may 
be termed the essence of the Redemption. In themselves they give 
a theological expression to the great work of Redemption. The Pas- 
sion and Death are seen to be the cause of man’s salvation insefar 
as Christ offered to God a meritorious satisfaction which was in 
itscif a sacrifice liberating man from the guilt of sin and its punish- 
ment. The following is a summary of these four modes as given in 
the Summa, III, q. 48, a. 1-4: 


a. 1: Manifestum est quod quicumque in gratia constitutus propter juatitiam 
Patitur ex hoe ipso meretur. . . . Secundum quod eam (passionem) aliquia 
Foluntarie suatinet, sic habet principium ab imteriort et hoe modo est meritaria. 


a. 2: Ilte proprie satisfacit pro offensaa qui exhibet offenso id quod aeque vel 
Tagis diligit quam oderit offensaam. Christus autem, ex caritate et obedientia 
patiendo, majus aliquid Deo exzhibuit,... 


a. 3: Sacricium proprie dicitur aliquid factum im honorem proprie Deo debitum 
ad eum placandum... - Christus gutem ecipsum obtulit in passions pro nobis 
et hoc ipsum quod voluntarie pagsionem sustinuit Deo maxime aceeptam fuit.. 


1Prat, The Theology of Si. Paul, II, p. 190. 
2 Rivéro, ‘‘Rédemption’’, D.T.C., T. AYLI, P. IY, e. 1949-80. 
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ejus passio fuit quasi quoddam pretium per quod liberati sumus ab 


a. 43... 
Nami ipsa satisfactio qua quis sattefacit sive pro ae aive pro 


utraque objigatione. 
alig protium quoddam dicitur.3 


It is evident, then, that the Passion and Death of Christ was at 
once a Work of merit, satisfaction, sacrifice, and redemption, Of these 
four modes or aspects, that of satisfaction alone is to be developed 
in the present thesis. 

Inasmuch as the Thomistic concept of satisfaction is not found 
In jts entirety In one question of the Summa, the coentrotling purpose 
or aim of this work will be to present a synthesis of the elements 
involved in viearious satisfaction, its clemonstration, and finally an 
analysis of the concept ilself: the Headship of Christ, the solidarity 
between Christ and men, the motives of love and obedience in the 
Saviour’s Vassion and Death, 

The thesis is non-argumentative in procedure. References to op- 
posing yiews, opinions, or systems are made wholly for the purpose 
of sevuring a greater clarity and more accurate appreciation of the 


Thomistic concept itself. 


The bibliography does not pretend to be exhaustive, but it is 
representative. Considering that the works on satisfaction are almost 
co-extensive with those treating the complete dogma of the Redemp- 
tion, limitation of research became a necessity. In addition to the 
works of St. Thomas Aquinas and his principal commentators, other 
sources consulted for beth pertinent subject-mutter and bibhographi- 
eal references include the works of R. Gerrigou-Lagrange, J. M. 


Vosté, E. Hugon, J. Riviére, and Ad. Tanguerey. 


®8Cf. Rivére, Etude Théologique, pp. 298-801. 
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PRELIMINARY NOTIONS OF MEDIATOR AND 
REDEEMER 


1. Defiarérorns. 

The work of the Redemption, and in particular, its vicarious mode 
of satisfaction, is basically a work of mediation. [It is upon the 
notion of divine mediation as that process whereby Christ restored a 
lost harmony between God and man, that the entire doctrine of Re- 
demption rests. ‘Fo say that Christ redeemed mankind, exclusive of 
the actual manner or modes by which it was accomplished, is to 
presuppose that Christ was first of all a Mediator, This chapter, 
therefore, will, by definition of the terms mediater aud redeemer, and 
by their specifie application to Christ, the Son of God, provide « 
twofold demonstration for the following important and necessary 
conclusions: first, that Christ, and He alone, fulfilled most perfectly 
all the conditions required for a reconciliation between Cod and man, 
by virtue of His being a Mediator yar excellence; and secondly, 
that He exercised the functions proper to the office of a Mediator 
most particularly by His redemption of fallen man. ‘The eonsidera- 
tion of the satisfaction offered to God by Christ as Redeemer will 
then follaw logieaily as the subject-matter for the next chapter. 

Stated simply, a mediator is a go-between. He is looked upon as 
ene responsible for the restoration of harmony between two persons 
er groups who are for the present. at variance with each other. The 
mediator maintains a neutral position, and this in such a way that 
he is able to stand between them as the equal friend of each and, by 
restoring them to their former state, whatever its nature may have 
been, thereby effects a reconciliation or union, 


Dicendum quod ad mediatoris cfficium proprie pertinet coniungere ct unire 
€os inter quos est mediator: nam oxtrema uniuntur in medig,! 


St. Thomas here uses the name mediator in its proper sense, namely, 
as one who intercedes between two persons with the end in view of 
conjoining or reconciling them, or in other wurds, of effecting an 


agreement or pact between therm. 
From the above definitions, then, it is evident that there are two 


1§t. Thomas Aquinas, Summa Theelogiec, IVI pars, q. 20, a. 3. Note: For 
the sake of convenience, future references to the Summa Theolegiae of Bt. 
Thomas will be given in the following abbreviated form—Sumne, ELI, q. 26, 
a, 1. Heferences to works cther than the Summa of St. Thomaa will be stated 


as sueh. 
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essential conditions or qualities necessary for the attainment of medi- 
ation properly so-called: first, that the person who is to act as media- 
tor must be distinct from the parties at variance; secondly, that he 
must at the same time have something in conimon with both. 

fn the application of these notions to the redemptive work of 
Christ upon earth, both the true meaning of mediation and its cssen- 
tial conditions are fullly realized. The offense given God by orizinal 
sin, which resulted in the loss of union or harmony between Creator 
and creature, provided the proper setting for the conciliatory in- 
tervention of a mediator. Such was the precise motive for the 
Incarnation of the Son of God. The Second Person of the Holy 
Trinity assumed a human nature to conjoin or re-unite fallen hu. 
manity to the offended God. The Council of Trent has stated the 


doctrine briefly - 
+. Per meritum uniue Mediateoris Domini Nostri Jeau Christi.” 


In the words of St. Thomas: 


Unire autem homines Deo perfective quidem convenit Christo, per quem 
homines sunt reconciliati Deo, eecundum illud 2 ad Corinth. 5, 19: ‘‘Deus orat 
in Christo, mundum reconcilians sibi.’?’ Et ideo solus Christua eat perfectus 
Dei et hominum mediator, im quantum per suam mortem humanum genus Deo 
reconciliavit, Unde cum Apostolua dixisset: ‘Mediator Dei et hominum homo 
Christus Jesus, subjunzit: Qui dedit semetipsum redemptionem pro omnibua.’”* 


Christ, therefore, not only fulfills the conditions required for true 
mediation, but He fulfills them in a manner at once perfect and 
unique. He is distinct from God the Father by virtue of His in- 
dividual personality and His human nature; He is also distinct from 
men by virtue of the hypostatic nnion from which flows what men do 
not possess, namely, the plentitude of grace, truth, and divine life. 
Likewise does Christ, the God-Man, have something in common with 
both, God and man: relative to God He has the one, same divine 
nature ; relative to man, He is also man by virtue of His eomplete and 
integral human nature, body and soul. 


The union of the divine and human nature in one Person constitutes 4 mediator 
between God and man. As one in the midst of two extremes, his ia the office 
of uniting both and yet remaining distant from each. ... At one and the same 
time Christ, by virtue of Hia humanity, is apart from God, and by His eminent 


dignity of grace and glory, also apart from men.* 
Given the fact that the human and divine nature are hypostatically 
united in Jesus Christ, it may then be said that in the Incarnation 


He has conjoined God and man physically, while in the work of 
Redemption and its effects, Christ is said to have united God and 


2 Council of Trent, V Seas., can, 3, D.B., 672. 


& Summa, ITI, gq. 26, a. 1. 
4Yugon, Le myastérs de la Rédemption, p. Ié4. 
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man morally.’ The latter Lie has specifically secomplished by bring- 
ing to men, as the Ambassador of God, divine precepts and gifts; and 
in turn, as the Representative of men, giving ta God an adequate 
satisfaction for sin as well as [His own intercession on their behalf.® 


The apecial office of Mediator being to serve os a bond of union between 
two partica, in order to reconcile them if they are in conflict, and to strengthen 
the bonds between them, if they are at peace, the God-man was eminently 
Gtted to fill this role; since, by His two natures, He identifies Himself with the 
two extremes, and siuce, by His theandric nature, He associates them in an in- 


dissoluble union.’ 


Nor less imapressive is the cogent reasoning and expression given 
this truth by St. Augustine: 


He (i. Christ) is the mediator between God and man, because He ia God 
with the Father and a man with meu. A mere man could not be a mediator 
between God and man; nor could a mere God, Behold the Mediator: Divinity 
without humanity cannot act as mediator; nor caa humanity without Divinity; 
but the human Divinity and the Divine Humanity of Christ ia the sole Mediator 
between Divinity and humanity,? 


It ig not to be understood, however, that Christ is a Mediator 
according to both the divine and human nature, in the sense that 
each is a distinct, formal principle by which the work of mediation 
is accomplished. Both the human and divine nature are hypostatieal- 
ly united in the Person of the Mediator, and both are equally neces- 
gary. This necessity, on the other hand, does not permit Christ to 
be called a Mediator secundum quod Deus, for Christ is in all things 
equal to the Father and the Holy Spirit, both in nature and power 
of dominion. But He is, in the fullest meaning of the term, a Media- 
tor secundum guod homo, and this for the reasons already cited. To 
the objection that the removal of sin, the final cause of the mediation 
of Christ, would seem to pertain to Christ not scundum quod homo, 
but rather insofar as He is God, the following reply is given by St. 
Thomas: 


Licet auctoritative peccatum auferre couveniat Christo, secundum quod eat 
Deus, tamen satisfacere pro peccato humani gegeris convenit ei secundum quod 
est homp. Et secundum hoe dicitur Dei et hominum mediator.® 


Granted that in Christ all the aforementioned conditions for both 
the personal title of Mediator and the work of mediation itself are 
fulfilled most perfectly, ia it not possible for others to lay a similar 
claim to the same title and office? Nothing prevents others from 
being called mediators between God and men, provided they are 


© Tanquerey, Synopsis Theologicas Dogmaticaé, II, p. 722. 
CCf, Janssens, De Deo-Homiae, I, p. b 

T Prat, Theology of St. Paul, II, p. 166. 

$ Journel, Kachiridion Patristioum, 1500. 

* Summa, Ili, q. 26, a. 2, ad Sum. 
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understood to be such only in a manner secundarie, not principaliter. 
The reason given for this distinction is that men, apart from Christ, 
can and do participate in the work of unitiug men with God but 
only by way of disposing them, or of acting on their behalf as minis- 
ters of the one, true Mediator. It is in this sense that the prophets 
and priests of the Old Testament are said to be mediators, namely, 
aa those wha foretold and prefigured the perfect Mediator yet to 
come; the same is true for priests of the New Law, insofar as they 
are looked upon as the lawful ministers of Jesus Christ. The term 
thus understood has a special application to the Biessed Virgin Mary. 
She, as the Mother of the Redeemer, has merited the title of Vediatrix 
ad Medratorcm, and of Co-redeniptriz, 


Sed est realiter causa secundarin, Christo subordinata, et dispositiva redemp- 
tionia nostrac,19 


Christ is, therefore, as man subsisting in the Person of the Word, 
the unique and eternal, universal and supreme Mediator; in ifim 
alone is the full and perfect meaning of mediation, as outlined above. 
eapable of being completely realized. 


2. Christ as Mediator redeemed mankind. 


The Gospels give frequent and clear indications that Christ executed 
the functions proper to His office as Mediator in the following ways: 
as Teacher, King, and Redeemer. Christ as Teacher expounded to 
men the truths necessary for the attainment of their end; Ile ex- 
purgated, embellished, and perfected the Old Law. As one to whom 
had been communicated all the powers on heaven and earth, He was 
also a King, and thereby entitled to all the honers bestowed upon 
those who enjoy the privileges of royalty. Finally, by His death 
upon the Cross He offered to His heavenly Father, on behalf of men, 
the most perfect sacrifice pussible. He, aa Redeemer and Priest, 
gave Himself as the Vietim.’? 

The most eminent of ali Christ’s titles as Mediator, therefore, 1s 
that of Redeemer, for the principal mode of His mediation is found 
properly in the Redemption. Ft was Christ the Redeemer who freed 
men from sin and restored to them their rights to grace and glory. 
and who, in the sacrifice of the Cross, offered to God a most perfect 
satisfaction and atonement of the offense given Him by man, and 
who, 4s a result, merited for all mankind eternal salvation. In the 


words of Riviére: 


Jesus is tha legate of the Father among men... the Mediator between Gad 
and us, that ia to say, He is the instrument of His reveiations, the herald of 


10 Garrigou-Lagrange, De Christo Salvatore, p. 514; cf. Suntma, ITT, g. 26, a. 2, 
1?Cf. Summa, III, q. 22; Tanquerey, op. cit., p. T23fF. 
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His wishes, and reciprocally, im what concerns ue... He is the one source of 
asivation, the only means we have of reaching (rod,22 


Redemption, io the natural or physical order, is defined etymo- 
logically as a re-buyimg. In its fuller meaning, it is an act by which 
one, in the offering of an adequate payment, acquires anew what 
was once possessed and lost. The three elements involved in any 
redemption, therefore, are: a loss, a recovery, and the payment of a 
price. In the supernatural order, and more explicitly in the Re- 
demption of Christ, these same conditions prevail; for in His Passion 
and Death upon the Cross, Christ offered His own blood as the 
price for recovering fallen man fron: the servitude of sin and restor- 
ing him to that friendship he once enjoyed with God. 

The servitude of sin (or captivity of the devil) was the direct 
result of the offense given to God by original sin, whereby man was 
deprived of the privileges of the supernatural state, namely, the life 
of grace and the libertiea of divine sonship. The price for the release 
or liberation of man from this state of sin to that of grace Christ 
paid by the shedding of His blood; wherefore He is said to be a 
Redeemer. 

While it is true that Christ could have saved men through a 
singular act of love, in itself inftuitely meritorious and satisfactory, 
nevertheless, without the payment of price, the true and full notion 
of Redeemer does not obtain. In the actual plan of God, therefore, 
Christ becomes the Saviour in suffering death, and in His offering 
of it as the price of man’s salvation, He is properly called the 


Redeemer ,** 
The Angelic Doctor has expressed the doctrine as follows: 


Dicendum quod ad hoc quod aliguis redimat, duo requiruntuz, acilicet actos sohu- 
tionis, et pretium aolitum, Si enim ahguis sojvat pro redemptione alicujus rei 
pretium, qued non est auum, sed alterius, ipse non dicitur redimere principaliter, 
sed magis ille cujus est pretium. Pretiim autem redemptionia noatrac est sanguia 
Christi, vel vita cjug corporalis, quae ‘‘cst in sanguine,’’ quam ipae Christus 


ezaolyit, 15 


Consequently, according to the commentary of Cajetan, even though 
the work of Redemption itself 1s attributed to the Holy Trinity as its 
prime cause, the Redemption pertains personally only to Christ be- 
eause Ele alone paid the price.'* 


1244 Jésus est b’enroyé du Pare auprés ca hommes . . . l’intermodinire de Dieu a 
nous, c’est-A-dire l’organe de ses révélations, Je porte-parole de sea volontéa, et 
téciprogquement, de notre coté . . . la source unique du salut, ie geul moyen que 
nous ayons d'aller 4 Dieu.’’ BEiviéra, Liude Ticologigne, p. 286. 

13 Vaste, Commentarius in Summ, Theal., p. 369. 

14 Hugon, op. cit., p, 239, 


15 Summa, LILi, gq. 48, a. 5. 


16 Thid., note 4 (od, Marietti}. Cajetan ulao gives here a three-fold explanation 
of the following words used hy St. Thomas in reference ta the sufferings of 
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Likewise, in the Scriptures of the New Testament, the word Re- 
demption is used to indicate the ‘‘Messianic deliverance of men ob- 
tained by the blood of Christ offered as a ransom... ihe dehverance 
of men obtained by paying either the ransom or the price due. This 
price, as the Synoptics, in full accord with Paul, teach us, is the 


blood of Christ. ”?* 

‘‘ Even as the Son of Man has not come to be served but to serve, aud to give 
His hfe as a rausom for many.’’ (Matt., 20:28) 

. .. Jesua Christ, who gave Himself for us that He might redecm us from ail 
iniguity ... (Titus, 2:14) 

It should be evident, therefore, that the price given by Christ does 
not involve the idea of a pecuniary transaction, nor does it mean that 
the price was given to the devil into whose captivity man had fallen.™ 
The price and its payment have reference to the moral order oly, as 
mentioned above, not to the material or physical order in the accepted 
sense of these terms, 

Thus far it has been demonstrated that Christ, as the unique and 
principal Mediator between God and mankind, through His death 
upon the Cross, redeemed man by liberating him from the servitude 
of sin and the devil, and by returning him to that supernatural state 
of grace from which, through sin, he had fallen. Redemption, there- 
fore, may be referred to as that entire supernatural economy by which 


Christus, nostrum caput, sese nobis eubstituends, offert Deo reparationem of- 
fensac adaequatam simulgue eacrificjium perfectum; nosque a captivitata iberat 
et in bona supernaturalia per lapsum amiasa redintegrat et restaurat.*9 


According to the analysis of St. Thomas, already given in the Intro- 
duction, the aspect of liberation or deliverance (per modum redemp- 
tionis}, and that of restoration presuppose the meritorious aspect of 
Redemption (per modum meriti) ; as such they are referred to as the 
effective elements of Redemption. The constitutive elements, an the 
other hand, comprise the death of Christ considered exclusively not 
&s a mere shedding of blood, but as an appeasement given to God 
(per modum sacrificti) ; and secondly, as an adequate reparation for 


Christ and those of the sainta: 1, Passiones: ‘‘Nam passiones Christi absolute 
redimunt Ecclesiam: paasiones autem Sanctorum non abolute, ut hie dicitur, sed 
superflue tantum satisfaciunt pro nobis... ;’' 2. Redemptioniz: ‘‘Quoniam 
passio Christi redimit simpliciter, quia a servitute culpas et poemae: passiones 
vero Sanctorum 10M nigi secundum guid redimunt, scilicet 2 poona quadam, scilicet 
temporali pre actuali peccato debita.’’ 3. Projictunt: ‘*Quia passio Christi prodest 
Eeciesiag per modum redempticnis, etiam si nulla clavia Ecclesiae interceadat: sed 
passiones sanctorum non pro me satisfaciunt nisi claviuem auctoritate mihi appli- 


centur.’’ Summa, III, g. 47, a. 5, ad 30m. 

17 Prat, op. ctit., I, p. 432. 

18 The section on tradition in Chapter Three will include a further discussion 
concerning the price of redemption as being paid to the devil. 

19 Hugon, Tractatua Dogmatic:, II, p. 670. 
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the offense given Him through sin (per medum satisfactionis) 2% In 
the words of the Couneil of Trent: 

Sua ganetissima passione in lignuo crucis nobis justificationem meruit et pro 
nobis Deo Patri satisfecit.24 

In its very essence, then, Redemption is the blood of Christ offered 
to Ged in compensation for an offense-~and this is called satisfaction. 
Hence it follows that satisfaction is the primary and fundamental 
concept of the dogma of the Redemption. 


20 Gf. Hugon, Le afystére de la Rédemption, p. 212; Tanquerey, op. ott., p. 129, 
21 Council of Front, VI Sesa., cap. 7, D.B., 99. 


CHaprer ‘lwo 


THE NOTION OF SATISFACTION 


1, Definition and classification. 


The theological concept of satisfaction is admittedly involved and 
complex. The chief source of difficulty 1s to be found in the facet that 
even in sacred theology the term itself has more than one meaning or 
usage. Restitution, for exampie, may at times be referred to as a 
kind of satisfaction, but it is not the same as that offered by Christ in 
the work of the Redemption; nor does the vicarious satisfaction of the 
Passion have the same meaning as the satisfaction referred to in the 
Sacrament of Penance. Further, when analyzed exclusively in terms 
of the Redemption, the exact and complete meaning of satisfaction 
demands an inquiry into at least the constitutive elements involved 
in sin, and ita relation to the justice of God and the moral order. Gf 
no less importance are the kindred questions of the perfection ur 
values of Christ's satisfaction and of its necessity. 

This chapter, therefore, will have as its primary purpose the pres- 
entation of whatever pertains to the nature of satisfaction in general, 
and to the moral satisfaction of Christ in particular—exclusive of its 
precise mode as applied to the Redemption itself, namely, as a repara- 
tion given out of love and obedienca on behalf of mankind. [t will in- 
elude, therefore, the various definitions of satisfaction and their prop- 
er classification or division; secondly, an exposition of the basic ele- 
ments of the reatus poenae and reatus culpae of sin whereby an ade- 
quate satisfaction was due to God in reparation for the offense given 
Him. Finally, there will follow a brief commentary on the perfection 
or values attached to Christ's satisfaction, and the qualifications that 
are to be made in regard to its necessity. 

While the questions concerning the perfection and necessity of the 
satisfaction given by Christ do not pertain directly to the subject- 
matter of the present treatise, their incorporation, nevertheless, is 
deemed necessary in order to Inaure a complete and no lesa accurate 
presentation of the redemptive work of satisfaction according to the 
mind of St. Fhomas. This procedure will likewise make possible the 
final demonstration and analysis of vicarious satisfaction as a more or 
less integral unit in itself. 

The term sefisfaction etymologically defined signifies that process or 
action whereby something is said to be made sufficient or equal (satis- 
facere). ‘The tern: in itself likewise implies an idea of measure or of a 
certain equality between whatever Is given and that which is due ar 


owed. 
he 
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Butmfactio in pequalitafe rei ad rem consistit, hoe est, in adnequatioue rel quae 
solvitur ad id quod debetur 

The debt, or that which is said to be due. is always presupposed in 
any work or action that 1s intended to make one thing equal to an- 
ther, or in any action performed expressly for the purpose of satisfy- 
11g. 

Praesuppouit nanique satisfactio debttumi, pro quo satistacicnadum est, et debito 
Pracsuppusite, tune satishit, quando aliquid exhibetur acquivalens dchite, vel es- 
cedeny illud.2 

satisfaction, then, in its most general sense, is an integral payment 
of whatever may be due another; it is a compensation or making up 
for what is owed, either by payment of the debt itself, or by making a 
return of a sufficient equivalent in place of what is due; it conceris 
the right of another that hus in some way been violated, and conse- 


quently the good that is to be restored to him. 
The element of debt involved in the term thus far defined may be 


either material or moral.® 


He igs said to truly and property satisfy who gives a price equivalent to the thing 
taken or injury infficted, through which the debt is extinguished.4 


Given this two-fold possibility, it becomes inimediatcly evident that 
the notion of satisfaction is capable of being applied to both, matters 
material and moral. 

When referred to matters merely material, the term’s significance, 
now definitely specified, is readily recognized. A common example for 
this type of material satisfaction would be the pecuniary transaction 
involved in the payment of a debt incurred as a result of a physical or 
a material wrong, such as the wilful damaging of another’s property, 
or deliberate theft. Jn this case, however, the compensation given is 
more properly referred to as restitufton and not satisfaction. Resti- 
tution, it is true, is a compensation, but one that is always obliga- 
tory, and one that is given usually, although not exclusively, as a re- 
sult of a material damage inflicted, or of some material object taken 
unjustly.® 

When, on the other hand, the term satisfaction is applied to the 
moral order, it likewise is said to signify the adequate payment of a 
debt, but a debt that is not material in the accepted sense of the 


1 Medina, Expoésitia in Iilam Peariem D. Thomae, q. 48, a. 2. 

2Comin, Cajetani, Summa, III, g. 48, a. 2. 

3''Satisfactiona alieui satis fit, aut prepter mcrum debitum, aut propter offen- 
anm.’’ Vaste, op. cit,, p. 357. 


4Bibuart, Pe Jucarnatione, diss. 19, a. 4. 
6 jt should be noted, however, that the term restitution is alac used in reference 


to the obligation of compensating for the harm done to the spiritual] goods of an. 
other, ¢.g., the restitution due for defamation and dishonor. Cf. Summa, TE-TY, q. 


62,2, 1, nnd faotnote 1 (ed. Mariettr), 
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word as described above. On the contrary, satisfaction in the moral 
order is given, not as an exclusively material compensation, but rather 
as a voluntary reparation for a persoual injury or offense according 
to an equality demanded by justice. It is in this latter application 
that the term safisfaction receives its proper and strict significance. 

However, before giving a further analysis of satisfaction in refer- 
efice to sin and the moral order, it may be stated here that both resti- 
tution, considered more properly as a compensation in the material 
order, and satisfaction as a reparation in the moral order, are based 
fundamentaliy upon the exigencies of justice. On the other hand, 
while restitution is always obligatory, satisfaction remains essentially 
voluntary; restitution likewise does not necessarily presuppose an in- 
jury or offense, while satisfaction does; and whereas restitution prop- 
erly is not made to God, satisfaction is.® 

Finally, moral satisfaction as defined above, is not to be confused 
with sacramental or extra-sacramental satisfaction both of which in 
themselves are likewise proper to the moral order. Sacramentai satis- 
faction is that act of reparation enjoined upon the penitent particu- 
larly for the removal of the temporal punishment due to his sins. 
Those works performed of one’s own free will, such as alms-giving, 
fasting, and prayer, are referred to as extra-sacramental satisfaction.’ 

Thus classified, it will be seen that the three elements involved in 
moral satisfaction properly so-called will be as follows: the right or 
honor of another that has been wilfully violated, i.c., the offense or 
injury inflicted; secondly, the good that is to be restored to the tn- 
jured person, i.e., the reparation or compensation offered by the one 
guilty of the offense as payment for what is due; thirdly, the volun- 
tary suffering of the penalty attached to the offense as the adequate 
means of offering a just or equivalent reparation. 


Dicitur quod satisfactio est illatae injuriae recompensatio secundum justitiae 
megualitatem.4 


Of these three elements or aspects, those of the offense and the rep- 
aration due will be referred to later when applied specifically to sin 
and the reparation given by Christ in His Passion and Death. A fur- 
ther clarification of the third aspect, however, namely that satisfac- 
tion must be just and voluntary, will be given here, since these prop- 
erties serve to further indicate the precise and necessary Manner in 
which any reparation, exclusive of that demanded by origina! sin, is 
to be made for an injury or offense. 


§ Idid., a. 1, note 1 (ed, Marietti), St. Thomas also refors to restitution as the 
pracambulum to satisfaction, but not to be considered a part of it. Cf. IP Sent., 
d@. 15, q. I, a, 4, ad Sum. 


1 Cf. Summa, IIT Supplement, q. 12, note 1 (ed. Marietti). 
8 Summa, III Supp., gq. 12, a. 3. Nete: Bince this section of the Summa is con- 


eerned with the Sacraments, and with Penazce directly, the references made hore 
have been limited to the concept of satisfaction quond quidditatem, 
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That satisfaction as defined is an act of justice follows logically 
from the very term itself, i.e, to make sufficient or equal. Ets mean- 
ing alone definitely designates that equality of proportion upon which 
justice is based. Satisfaction therefore will always presuppose some 
imequality of actions resulting in the offensc or injury given to an- 
other, aud the reparation consequently must be so given as to balance 
or equalize the offense. This is more reacily realized when the true 
nature of an atoning act is considered in its entirety, namely, not as 
& mere cessation of an offense, but its equally impertant aspect of pro- 
vidine the recompense due.* Consequently, when the removal of the 
inequality created by the offense has been effected, satisfaction is cor- 


rectly said to be an act of justice. 


Et quia satisfactio aequalitatem in ipso faciente exprimit, dicit actum Juatitiae 
quae est sui ad alterum, proprie loguende.!® 


Justice, stmply defined, is that virtue whereby one gives to another 
what lawfully belongs to him. General or legal justice concerns the 
common good, while particular justice is subdivided into distributive 
and commutative, Distributive justice is that by which a lawful 
superior gives to subjects what is due them in proportion to their mer- 
its or their needs; commutative is that by which one renders to an- 
other what is due him not according to some proportion, but rather 
according to @ strict equality of both the debt and the price, and 
under which St. Thomas includes vindictive justice: 


Dicendum quod vindicta quae fit auctoritate publicas potestatis secundum gen- 
tentinm judicis, pertinet ad justitiam commutativam.!! 


Wherefore, since satisfaction of its very nature involves the repara- 
tion of an offense (debt and price}, it may be referred to as a species 
of commutative or vindictive justice, but with the following qualifi- 
cations: in vindictive Justice the recompense is given or made in ac- 
cord with the decision or pronouncement of the one acting as judge; 
in satisfaction the recompense is given according to the free will of the 
one responsibie for the injury, and in accordance with the will of the 
party offended, Likewise, vindictive justice is concerned only with 
the renewal of an equality demanded by justice; satisfaction, over and 
above the element of equality, is concerned rather with the renewal of 
a friendship which is made possible when the offender voluntarily re- 
pairs according to the external will of the one injured.’? As St. 


Thomas states: 


3O0f. Sumna, III, q. 85, a. 3. 
1° Summa, III Supp., gq. 12, a. 3. Cf. IF Sent., d. 15, q. I, a. 3. 


11 Summa, II-II, g. 80, a. un., ad lum 
12 Summa, ILI, q. 96, a. 2. Cf, sing 4 ibid., q. 85, a. 3, ad 3am, and III Supp., q. 


12, a. 2, note 1 (ed. Marietti). For the consideration of satisfaction as a virtue 
ef. Til Supp., q. 12, a 


ee 


et 
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Unde sicut injuria itlata imuuediate ad innequalitaten justitiae pertingobat, et. 
per consequens ad inaequalitatenl amicitiae oppousitum; ita ct satisfactio dirocte 


ad acqualitatem justitiae perducit, et ad aequalitatem aniicitiag ox consequent 


i 
| 
| Without the equality or equivalence demanded by justice, the rep- 
aration becomes a mere condenation on the part of the person injured 
j who chooses to aecept the compensation such as it ts. VWitless the 
reparation be equal or greater than the offense vomimitted, a condo- 
nation to some extent 1s always necessary, but condonation cannot 
legitimately be termed satisfaction.'4 
| _ Finally, it must also be noted here that, since the debt coucerned 
| 18 not of the material order, the reparation to be given according ta 
the equality demanded by justice, will consist in the giving not of 
external or matertal res as such, but rather will it comprise the ae- 
| tions of the person himself who so desires to offer an adequate atone. 


ment. 


I 
| Et quia uaus rerum exteriorum est dare, ideo actum justitine accundum guod 
aequalitatom in tebus exterioribus constituit, proprie dicit hoc quad cut ‘f red- 
ee dere’’; sed ‘‘satisfacera’’ manifesta sequalitatem in actionibus demonstrat, 
ii quamvis quandoque unum pre alio ponatur.!5 
| 
i 


This foliows logically from the fact that the term wera! is applied 

to satisfaction im the strict sense as pertaining to the human, respon- 
sible actions of persons, which in turn depend upon and flow from the 
will and mental faculties, 
Whatever be the form of these personal actions, determined accord- 
ing to the mode of reparation demanded, the essential condition neces- 
sary to their becoming acts of satisfaction is that they be wholly vol- 
untary. The most important element in satisfaction is not the mere 
suffering of the penalty involved as willed by the one offended, but 
rather is it the act of the wilt intending the suffering as an adcquate 
payment for the debt contracted. It stands to reason that the party 
offended by the voluntary refusal or violation of honor which is due 
him, can be satisfied only by a voluntary return of the honor that was 
refused. In the material order justice ean be repaired by a meré 
return of the material element. In the moral order, however, where 
honor has been voluntarily taken away, honor must be given back, 
with the titentiou of making reparation by the return of that honor. 
Only in this way can a personal, moral injury be repaired. It is for 
this reason that the suffering of those in hell ¢.g., can never have 4 
satisfactory valuc. If ane suffers a penalty therefore without the will 
to repair, it becomes an exaction, but not satisfaction,*® 


13 Summa, 11 Supp., q. 12, a, 2, ad ium. 
t4Cf, Herve, De Ferbo Incarnato, II, p. 464; Tanquerey, op, cif., p, 750. 
a 


15 Summa, Til Supp., q. 12, a. ¥, ae 
16 Reference may be made here to the diatmuction given by St, Thomas ie- 


tween satisfaction elicitive a justitia, and imperative a caritete. IIL Supp., q. 22. 


a. 2, ad lum. 
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(mm the contrary, given the will te repair in strict accordance with 
the wishes of the one offended, or in valuntary obedience tu his com- 
mand, then not only does satisfaction obtain, but there is nnparted to 
Ht a meritorious value as well.'? The voluntary element is given par- 
hivular emphasis in the definition of Medina : 

Sutisfactio est actio yoluntoria, vel Pusaio voluniarte toleruty, Quy operans sua 


aponts. tantaum faeit, quantum juatitive sat est, aut sehena ecreditori, quod iti 
debit, suf yvoluntarie assumens hurnilintimis digeipitniam, quam peecatum cam- 


meruif.t® 


2. The moval satisfaction of Christ---the clemreats af sin. 


In the application of the Thomistic euncept of satisfaction to the 
atunement offered by Christ m the work of the Redeniption, it will be 
readily seen that all the conditions and essentia!t elements involved in 
moral satisfaction are certainly and clearly fulfilled. By His Passton 
and Death on the Cross Christ voluntarily offered tou God His own 
life's blood as an adequate reparation for the injury given Ilim by 
the sin of man. Whence St. Thonias completes his definition of satis- 
faction, already cited, by referring it immediately to the offense given 
{jod by sin: 

Dicitur quod axtisfactio eat Hyutae injuriao reeampensatio secundum justitise 
aequalitstem, Et in idein videtur redire definitio Anseimi, qui dicit quod antiy- 
facere cet ‘‘honorem debitum Deo impendere'', at eonaideretnr debitum ration: 
eulpae commissae,.?9 


The Passion and Death of Christ restores to God therefore the 
honor that the sin of man had taken from Him. Christ performs this 
act uf reparation by a voluntary sufferiny of the penalty attached to 
sin and willed by God. 


Itague nomine sutiafactionia Christi intelligenda est; reparatio injurine Deo per 
pecesta liaminue: irrogutae et wolutio poensae dehitac.24 


(tiven sin as the specified element of injury contained in the notion 
of satisfaction in its application to the redemptive work of Christ, 
there will be given here a brief analysis of sin as a means of further 
clarifying the esact nature of Christ’s satisfaction, exclustve of the 


TTCE. Paquet, De fucarnatione, p. 446. 

1& Medina, op. cit,, q. 48, a. 2. 

The element of voluntariness ia reterred to by Cajetan as follows: ‘4 Heeom- 
pubaitioa wuinm justitivoe attenditur secundum acqualitatem exteriorem, kKive spoute 
nivé invite fat recompennatio: ut patet tam in solutione pecunine. ... Recom- 
PEnsatjo autem justitiac et amicitive, nisi sponte fiat a reo, wihil vulet: guonium 
han eat reconeiliativra.’’ Summa, ITI, q. 90, a. 2. 

Perraricnsis gives this commentary; ‘‘ Unde talis poenn, inquantum eat oliquo 
modo jnvoluntaria, habet aliquid de ratione poenas; inguantum vero est voluntaria, 
habst rationem satisfactoriae pocnae.’' Cont. Gent., LED, ¢. 158. 

138 Summa, EF Bupp., q. 12. a. 3; ef. ibid, pote 1 (ed. Marietti?. 

> Paquet, op, cit., p. £47. 
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vicarious concept itself. The reasons for this analysis are: 1) that 
satisfaction is of its very nature correlated to sin in such a wavy that 
sin may be considered here as the cause of Christ’s satisfaction; and 
80 too may the mission of Christ the Redeemer be looked upon as the 
counterpart of the sin of Adam; 2) that the two elements involved 
in gin, the reatus culpae et poenaé, i.e, the malice of sin and the 
punishment due to it , furnish the basis for the ideas involvec{ in the 
scholastic term of satisfaction, as well as in the so-called theorics of 
penal expiation and of moral reparation to be discussed in the fol- 
lowing chapter. 

Sin, whether it be considered in reference to the original olfense 
of Adam and Eve, or in relation to the sins of mankind comuiitted 
since, is a voluntary offense, or morally evil act, against God, The 
offense may be considered as a merely subjective state of galt which, 
on the part of the one committing it, results in an inequality that is 
contrary to divine justice, Considered objectively, on the part of the 
one offended, the sin has for its effect the just indignation of God 
against the sinner which is in turn opposed to the love He has for 
ali creatures.*! 

As detined by St. Thomas, sin is properly an inordinate act as 
opposed to an act of virtue, and more explicitly, in his explanation 
of St. Augustine, sin is that thought, word, or act which is opposed 
to the eternal law. 

Et ideo Augustinus in definitione peccati poavit duo: unum qued pertinet ast 
substantiam actua humani, quod est quasi materiale in peceata, eum dixit, dictum 


vel factum vel concupitym; elind autem quod pertinet ad rationemi mali, quod 
est quasi formaie in peecato, cum dixit, contra legam aeternam.2? 


The eternal law, however, is the divine reason itself or will of Gad 
which in turn commands that the natural order as established by Him 
be strictly maintained, and forbids any violation thereof. 

Consequently, when the free will of man, wholly responsible for 
his voluntary acts, is exercised in such a way so that he departs, in 
any given action, from the laws established by God to regulate and 
govern his moral being, he 1s said to act contrary to the eternal law, 
or more explicitly, to the will of God. This ig called sin, and the 
offense given God by it implies a two-fold violation: 1) a violation 
of the honor that is due God as the sovereign Creator and Lord 
of the universe; 2} a violation of the moral law as established anc 
upheld by God, and through which He exercises His supreme au- 


thority. 
In any offense against God therefore, there is a voluntary aversion, 
or turning away from Him on the part of the sinner; it is a free 


21C£, Summa, I-If, q. 87, a. 1, note 1 (ed. Marietti). Here siso will be 


found the diatinetion drawa between peccatum, macula, culpa, offensa. 
22 Thid., g. 71, a. 6. For sin considered in ite opposition to virtue, ef. idid., a. 1, 
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denial of His supreme excellence and dominion over creatures. Sin 
is, in other words, a voluntary abuse of God’s right to the free, loving, 
and obedient subjection of rational creatures to His divine and 
omnipotent will, and as such results in a deliberate injury, i.e, 4 
violation of the right of God to the honor of men. It is for this 
reason that man, by sim, is said to offend Him personally, that is 
God as God, for it implies in a certain sense a diminution of the 
Divine Majesty. Man thereby incurs the guilt consequent upon the 
offense (reatus culpae), and the corresponding obligation to repair 
(Jod’s injured honor.” 

This state of aversion from God is an inordinate disposition by 
virtue of which the will is not directed towards God as its final end. 
As long as there is No retraction or reparation of the offense conse- 
queut upon the will’s turning from God, the sinner is thereby said 
to be guilty of the offense. In the words of St. Thomas: 


Utroquc autem modo actua nostri honi vel mali habent rationem meriti vel 
dcemeriti apud Deum. FEatione quidem ipsius, inquantuin est ultimus hominia 
finis: est autem dehitum ut ad finem ultiimnum omnes actos reterantur..., Unde 
gui facit actum malum non referibilem in Deum, non servat honorem Dei, qui 


ultimo fini debctur.24 


Similarly, since sin also involves ea violation of the moral law, of 
which God is the Supreme Ruler, He must, in accordance with His 
divine justice, punish those guilty of its violation; hence, sin is said 
to involve also an exterior disorder which entatls the suffering of a 
punishment, and the sinner thereby incurs @ second debt to God, 
namely, the obligation to undergvo the punishment, or to suffer the 


penalty (reatus poende ) .*° 

This punishment is a necessary effect of sin insofar as it trans- 
gresses God’s moral order in which man, as a creature of God, par- 
tictpates. God can and does forgive an offense, but as the Supreme 


23 Cf. Franzelin, De Perbo IJacornate, p. 477; Rivitre, Etude Théologique, p. 
227; Galtier, De Incarnatione ae Hedemptione, p. 384. 

St. Anselm gives this definition: ‘‘Hune honorem debitum qui non Deo reddit, 
aufert Deo quad suum cst, et Deum exhonorat; et hoe est peecare.’? P. L., Cur 
Deus Como, CLVITII, « 876, 

244 Summa, I-II, g. 21, a. 4. St. Thomas also states that when ‘*. . . aliquis 
eligit id quod repugnat divinne caritati, convincitur pracferre iflud carztati 
divinae, et per conseguens plus amare ipsum quam Deum.’’ Jbid., q. 88, a. 2, 
ad lum. 

25 The punishment or penalty involved may be eternal or temporal. If eternal, 
such as that due to mortal sin, man cannot dé condigno aatisfy (see following 
section on ‘‘neccssity of Christ’s satisfaction’’). If temporal, man can and 
does satiafy, particularly in sacramental satisfaction, or in any act of penance. 
The eternal punishment alone its considered here, The satisfaction of Christ, 
however, is not by any means to be considered a work of penance. ‘‘ Meritum 
primario pertinet ad caritatem, aacrificium ad religionem, satisfactio ad justitiam 
(in nobis ad poenitentiam, quae non est in Christo impcceabili) et martyrium 
ad fortitudinem.’’ Garrigou-Lagrange, op, cit., p. 391, footnote 4. 
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Legisiator uf the moral order, His justice demands that the offense 
be punished. This follows from the fact that the order established 
by him, be it moral or otherwise, reflects the wisdom of the governing 
God. Consequently, since sin is in absolute opposition to, and a 
violation of the moral order such as God has established it, it is 
essential to the mauifestation of His divine goodness and vtory that 
sin be punished. Insubordination on the part of man is not sufficiently 
repaired through restoring a subordination to God that is already 
due Ifim as the Creator. it is a greater indignity in otber words, 
for God to be despised by a creature than it is a token of honor for 
the creature to be subjected to Tlim, 


Peceatum ex hoc inducit reatum poenae, quod Pervertit aliquem ordinem. . 
Et ideo si per peccatum eorrumpatur principium ordinis quo voluntas hominis 
gubditur Deo, erit imordinatia. .. . Et ideo quaecumque peccata avertunt a Deo 
caritatem auferentia, quantum est de se, induecunt rentum aeternac poenae.24 


This two-fold debt which is compensated by @ true satisfaction, ie 
also referred to as a double servitude under which man had fallen 
as a2 consequence of sin. Insofar as man had been overpowered by 
the temptation of Satan inducing him to commit sin, he is said to be 
under the captivity of the devil, and acquires thereby that stain in 
the soul (macula) which renders him a slave of sin. The second 
servitude followed as a resuit of the punishment attached to sin 
whereby man was now obliged to undergo a chastisement proportion- 
ate to the offense, and, since suffering is contrary to the will of man, 
this is also considered a cruel captivity.27 As expressed by St. Thomas: 


Per peceatum dupliciter home obligatug erat: prima quidem servitute peceat, 
quia, “‘qui facit peccatum, servus est peceati,’’ (Joann, 9:34)... . Quia igitur 
diabolus hominem superaverat inducendo eum ad peecatum, home servituti diabot: 
addictus erat. ~--Secundo, quantum ad reatum poenac, quo homo erat obligatus 
recundum Pex justitiam, Et haee est servitua quaedam: ed servitutem euiu 
a aliquis patiatur quod non vult, cum Mheri hominia sit uti seipao 
ut rult, 


In 4 further analysis of the same idea, he states: 


Dicendum guod homo peccanda obligatus erat et Deo et diabolo. Quantum 
enim ad culpam, Deum offenderat, et diabolo se aubdiderat, ei consentiens. Unde 
ratione culpae non erat factus servus Dei; sed potius, a Dei servitute recedons, 
diaboli servitutem incurrerat, Deo juste loc permittente propter offenaam in s¢ 
commissam, Sed quantum ad poenam, principaliter homo erat Deo obligatus, sicu? 
sumimo judici, diabolo autem tamaquum tortori. .. . Et ideo per respectum ad 


26 Summa, I-I], g. 37, a. 3. CF. alsu Coat, Gent, IIE, «. 158. 

AB expressed by Prat: ‘* Adam’s disobedience brought death upon the human 
race, the enmity of God, and a share of misfortunes... , it is Bin which baniahini 
him from his carthiy paradise and caused the fatal sentence of death to be paased 
upon him und his race.’' Theology ef Si, Paul, p, 68, vol. IT. 

47Cf, Hugon, Le Mustere de fa Kedemption, p. 10. 

“8 Samanta, TIE, y. 48, a. 4- 
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QOoum justitia cxigebat quod homo redimeretur: non autem per respectum, ad 
dinbolum,?? 


By virtue of this two-fold obligation man was not only responsible 
for the offense given God, but in accordance with divme justice, was 
also strictly bound to repair the injury and to suffer the penalty 
incurred. Jt is true that in man’s relations with God there cannot 
be a strict Justice secundum aegualitatem. Nevertheless, while there 
is no conimutative justice in God as such, a form of commutative 
justice is preserved in divine retribution, namely, by His rewarding 
good and punishing evil. Likewise, when samething is due God from 
divine justice, He Himself can do nothing to dismiss it ag such. The 
reason for this is that God can do nothing that is not in accord with 
His wisdom and goodness, and consequently whatever is done by Him 
ig done according to a proper order and proportion wherein is found 
the basis for justice.*? 

Unde asicut dicitur Deus bonus, inqusntum suam bonitatem ¢communicat, ita 
dicitur justus, inguantum in suis effectibua ordinem servat, et unius ad alterom 
ef omnium ad seipsum.7! 


Although God cannot be said to be a debtor to another, He is in a 
vertain way, nevertheless, a debtor to Himself, so that He does what 
becomes Himself as God. Hence He is just, for He is in Himself 
Justice. And justice, over and above God’s goodness, provides a 
certain order of equality relative to good and to evil. 


Actua enim peccati facit hominem reum pocenac, inquantum tranagreditur ordi. 
nem divinas justitiae; ad quem non redit nisi per quamdam recompensationem 
pacnae, quae ad aequatitatem justitiae reducit; ut seilicet qui plus voluntati 
suse indnisit quam debuit, contra mandatum Dei agens, ascundum ordinem d@i- 
yinae justitiae, aliquid conten ilud quod vellet, apantaneus vel invituy patiatur.... 


Unde macula peccati ab homine tolli non potest nisi voluntas nominis ordinem 
justitiae divinae acceptet, ut scilicet vel ipae poenam eibi apontaneua assumat in 
recompensatianem culpiac praeteritue, vel etiam a Deo illatam patienter sustineat; 
atroque cuim modo poena rationem satisfactionig bahet. . .. 


Dicendum est erge quod, remota macula ¢tulpae, poteat quidem remanere reatos 
non poenze simpliciter, aed satisfactoriae.42 


In this satisfactory punishment, defined by the Angelic Doctor 
above, a certain equality of justice is maintained insofar as the 
one who satisfies subjects himself to the will of God by His 
yoluntary acceptance and offering of the punishment due sin as an 


29 Ibid., ad Zum. 
49 Cf. Summa, I, gq. 21, a. 1, and a. 4, 
Further, this justice is not contradictory of God’s mercy; ‘‘Misericordia non 

tollit justitiam, sed est quaedam justitize plentitudo.’’ Summa, I, q. 23, a- 3, 

ad 2um, A work of divine justice therefore always presupposes « work of 

mercy and is founded thereupon. Of. ibid., a. 1, ad 2um. 
SEIV, Sent., d. 46, q. 1, a. 1. Cf. fbhid., d. 15, a. 3. 
82 Semana, TTT, q. ST, un. 4. | 
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adequate reparation for the offense given the Divine Majesty. In 
other words, given the wilful violation of God’s morai law, the lack 
of obedience, love, and honor that rightfully belongs to Tfim as Lord 
of the Universe,—in a word, sin,—then it follows that there is to he 
given in return a more solemn and sincere affirination of His supreme 
authority, as well as proof of a new compensating love and chedience.* 

Sin, preceding in a certain way the punishment it merits. is in its 
essence a disorder between haoman and divine wills, a disription in 
the mora] order of things as constituted by God, through tke free will 
of the creature. In order te have the reparation for this offense 
made worthily and perfectly, God Wimself, without being in any 
way held, foreed, or necessitated, so willed that it should be aceom- 
plished through Jesus Christ, the God-Man. And herein les the 
raison d’etre of both the Incarnation and the Passion.** 


Inquantum vero Deum noltis placavit, dicitur 06s redemisse, sient pretium 
solycus satisfactionis pro nobis, ut a poena et a peccuto Lberaremur.” 


Christ in His satisfaction, therefore, made possible men's liberation 
from the obligations attendant upon sin and its punishment. For 
this reason was the penalty or price considered as the cause for 
Christ’s death, in the sense that death had been ordained hy God as 
the penalty to be suffered. In His suffering the penalty, that which 
was taken from God by sin is given back in a wholly voluntary repa- 
ration; the honor that was violated is now repaired, the love and 
obedience that was withheld is returned, the divine justice is coim- 


pensated, 


Licet disbolus injusts invaserit hominem, tamen homo propter peccatum juste 
erat aub servitute diaboli derelictus a Deo. Et ideo conveniens fuit ut per 
justitiam homo # servitute diaboli Liberaretur, Christo satisfaciente pro ipso 
per suanl passionem.*% 

Quam quidem poenam si propria voluntate a se exegerit, per hoc Deo ‘‘satin- 
facera’’ dicitur: inquantum cum labore et poena ordinem divinitus institutum 
cansequitur, pro peccato se puniemda. . . .37 


33 Even as the judge of temporal affairs is obliged, for the good of the com- 
Munity, to exact satisfaction for s vivlation, so teo should the Supreme Judge 
prociaim and enforce Hie eterna) right that He, as God, be loved above all things. 
‘(Ex smore increata bonitatia divinae procedit misericordia imguantum bonum 
est suiipsiua diffusivum, et procedit justitia in quam Bonam Supremum habet 
jus ut diligatur super omnia.’’ Garrigou-Lagranga, op. cit., p. 394. C£ ddid., 


. 420, 
P 34 Cf, Riviére, Etude Bistorique, p. 496. 
35 St. Thomas, Iii Seni., d. 19, a, 4. 
Christ freed men from both the reatum eulpae st poshes because the price Ho 
if sitiafaction wae of an 


paid was in itself sufficient to remove both, i.¢., H: 
inénite value. De facto, the punishment due to the sine of man ig not removed 


unless they apply to themeclves the sattafaction of Christ through the Sacra- 
menta, etc. (Bee the eection following on the ‘‘quatities’’ of Christ’, satisfaction, ) 


34 Summa, III, q. a. 3, ad dum. 
87 Cont, Geni., TEI, c. 158, 
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However, sinee the sin committed has its origin and responsibility 
in man and not Christ, it is a foregone conclusion that the reparation 
due should likewise come from man. Some positive action, or at 
least an intimate sharing in the reparatory act, Is quite necessary 
ou the part of man as the actual offender. So too must the form 
or mode of this reparation to be given by man (either directly or 
through one in whose actious he really participates) comprise the 
elements of expiating the punishment incurred, and of repairing the 
offense given; henee an act that will be both expiatory and reparatory. 
As already indicated, the former concerns the material aspect, the 
punishment demanded by the justice of God; the latter coneerns the 
moral aspect, the offense given to God’s honor. 

Further, siuce the essential element of sin is to he found in the 
disruption it causes in the moral order, to expiate alone is not proper- 
ty to repair or to satisfy in the real sense of the term as already 
explained. It is precisely this moral element involved so essentially 
in sin that not only permits, but dezmands a moral act in arder that 
tine reparation be effected. The inode this reparation assumes is 
called satisfaction properly, and consequently differs from mere ex- 
piation which can be termed setispassio.*® 

And herein are to be found the two aspects embraced in the Thomis- 
tic concept of vicarious satisfaction, namely, man’s participation in 
the Saviour’s death, and His offering of it as a supreme act of love 
and obedience. The explicit application of satisfaction to the Passion 
and Death of Christ jis given by the Angelic Doctor in question 48, 
article 2, of the third part of the Summa. Although St. Thomas 
understands and interprets the satisfaction of Christ as analogical, 
its strict and proper sense is nevertheless retained, so that it is to be 
understood in the same way as man attributes to God the terms of 
being, love, freedom, and life. Wherefore, in the words of St. Thomas: 


Dicendum quod ile proprie satisfacit pro offensa qui exhibet offenan id guad 
aegue vel magis diligit quam oderit offensaam. Christus autem, ex caritate et 
Obediantia patiende, maius aliquid Deg exhibuit quam exigeret recompensatio 
tatiua offensav humani generis. Primo quidem, propter magnitudinem ecaritatia 
ex qua patiebatur, Secondo, propter diginitatem vitae suae, quam pro agtisfactione 
porebat, quae erat vita Ver et hominis. Tertio, propter generalitatem pasnionia 
et magnitudinem dotoris assumpti. . .. Et idep passigo Christi, non sgolum auffi- 
ciens, sed ctiam superabundans satisfactio fuit pro peccatis humani geseria. . . .3? 


That this was actually accomplished in the death of Christ upon 
the Cross, an action in which all humanity satisfied by virtue of a 
mystical, but real solidarity, provides the subject-matter fur another 


34 Cf. Riviére, Etude Théolegique, pp. 169-181. 

89 Summa, III, g. 48, a. 2. 

Of. Garrigou- Lagrange, op. cit., p, 391. 

‘Sic Sociniani dixerunt: Christus pro nobis satisfecit improprie tantum et 
metaphorice. ... unde negunt satisfactionem vicariam proprie dictam.’’ Garrigou- 
Lagrange, ibid., p. 415. 
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chapter. However, mention must be nade here of two other aspects 
which are usually considered in conjunetion with the satisfaetion 
of Christ, but which are exclusive of the act it itself, its motives. 
and its Vicarious nature. The first concerns the quality or perfection 
of Christ’s satisfaction, referred to in the conclusian of the above 
article as non solum sufficrens sec superadundans. The second aspect 
involves the complex question of the necessity of satisfaction, con- 
sidered: 1} in itself, t-e., whether or not it was necessary for the 
removai of sin and in what way; 2) in its relation to the Gocd-Man. 
ie., whether or not it was necessary for a Divine Person to assume 
human nature in order to satisfy; 3) whether or not it was necessary 
for Christ to suffer the death of the Cross im order to atone for sin. 
The latter questions concerning necessity do uot as such pertain 
to the vicarious mode of Christ’s satisfaction; indeed, their peenliar 
difficulties and problems are in themselves sufficicnt to warrant an 
entirely separate commentary. The same may be said for the per- 
fection and superabundance of Christ’s satisfaction, for these may be 
looked upon as pertaining to the inherent characteristics of His work 
of reparation, which in turn may be considered apart from its vicari- 
ous nature, and its motives of obedience and love relative to Ged und 
man. 
The himited scope of this treatise therefore does not warrant, lor 
does it permit, a detailed expose of the perfection and necessity of 
the Saviour’s satisfaction as embodied in the theology of St. Thomas. 
A brief commentary, however, will be of advantage towards the 
attainment of a unified and complete presentation of the Thomistic 
concept in itself, The following sections of this chapter then are 
presented rather as explanatory statements than analytical demon- 
Stratlons. 


The values or perfection of Christ’s satisfaction. 


The equality of justice implied in satisfaction is a formal or moral 
equality Measured according to the value of the price paid in repara- 
tion for the offense. The value of the price given by Christ was. 
according to St. Thomas, not only sufficient, but superabundant, i.e., 
the satisfaction of Christ was of a perfect and infinite value. 


. aligua xatisfactio potest diel dupliciter suffcieng. Uno modo, perfecte: 
quia e@#t condigna per quandam adnequatiouem ad recompensationem comumissué 
culpac. Et sic hominis puri sutisfuectio gufficieua esse non potuit: guia tots 
natura humana erat per pecentum torrupta.... Tum ctiam gquin peceatum contri 
Deum commissumn quindam infinitatem habet ex infinitate divinae majestatia: 
tanto enim offensx est gravior, quanto major est ille in quem delinquitur, . 


Alio modo potest dici satiafactio sufficiens imperfecte: ; Scilieet secundum 
ugceptztionenm: ejJus qui est ea contentus, quamvis fon sit condigna, Et hoe modo 


astisfactio puri hominia est sufticiens.1¢ 


49 Samana, LI, g. bt, a. 2, ach 2am. 
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Satisfaction then is said to be perfectly safficient when it is perfect 
in respect to the matter concerned (condigna) so that the recompense 
given is equal (adacquatie} to the offense committed. Likewise, when 
the conditions Listed bclow prevail, the satisfaction ts said to he a 
rigorous satisfaction, since it Is perfectly sufficient ili respect to the 
form or manner in which it is made, and accordingly, strict justice 
is thereby fulfilled. The couditions required are: 

a.) The satisfaction must be given to another~ ad alter. 

b.) It must preceed from the proper amd personal actions of the 
one satisfying—-cxr bonis proprits. 

e.} It cannot be ¢laimed by another title on the part of the per- 
son to whom it is given—ex bouts alio titula non debitis. 

d.) It must not be such so that it will fall ander the proper 
dominion of him to whom it is given—exc bouts sub dominio creditoris 
non cantfentis. 

e.)} The one to whom it 3s given must be obliged to accept—oena 
ebligatione acceptandt. 

Finally, satisfaction is said to be imperfectly sufficient (congrie) 
when, in respect to the matter, it is sufficient only insofar as the re- 
ceiver has decided to accept it sueh as It Is. 

According to the Thomist, since the moval value in a satisfactory 
work is to be considered in relation to the dignity of the person satis- 
fying as well as to the dignity or worth of what is offered, it follows 
that from the infinite dignity of Christ, or by virtue of the hypo- 
static union, there resujts the infinite valuc of Elis work of satisfactiom 
In other words, the value of satisfactory actions is to be measured 
not only according ta the use of the natural and supcrnatural powers 
of the one satisfying, but also aceording to the dignity of his person. 
Jn Christ the persona? principle which perfects the work of Redemp- 
tion through human nature is the Infinite Son of God. Consequently, 
the reparation piven by Him is perfect, or of infinite valne; it is so 
proportioned to the offense that as much or more of the honor is 
restored to God as was taken away by sin.*! 

The arguments proposed by the Thoniists are based fundamentally 
upon the ceriain imfintty of sin, so that if a condign satisfaction is 
to obtain, the infinite effieacy of the satisfaction demanded can and 
must come from Jesus Christ, because [le alone, existing as God 
and Man, 1s capable of offering a eondign reparation. 


... peceatuni contra Deum comtmissum guaudam infinitatem hubct ex infinitate 
divinae majestatis; tanto enim offcnsa est gravior, quaute major est ille in quem 
delinquitur. Unde oportuit, ad condignom satisfaectioncm, ut actus eatisfacicntis 
baberet efficaciim intinitam, ut puta Der et hominis existens.t4 


4°Cf. Diekamp, De Redemptore, IT, p. 361. 
$2 Summa, 11S, g. J, a. 2, ad Pum. 
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Or, as stated again in reference to Christ’s human nature: 


Dicendum qued Christus roluit genus humanum a pervatis hiberare, non sola 
potestate, sed etiam justitia. Et idco non solum attendit quantom virtutem 
dolor ejus haberet ex divinitate unita; sed ettam quantum dolor ejusd aufieeret 
gecundunl humanam naturam, ad tantam aatisfactionem,*4 


Finally, in reference again to the human nature and the divine Per- 
gon, the Angelic Doctor states: 


Dieondum quod dignitas earnis Chriati non est aestimanda solum secundum 
earnis naturam, sed secundum personam assumentem, inquantum crat caro Lei: 
ex quo habehat dignatatem infinitam.4* 


The argunientation is somewhat delicate, but its cogeney is readily 
recognized when the argument is couched In the form of sylovistic 
reasoning ; 


A mortal sin has a certain infinity as an offense against God, 

And eondign satisfaction must be an adequate reparation; thercfere a condigu 
satisfaction must have an izfinite efficacy, as such an act would have when per- 
formed by tha God-Man, Jesus Christ. 


The proof for the major rests upon the fact that the eravity of an 
offense is measured according to the dignity of the person offended; 
while the value of the reparatory action is likewise measured accord- 
ing to the dignity of the one repairing. ? 

The minor is proved by reverting to the definition for condtgn 
satisfaction which, according to St. Thomas, is one that pleases the 
offended equally as much, or more, than the offense shall have dis- 
pleased him. This prevails most certainly in the satisfaction given by 
Christ in which He offered to the Father the suffering and death of 
the Cross out of divine love and obedience. 

The infinite value of Christ’s satisfaction therefore proceeds from 
the fact that He, as the Word of God made flesh, is divine and in- 
finite. And the vakue of any satisfaction is to be looked fer in the 
person as the subject of the act of reparation; hence the axiom: 
honor est in hunorante. The worthier the person, the greater is the 
value of the satisfaction. Therefore, the obedience and love offered 
God by the Word Inearnate, since they are the theandrie acts*® of a 


43 Thid., qg. 46, a. 6, ad 6um, 

44 Joid., gq. 48, a. 2, ad Sum. 

4° The meaning of a ‘‘thenndric act’’ ia given by St. Thomas as follows: 
§*Dionysius ponit in Christo operationem theandricam, id est divinam-viriiem, yel 
divinam jiumanam, nou per alijuam confusionem operatianum seu virtutom utring. 
que naturae, sed per hoe quod divina operatio eiue utitur humana aius opera. 
tiono, et humana operatio participat virtutem divinae operationin.’? Summa, 
III, q. 19, a. 1, ad lum, ; 

However, the commentary of Garrigou-Lagrange, from which the greater part 
of this material has been taken, incitudea the following observation: ( Tyny 
gunt duae operationea subordinatae: tactus qui potest ease sine miraculo, et 
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Divine Person, are of infinite value, and the satisfaction given is 


condign, or perfect, 

The reasons given by St. Thomas for the superabundant value of 
Christ’s satisfaction are contained in question 48, article 2, already 
cited in full, namely, the greatness of Ilis theandrie love, the dignity 
of the life He gave in reparation, and the magnitude of His Passion. 
From these reasons it follows that the infinity of Christ’s satisfaction 
inust be of a higher, more excellent, and of a more perfect order 
than the infinity of the offense inflicted by sin. Sin remains in the 
moral order and only insofar as it pives offense morally relative to 
the dignity of the person offended, can it be said to be infinite. But 
Christ's satisfaction is infinite by virtue of the hypostatic union 
itself. It is not possible therefore for such a unique union not to 
effect a far more excellent mode of mifinity than the moral mfinity 
of sin. Consequently, the satisfaction of Christ was not only perfect, 


but. superabundant.* 
Contrary to the opinions of some thealogians, the Thomists main- 


tain further that the satisfaction of Christ is superabundant and of 


activa sanatio miraculosa, procedcns a Dee ut 2 causa principali et ab humanitate 
Christi, ut x Causa instrunienta)}. 

‘‘Addendum tamen eat quod solet etiam ipsa sola actio voluntatia humange 
Christi voeari alio aenau theandrica, propter valorem infinitum quem haurit a sup- 
posito divino agente ut quod. Sic dicitur quod actus meritorii et satiafactorii 
Christi erant actus theandrici, m hoe acnsu quod procedebant simu) ab ejus 
voluntate humana et ab ejes personalitate diving. Et haet sat vssentia ipsinea 
mysterii Redemptionis: valor infinitus hornm actuum theandriceruin Christi, qui 
dicuntur theandrici ratione suppositi seu personage @ivinae Verbi intarnati, quae 
operatur per sanctissimam Christi animam.’’ De Christo Salratore, p. 447. 

Aguin, in reference to the infinite value of Christ’s satisfaction, Garrigou- 
Lagrange states elearly; ‘‘Notandum est insuper quod in operationibus thean- 
dricis Christi est oerdo reahs et intrinsecus ad objectum a quo apecificantur et 
ad principium 2 quo eliciuatur. Prinetpium quod clicit hos actus est, in Christo, 
sappositum divinum seu Persona Divina Verbi, et principium quo eliciuntur hi 
actus est ipsa natura humana, per facultates et habitus seu virtutes et dona. 

‘*Haee prineipia quo sunt physice finita et sic, in operinua Christi hominis, nulla 
est infinitas physica. Sed quoad valorem moralem hie valor moralia potest aumi 
aut ex otijecto plus minusve nebili (sic doloroar paasio Christi est Magis meri- 
toria objective quam aliae cjus aperationes}, aut cx subjecto eliciente, et hune 
vatorem dicimus esse moraliter infiattum ab intrinseco, scil. ratione suppositi, 
licet hac aperationes Christi attingant suum objectim modo finite. Sic dis- 
tinguitur valot personalis ommnium actuum caritutia Christi, a valore eorum ob- 
jectivo plus minusve eclevato.’’ Jbid., p, 422. 

Wherefore the act of Christ’s love in offering Himself upon the crosa is an 
act of morally infinite value, precisely becavec it is theandric. Even as the 
habitual grace of Christ can be said to be infinite, so too ia Hie love: ‘*... gratia 
haec hbabituahs Christi ratione conjunetionis ad Cerbum est primcipium quo 
operationig meritariae et satisfactariac valcris intrinsece at simpliciter infiniti. 
Haec infinitas Jicet sit a persona divina ut a principice quod, refunditur tamen 
moraliter et secundum aestimationsm in ipram gratiam khabituajem qeae est 
principium quo hujus actionis meritoriaé vajoris stricte et intrinsece infiniti.’’ 
Ibid., p. 213. Cf. Summa, HI, q. 7, a. Ii, 

46 Tanquerey, op. cit.. p. 766. 
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infinite value simpliciter ab rntrinsece, and exchisive therefore of a 
gratuitous acceptance on the part of God. This is a further analysis 
of the precise mode in which the satisfaction of Christ js said to be 
of infinite value. In a word, its infinite value is made possible not 
ii virtue of a gratuitous aceeptanee on the part of ttod, but in 
virtue of the divine sxpposifunt or the divine Person of the Word. 

The principles involved in the deinonstration of this tenet are 
these which concern the person as the possessor or sonree of actions 
(princtpium quod), and the nature from which these activis flow 
(principtum quo). In Christ, however, the princtpiuim gue is the 
Divine Person of the Word, while the prinetpren guo throuch which 
these acts are ehcited js His human nature. [It is admitted that in 
the works of Christ as man there can be no physical infinity, but 
the same cannot be said in regard to their moral value. This moral 
value is taken fron) the subject Himself who 1s responsible for, and 
alone elicits them. In this case it follows that the moral value of 
these actions is morally infinite @b tntrinseee, namely, by retson of 
the divine suppositum. even though those operations attain their 
object in a finite way, The yalue of actions then miust be considered 
relative to the princiyitm guo, but especially to the dignity of the 
Person responsible for the actions. Given the infinite dignity of the 
Person of Christ, it foltows that His operations, despite their finite 
mede of attaining their object, have an infinite moral value. for 
moral actions are always from the person by virtue of their intrinsic 
relation to the person who freely elicits them.*” 

Whether or not the five conditions cited above for a rigorus satts- 
faction (tt rigore justilime) are perfectly fulfilled in regard to the 
satisfaction of Christ is controverted. According to the school of the 
Thomists, the satisfaction given by Christ was perfect not only in 
matter, but in its form, i.e., in rigere justitiae. A bricf summary of 
the aforementioned conditions as applied te the reparation of Christ 
follows: 

Christ is able to give satisfaction ad alferum because of the dis- 
tinction of natures. The unique Person of Christ insofar as it. ter- 
minates His human nature can make satisfaction, and conversely, 
given the divine nature, it can also receive satisfaction. 

Christ is able to satisfy ex bonis proprus alie titulo nan debitis et 
sub dominio creditoris non contentts because the moral value of His 
actions proceeded from the Person of the Word subsisting in human 
nature, acvording to the axiom: ectiones sunt suppositorum. Human 
nature, it is true, receives al] the goods it possesses from God Himself, 
and human actions, both physical end moral, belong to God. Moral 
acta however, presuppose freedom, and insofar as the human, satic- 


47 Gerrigou-Lagrange, Op. cit., pp. 421-422. Among others, Darandve and 
Sentus admit the infinite value of Christ's satisfaction only ab eztrinseco. 
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factory actions of Christ were given freely, they are properly under 
the dominion of Christ. 


Hace satisfactio factn est ex bonia propriis (seil. personae divinae im natura 
luumana), ulio titula nen debitis (uan atio titulo dehbitum est dolorosum holo- 
canustum)} et sub doininio creditorig non contentia Guin opera huwana meriteria et 
satisfactoria Christi non erant sub dominio proprio Liei ereditaris, sed suh doniinio 
proprig Christi hominis, quitenus erant Hbera: et von crant uisi sub daminin 


generali Dei.48 


Finally, the ¢conditien that the receiver of this satisfaction must be 
held to accept tt is also fulfilled. Christ was by divine ordination 
constituted the Redeemer of mankind. To refuse acceptance of the 
satisfaction God Himself inspired wonld be an act of contradiction 
and consequently impossible, Thi this sense the necessity is net ab- 


solute an the part of God. but hy pothetical.*# 

The satisfaction given by Christ was. therefore, not only sufficient. 
but superahundant, at once perfeet and of infinite value in beth 
matter and form. These qualities may be suuuarized briefly aecord- 


ing to the following schema: 


Sununa, ITF, y. 48, a. 2: Ne proprie satisfacit pro offensa qui ex- 
hibet offenso id quod aegue vel magis 
diliget, quam oderit offensam. 


44 Garrigou-Lagrange, op. cit., p. 428. 

Diekainp states clearly: ‘‘At ille, qui humanam naturam possidct, est ipse 
Filius Dei, cugus propria ab aeterno sunt ac semper imunent omnia bona, quae 
tali naturae sunt cammunicata, Omnia tpitur, quae ut homo satisfactione vicartia 
viec nostra pruestat atque divinitati, proinde etinm sili ipsi ut Deo offert, proprie 
ct vere ex bonis propriis praestat et offert. Brunt bona prapria, querum oblatione 
Christus ex rigore juatitiae Patri satisfecit. 

*#Bona ia, quae offerendo Cheistus salinfecit, scilieet sanguis ae vita ejus, 
erant bong infiniti valoris sulbh dominio ejyua posita. Cui non eontrariatur abag. 
lutuns Dei dominiuin super amnes res aetionesyue creatas. Etenim actionues 
humanae Christi, inquantum a suo principio quo procedentes actiones creaotae 
sunt, dominio quident divine subsunt At inquantum a sue primeipioe quad, 
sejlicet a persona Filii Dei procedunt, tali dominto von subjiciuntur; et voluntaa 
humana, qua Christus sutisfacit, humanuim dominium in actus satisfactorios non 
exercet nisi sul influxu principiz quod, quod est infinitum. Est erga ipsa persona 
divina, quse humana voluntate dommium in aetua satisfaetoriog humanes exercet. 

prosedentes aetiones ipsiua Dez sunt, 


Qui aviua, inquantum a persona diviaz 
Diekump, Theologiue Dogmeaticae 


quodenmque duminium superiug ex¢hudunt.?? 
Manuale, II, p. 363. 

49 Opposed to this view amang cthers are the opinions of Vasquez, Molina, 
and Billot, 

The satisfaction of Christ was made in rigore justitiae communtativae: ‘* Ad 
actum justitiae eyimimutativag requiruntur et sufficiunt due, sei), stricta obligatia 
ad solvendum debitum et perfecta aequahtas pretili cum debite. Atqui ita fuit 
quia satisfactio Christi fuit non solum sequalis, sed superabundans, et Christua | 
tenebatur ad eam quia canstitutus erat ut fidejussor et HKedemptor hominum. i 
Ergo in hac asatisfactione eminenter invenitur guidquid ad justitinm commuta- 


tivanl requiritur.*' Garrigou-Lagrange, op cit., p. 429. 
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aeque _ | 
sufficiens (Summa, III, q. 1, a. 2, ad 2um ) 
perfect in matter 
(condign ) of intinite value 
perfect in form ab intrinseco 
(rigorous } | 
magis 


superabundans (Summa, IH, q, 48, a. 2) 
by reason of the love, dignity, and 
passion of Christ 


The necessity of satisfaction. 


The final aspect to be considcred in regard to the satisfaction of 
Christ concerns the not less invelved quvestion of its necessity. Was 
satisfaction absolutely uecessary despite the gravity of sin? Was it 
not possible for one other than Christ to satisfy? Even granted the 
necessity of the Incarnation, was it necessary that the God-Man suffer 
the death of the Cross? ‘Phese questions, in the order given, will 
provide the three-fold division to be foliowed in giving the statements 
of St. Thomas, namely: 


1.) Waa satisfaction in itself necessary? 
2.) Wue it necessary that a Divine Peraon incarnate satisfy? 
3,) Was the Passion and Death necessary? 


Given the fact thut God willed man’s liberation froim sin, satis- 
faction in itself was not absolutely necessary, nor would God have 
impaired His justice had He willed not to exact it. It was, however. 
greatly fitting (necessity secundum guid) that human nature should 
be repaired through a satisfactory work of reparation.”° 


.. . ai voluiaaet abaque omni satisfactione hominem a peccata liberare, contra 
justitiam non fecisset. [lte enim judex non potest, salva justitia, culpam sive 
poenam dimittere, qui habet punire culpam in alium commissam, puta vel in 
alium hominem, vel in totum rempublicam, sive in superiorem principem. Sed 
Deus nou habet aliquem superiorem, sed ipse est supremum et commune bonum 
totius universi. Et ideo, ai dimittat peccatum, guod habet rationem culpue ex 
eo quod contra ipsum committitur, null} fucit injuriam: gicut quicumgque homo 
remittit offensam in se commissam absque satisfactione, misericorditer, et non 
injuate agit.5) 


Apart from satisfaction, therefore, God, by virtue of His omnipv- 
tence and since He Himself was the offended, remained entirely 


$0 Necessity is diatinguished as follows: simpliciter necessity implies thet the 
end cannot be obtained otherwise; a secundum quid necessity implies what ia 
required in order that the cnd be attained in a more congrnoun and fitting 
manner. 


St Summa, EIT, q. 46, a. 2, ad Jum, 
(‘Deus enim per suam omnipotentem virtutem poterat humanam: naturam 


multis aliis modis reparare.’’ /Jbid., q. 1, w. 2. | 
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free to condone sin. Lle could, if Lie su willed. have dismissed it 
according to any one of the nuwervis uiodes af liberation at His 
command, and thereby grant a full pardon te the guilty without a 
satisfactory reparation. Nor van it be said that God, had ITe chosen 
not to exact satisfaction, would be tmvolved in the contradtetion of 
preventing or refusitnue that which His divine justies demands. A 
strict satisfaction, or the suffering of a punishment, is not always 
necessary in order to insure justice, if the offended person wills other- 
wise. God, as the Supreme Lawmaker and King can, in any particular 
ease, show clemency and waive the pumshiment due, particularly when 
signs of true repentence are indicated on the part of the offender. 
When and if He so acts, ie is said to act with infinite merey, His 
justice meanwhile remaining wnimpaired., 

Although satisfaction in itself was not strietly necessary, it was 
assurediy more fitting that it be given in reparation for smn. Pite 
reasons fur this fitness are stated by St. Thomas as follows: 


Congrum etiam fuit qued naturuy humana per satisiuctionem repararetur, 
Primo, ex parte Dei, quia in hee diving justitin manifestatur quod eulpa per 
Ppoenam diluitur. Secundo, ex parte hominis, cui satisfaciens perfectrus inte 
gratur. ... Fertio, etiam ex parte universi, ut scilieet culpa per poenam satis. 
factionia ordinetar et sie nihil mmordinatum in universo remaneat,"4 


In addition to the conclusion that satisfaction 1s not sunplictter 
necessary, St. Thomas also maintaius that, viven the divine ordination 
to exact satisfaction, the Incarnation of the Seu of God was not 
absolutely necessary in order to make this satisfaction possible, but 
again extremely fitting. The Incarnation can be said to be necessary 
only in the hypothesis that God willed to exact an integral or con- 
den satisfaction which man as 4 finite creature could never give. 


Primo modo (sine quo aliquid esse non potest), Deum inearnar: non fuit. 
necessarium ad reparationem humanae naturac; Deus enim per suain onnipotentem 
virtutem poterat humanam natutam aliis modis reparare. Secundo autem modo 
{per quod melius et convenientius pervenitur ad finem} necessariuin fnit Deum 


iIncarnari ad humanac aaturae reparationem.' 


That there were at God's command numerous modes of liberation ; 
from sin, exclusive of the Incarnation, eannot be denied, Equally : 
true is it that, even though the Incarnation and the consequent 
reparation of the human race would increase the aveidental and ex- 
ternal glory of Gud, Ile remains, nevertheless, most sufficient unto 
Himself and requires no such accidental glorification. 

Proceeding from the singular fact that God willed man’s libera- 
tion from sin, the Incarnation, according to St. Thomas, is said to 
be secundum guid necessary, as a better and more fitting means to ' 
attain that end. The reasons given are: i: 


S277T Sent., a, 20, q. t, a. 1. 
53 Summa, Lil, q, 1, a. 2. 
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1.) The Incarnation provides mau with a greater ineentive to gotkie 
Primo quidem, quantinn ad finem, quae magis certifiesator ex hoe epeeuk pve 
Deo loquenti credit. . . . Secundo, quautum ad spem, anae per hoe maxime 
crigifur, Tertiv, guantum ad caritatenl, quae maxime pec hoc exeitatur. . . 
Quirrto, quantum ad ractunm operationem), in qua nebis exemplun se praebuit, 
.. . Quinto, quantum ad plenam participationwem divinitatis, quic vere est 
hominis bentitude, et fnis humana vitue, 


2.) The Incarnation helps man to avotd evil — 
Primo enim per hoe homo instruitur ne sibi diaholum jpraeferat. . . Seennde, 
quia per hee instruinmer guanta sit Aigoitas humaune naturar. . . . Tertio, 
quin, ad praeswuiptignem hominis tetlendan, 2... Quarto, quia superlsist diotinis 
Tedargui potest atque ganari. , . . Quinta, ad Rherundutn taiwan a 
yervitute,4 


But, given the divine will to exact a perfevt satisfaction for the 
offense given be sin, then the Incarnation was strictly secessart 
for the reasons here given by St. Thornas: 


Et sic howinis puri satisfuetio suffiens esse men poulwab: quia tuba natura 
hujnang erat per peteaktnin earrupta, ... Poon ela gttig peceatum votdea Deum 
ecopunissam quandaim iniinitnutenm habet ex infimitute dtvinac lwajestatis; tanta 
enim offensa ext gravior, quanta ninjor est alle in quem delmaynivar. Unde 
oportuit, ad condiguam satisfactioncem, ut ietio sudistacientis haherer vMmagiau 
infinitam, ut puta Dei et hominis cxistens." 


Then near the end of the article he states: 


Homo autem purus satisfacere won poterat jrro toto humano generc; Deus autem 

7 : stan 1 H 
satisfavete non debebat: unde oportehat Deum et hominem esse Jesum Cliris- 
tum, 5é 


That man, designated as hone pixrus (without reference to the 
Virtue of chastity) by the Angelie Doetor, was wholly incapable of 
returning a condign satisfaction follows from the fact. that, through 
Adaia’s sin, the entire and complete human nature is so corrupt that 
of itself it cannot rise, While it is true that his natural powers re- 
main intact, man is nevertheless ineapable of acting supernaturally in 
the sense that his nature now lacks the proportion necessary between 
his actions and the life of grace and eternal salvation; whiercfore 
he could not be a cause of prace. Likewise does the certain infinity 
of mortal sin make it impossible for a ereature of God te offer an 
adequate satisfaction in reconipense. Sin, inasmuch as it is an act of 
a creature, is finite, but relative to God whose honor the act violates, 
it is infinite.57 


%4 Tbid.; ef. alsa Garrigeu-Lagrange, op. ett., pp. 36-43, 

5° Summa, III, q. 1, a. 2, ad Zuma. 

56 fbid., 4. 2. Iu reference to the equality demunded by perfect satisfuctian: 
‘*Mcdium justitiae est aequalitas quae censtituitur inter iloa inter guos est 
justitia. In quibusdam autem non potest perfecta aequalitas constitux, propter 
alterius excelientiam: sieut mter fililum et patrem, inter hominem et Deum.’ 
Summa, ILI, q. 85, a. 3, ad 2um. 

$7 Cf. Dickamp, De Redemptore, TI, p. 194. Cf. also St. Thomas, Com p. Theol, 
¢, 200; Garrigou-Lagrange, op. cit., pp. 43-48, 
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Nullus autem homo purus tantus esse potorat. qui pesset satisfacere sufficienter 
Deo, poenam voluntarian: aliquam assumenio, utiam pro pecento proprio, neduni 
pro peccato universorium, .. . Opertult iginar ut esset aliquis hema infinitue dtg- 
nitatis, qui poenan subiret pro owntbus.4 


Redemption through a divuie VPersou therefore is hypothetically 
nevessary, fiven original sin, and granted that God freely willed 
(as de facto He did) te exact an adequate reparation while at the 
saine time capable of condoning, or of accepting au inadequate satis- 
faction. 

Finally, was it then necessary that Christ satisfv through the 
Passion and Death of the Cross? The Anvehe Doctor states the 
doctrine of the Chureh mr maintaining that such a mode of satisfac- 
tion was not. absolutely necessary, and this for the evident reason 
that any least suffering or act of Christ would in itself have been 
perfectly sufficient. However, given the preknowledge and preardi- 
nation of God econeerning the Passion. then tf was not posstble for 
man to be freed from sin in any other way. As Prat puts it, ‘Christ 
was delivered by God on account. of oir sins, which His death alone, 
in the present providential order, could expiate."™ 

In the words of St. Thomas: 


Dicendum quod, scecundum siffivientiain, una minima fpuasta Christi suffecit ad 
redimendum genus humanam ah omnibus peceatis, 6° 


Simpliciter igitur et absolute Joquendo, possibile fuit Dea alio moda hominem 
liberare quam per passionem Christi. .. . Sed ex ahqua suppositione facta fuit 
impossihile .. . supposita pravsclentia et praeordinatione Dei de passione Christi, 
non erat sumul possible Christnm non pati, et hominem alio made quam per ejus 
passionem liberari.6) 


St, Thomas reaches the ecouclusion, however, that Redemption 
through the suffering and death of Christ is also the more fitting 
means of liberating man from sin than through the will of Gad 
alone—and this for several reasons: the greatness of God’s love for 
man incites in him a love in return; Christ gives mankind the great 
exampte of obedience, humility, and justice; Christ not only freed 
men from sin, but merited for them the grace of justification; man 
recognized more readily the necessity of avoiding sin; men, in the 
death of Christ, were enabled to conquer the devi] and to overcome 
death itself.® 

St. Thomas enumerates still other reasons for the fitness of Christ’s 
death by crucifixion: Christ pave the example of virtue; the tree of 


5a8t. Thomas, Opuse., III, «. 7. 

59 Prat, Theology of St. Paul, TE, p. 209. 

Note: The neeussity of ths Passion and Death relative to Christ’s freedom 
in Hia obedience to the Father will he considered in the next chapter. 

60 Summa, ITT, g. 46, a. 5, ad 3um. 

Gi Thid., a. 2. 

62 Fhid., a. 8. 
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the forbidden fruit as the ineans used by Satan for his teinptation 
te sin becames the Cross of salvation; This death upon the elevated 
Cross prepared the way for man’s ascent into Heaven; lfis ont- 
stretched arms signified the universality of redemption; death npen 
the Cross signified the many figures found in the Old Testament. 

The reparation offered to God by Christ the Redeemer was there- 
fore a real work of satisfaction, for 1t repaired the offense given ad, 
satisfied Ilis divine justice, and restored the moral order violated 
by sin. It was, futher, a satisfaction at once infinitely perfect and 
superabundant; it was in this satisfaction that there was made mani. 
fest the mnfimte wisdem of God ". . . who found the means of reean. 
eiling all the exigencies of His justice with all the inclinations of 


His merey; for the Redemption is at once a mystery of justice and 
of love’? "64 


ft hid, a. 4. 
64 Hugon, Le Mustére de ia Rédemption, pp. 54-55. 
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THE MODE OF THE SATISFACTION OF CHRIST 


l. Status Quaestionis, 


Thus far the theological notion of satisfaction las been defined, 
analysed, and applied to the Passion and Death of Christ, together 
with a brief eon:mentary on the perfection and necessity of Christ’s 
satisfaction. It will be the purpose of this chapter to complete the 
Thomistic concept of vicarious satisfaction by demonstrating the fact 
of Christ’s satisfaction as found in Sacred Seripture and Tradition, 
and of analyzing the precise mode or manner jn which Christ accom- 
plished His redemptive work of satisfaction, that is, its vicarious 
nature, and the motives of love and obedience that characterized 
the death of Christ, 

It should be restated here that the vicarious satisfaction of Christ 
is but one aspect of the dogma of the Redemption. Mention has al- 
ready been made of the other three principal aspects incorporated im 
the Summa, namely, those of merit, sacrifice, aud redemption or liber- 
ation. The four aspects are not, therefore, to be considered as indi- 
vidually exclusive of each other, but on the contrary, as convenient 
and scientific expressions mutually inclusive, of the one, same reality.? 

Question 48 of part three of the Suwa contains the essence of the 
Thormistie doctrine of the Redemption? Despite the charges of some 
that there is 4 lack of order and wnity in the treatmeut of St, Thomas 
concerning the various aspects of the Redemption, an objective in- 
quiry and impartial examination cannet but furnish the reader with 
convictive evidence that, to the contrary, there is contained in the 
analysis of St. Thomas a definitely progressive and unified procedure. 

In his analysis of the Redemption, the Angelic Doctor, m accard- 
ance with the testimony of Sacred Scripture and Tradition, proceeds 
from the primary, essential, and fundamental truth that the work of 
Redemption is, above all things elsc, a work of infinite, divine love. 
Since the distinctive characteristic of any work of love or charity is 


i Reference may te made here to the syuthesis given by Janssens: the affense 
given God by originat sin resuits in a state of enmity between God and man, and 
renders man guilty of the offense and its punishment. In the attainment of man’s 
Balvation, therefore, the offense must be repaired, God is to be placated, and man 
thereby liberated, All these are aeccomphahed by the Pussion and Death of Christ 
per modum satisfactionis, sacrificti, et redemptionis. Cf. Janssens, De Deco Homine, 
II, p. 763. 

2¢*Seasus PD. Thomae in titulo questionis est, agendum esse de modo quo passi0 
Christi suum effectum cperaty est, Itaquo non hic agitur de modo passionis secun- 
@um se, sed de modo quo influit in cifectum. Ex hae occasiene, tractat hic D, 
Thomas de merite ct saatisfactione Christi, et de redemptione uostra.’’ Summa, 
LIT, q. 48, Introd., note 1 (cd. Marietti}, 
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that of its meritorious value, St. Thomas begins quite logically br 
analyzing the Redemptton as the cause of man’s salvation per morfiin 
meritz, A work that is meritorious, however, will also beeome satis- 
factory if it is diffieult or laborious in nature, and if it is willingly of- 
fered as the reparation for an offense. The eousiderarion of merit 
prior to that of satisfaction is the logical and theologically aceurate 
procedure for the reasan that, while any aet of real satisfaction is 
meritorious, not every meritorious action is sutisfactory,. 

Further, a meritorious and satisfactory act is not always a sacrifice. 
in the proper sense of the ward, but, given a true sacrifice (a holocaust 
for exaniple}, then if follows most certainly that the same suerificial 
action will be likewise satisfactory and meritorious. Fhe tern re- 
demplto as used by St. Phomsas to indicate anather aspect of the Re- 
deinnption is to be understaod in the restricted sense of liberation fren 
the servitude of sin and the devil, while a final mode, that of effictency, 
considers the application of the ments and satistuetions gained by 
thrist, These last iwo embrace rather the effective aspects of the Ke- 
demption, while those of merit, satisfaction, and sacrifice comprise its 
constitutive elements. 

Fn the second article of question 48 St. Thonias gives a simple and 
yet vivid theological expression to the very assenece of the mystery It: 
self, when he analyzes the cause of man's salvation. per wrodwum satis- 
faettondés:-—Jesus Christ, in His Passion and Death wpon the Cross, 
offered te God a true satisfaction for the sinus uf mankind, in a Vicari: 
ous manner, and from the motives of love and obedience. 


Jule proprie asatisfaeit pro offensa gui exhibet offenso id quod aeyue vel magis 
Giligit quam oderit offensam. Christus autem, ex ecaritaute et obedientia paticude, 
minius aliquid Dee exhibuit quant exigeret recompensatio tating oifensae hamam 
generis. Primo quidem, propter mapnitadinem caritatis, ex gua patiebuatur, Se 
eundoa, prepter dignitatent vitac suae, quam pro antivfactiou#e ponchat, quae ernf 
vita Dei of hominis, Tertio, prepter genernlitatem passtionia et magnitudinem 
dotori# assSumpti. . . .3 


3 Summa, YIS, q. 48, a. 2. Jn reference to this article Cajetan states: ‘‘Titulus 
dlarus ex ipsa satisfactionis ratione, facere siquidem satis, est facere sequale, seu 
sufficiens debito. Pracsupponit namque satisfactio debitum, pre que eatistacien- 
dum est, et dehito pracsupposito, tine satisfit, quando altquid exhibetur aequiva- 
Ikons debite, vel execdens Hlud. In propasite, quin ox dehite humani gencris cor- 
atut (quoniam et offendit Deum, of obnoxium crat pouuae avternae), quaeritur an 
passio Christi satvaverit nos per raedum asatisfactionis, hoe cst per modium recom 
pensontis nequnke ad ininus debite humiaat generia.’?? 

Cajedau, in this same attielc, further explains that satisfaction evn be made in 
ouc ef tira wars: ff Adverte hie quod aliqued exhibitum offenso dupliciter patest 
satistieere. Primo, ex gratia effens: aceeptantis iflud exhibitum pro suffcientt, 
quamvis iad tn se nou essel aufiivicns pro satisfaetioue: sicut si rex pro injuria 
gibi tacta aveeptet sulam petitionem veniac. Alto maoco, ex suffictantix ipsius rei 
exhibitae; quia scilieet illud exbibitum est sectiaduin se tantac honitatis, amabdilt- 
tatis, dignitndis et excelinntiac, ut adnaequet offenarm vel excedat; sicut si pro 
olfensa deberetur libra argenti, ct daratur bra sun. In preposito, est sermo de 
satisfactions sceunde mody, hoe est, secundum se.”? 


2 ott oe eee o 


The Made of the Satisfaction of Christ 33 


it is the morally infinite value of the love which Christ expressed 
in His death by crucifixion that procures the satisfaction due to God. 
This pleases God more, as St. Thonias states, than all the sins and 
erinies of both inen and demons couibiued <usplease Tim. The love of 
Christ is such that 1t surpasses necessarily the marznitude of the inal 
ice of any and every offeusc committed agaist God, 

Secondly, the satisfaction of Christ was a vicarigus satisfaction, or 
oue given by Christ as the divinely-appointed Representative of all 
mankind, on their behalf; 


Diecndum guod caput ct membra gunt quasi una persona mystiva, Bt leo 
satisfuctio Christi ad omnes fidcles pertinet sicut ad sua membra. Lnguantum 
etiim dud homines sunt unum in taritatc, anus pro alia sutinfieere potest. . , .4 


The final responses of the article are restatements of the dignity 
of the Person of Christ and of the conseynent infinite ¢reainess of His 
acts—and amouy these none was greater than the act of charity 
ahaa Christ offered Himself to God the Father on behalf of man- 
“ind, 


Picendum quod maior fait earitus Christi patientis quam malitia crucifigentiuin. 
Et idee plus potuit Christus sutisfacere sun passione quam crucifixores offendere 
eccidende; intantum quo passio Christi snfficiens fuit, et superabundaas, ad 
satisfaciendum pro peceatis crucifigentium ipsum.® 


Dicendum quod dignitas carnis Christi non est aesthnanda solum sceundam 
carnis naturam, sed secundum persongm asgsumentem, iaquantum sciliret erat caro 
Det: ex quo habebat diguitiatem intinitam.® 


The complete and proper interpretation of the concept of yicurious 
satisfaction asx proposed in the doctrine of St. Thomas therefore, is 
that Christ, as the Head of the whole human race, teok upon FHin- 
self the obligation of satisfying for the sins of that race; secondly, 
that on behalf of men, out of fove aud ebedienen, He willingly sus- 
tained the sufferings aul puiishment due te their sins.’ 


1 Summa, TET, gq. 48, al 2. ad Pus. bees, 

This atrtanent 4 given tn respunsc ta the ol eedion that the actual sinner 
himself is lit] te satisfy ju the same sense that ong 1s unabte to coufess for 
‘nother. In lis repbhy to tlw ghdection St. Thoniws furnishes evidcnee for tha 
vieariots nature of the satistaction of Christ. Other pertinent references will be 
waver Inter ino this edapder when the notiun of “CVT GiREEOS *? As aniuyzed, 

Tie renwons whereby aoe is cblo ty serkisly for nnotber are given iw St. ‘Phomas 
in FEL Surypl., q. 13, a. 2. The artes ttsell WiH be gucjuided in the wualysia of 
Ciumrgous safisfiawetione, 

A Suuilnte, 11, y. 4, a. 2. cb Dam. 


OP trief., asset dea. | . . 
7 Aa will be mentioned again later. dhe vienviouws nature of Christ’s satisfaction 


dors vat imply. much less dadieatu directly, that Clatst aceepteud the sius of 
ela formwaliver jupd la Se, SO thet die becomes Hinwelf ao. KluUtlers bor does it monn 
tint Chriat was punished, 1@ by punishtent is understood the evil inflicted in 


wodpition of an offenae. 
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That which offends God in sin is the consvions and free reheliinn of the 
creature; only on equivalent homage cf submission and love can eifoctirely 
repair this disorder, This Christ has done in onr name; and (Ife so repaired) 
in alt the actions of His life, but especially in His aceeptanee of the surrawfui 
gatrifice which was imposed upou Hin by the Providentiul course of His mission.§ 


The procedure adopted for the analytical demonstration to be pre- 
sented tn this chapter will be as follows: the statements and defini- 
tions of the Heelesiastical Magisterium; the testimony of Sacred Scrip- 
ture and Tradition; the analysis of the elements involved in the 
concept itself, namely, the Headship of Christ, and His motives of love 
and obedience. 


2. Demonstration—doctrine of the Church and Scriptural bitsis. 


The Redemption, although a divinely revealed dogma of fuith, has 
not as yet been precisely and ex professo solemnly defined by the 
extraordinary magisterium of the Chureh. The doctrine of vicarious 
satisfaction as formulated by St. Thomas cannot therefore be defi- 
nitively termed de fide. However, that it does pertatn to faith, 
and that it is contained equivalently in the symbols and councils 
of the Church is evident from the following citations.* 

The Nicene-Constantinople Creed formulated at the Council of 
Coustantinople states: 


Qui propter nos homines et propter nostram aalutem descendit de coelis. . .'. et 
homo factus est. Et erucifixua est pra nobis sub Pontio Pilato, passus et scpultus 
eat. {(D.B. 86) 


The Council of Ephesus gives the following in Canon 10: 


(Christus) obtukt autem semetipsum pro nobia in odeorem snavitatis Deco et 
Patri. (D.B. 122) 


The fuller idea of satisfaction and its vicarious nature are likewise 
mentioned im the following: 


The Council] of Toledo—Et tamen passionem ipsam, salva divinitate sua, [ro 
delictia uostris gustinuit. ... (DB. 286) 


The condemnation of the heresy of Abelard—-Quod Christus non asumpsit 
carnem, ut Soa a jugo diaboli liberarat. (DB. 371} 


The Council of Lyons—., . in bumanitate pro nobis et salute nostra passum 
vera carnis passione... . (D.B. 462) 


The acceptance and incorporation of the scholastic terminology 


6 Hiviere, Etude Theelogigue, p. 313. 
® Hor convenience, the references to the Enchiridion Symbolorum of Denzinger.- 
Banuwart are given directly within the text. (Future references to the Eachiri- 
dion will be given under the abbreviation: D.B.) 
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itself ig found in the decree on justification formulated at the Council 
of Trent: 


., . Dominus noster Jesus Christus, qu ‘‘cum esscmus inimici propter nimiam 
earitatem, qua dilexit noa,’’ sua sanctissima passione in ligno crucis nobig justt- 
ficationem meruit, et pro oobis Deo Patri satisfeceit. (D.B. 799) 


Cum enim ile ipse Christus Jesus tamquam ‘‘caput in membre’? et tamquam 


‘tvitis in palmites’’ in ipsos justificatos jugiter virlutem imffuat .. . mihil justi- 
ficatis amplius deesse credendum cst, quonunus plene illis quidem operibus, quae in 
Deo sunt facta, divinae leg: pro hujus vitae statu satisfeeisse. ,.. (Th. 809) 


Not to be omitted is the condemnation of the Secinians who denied 
that Jesus Christ 


.,, Bubiiase acerbissiimam Crucis mortem, ut nos n peceatis et ab acterna morte 
Tredimerct et Patri ad vitam aeternam reconeiliaret. (3).B. 993) 


Finally, the doctrine itself had been formulated by the Vatican 
Council in two canons as stated below: 


Si quis eGirmare praesumpserit satisfactianem vicariam, unius scili¢et media- 
teria pro cunetis horninibua, justitiae divinue repugnare, A.S. Si quis non con- 
fiteatur ipsum Deum Verbum, m assumpta enrne putiendo et moriendo, pro 
peccatis nostris Deg potuisse gatisfacere, vel vere et proprie satisfecisse, A.S.7¢ 


Unfortunately, however, these two canons were not formally pro- 
mulgated, but they are, nevertheless, valuable indications of the 
mind of the Church, and whatever be their official value, they pro- 
vide at least a more precise formulation of the concept of vicarious 
satisfaction which has already been equivalently expressed and taught 
by the ordinary magisterium of the church." 


Theology, or rather the Catholic faith, teaches that Jesus Christ offeta to God, 
im our place, n true satisfaction for our sims. .., Ef there is not as yet a formal 
and explicit definition, the dogma is equivaiently affirmed in the symbols of faith 
aud the allusions found in the Couneils.!4 


Given the authority enjoyed by the ordinary magisterium of the 
Church, coupled with the testimony of Sacred Seripture and Tradi- 


t@Cf, Riviere, Etude Théologiquc, p, 120- 

11 Cf. ibid., pp. 116-123. 

‘{. . . 1]’Rglise n’a formulsé aucune definition proprement dogmatique; mais dans 
fon janguage elle a regu d’abord les expressigus seripturaires de rangon et da 
sacrifice, plus tard le terme scolastique de satisfuction.’’ Jbtd., p. 121. 

Note; The citations quoted from the Councils of the Church, while sufficient 
for the purpose at hand, are by no meank exhaustive, Additional references 
to the Enxckird. Syumb. given by Garrigou-Lagrange are: DB. 319, 323, 429, 
552, 711, 720, 706, 820, 1019, 1096, 1294, 140%. Cf. Garrigou-Lagrange, op. ctt., 
pp. 392-393, 416-417. 

12 «(Fn théologie ou plutét, ia foi catholique, enseigae que Jésus-Christ a offert A 
Dieu, a notre place, une Féritable satisfaction pour tous nos péchés. .. . 

feS'l n’y a pasa i ce sujet de definition explicite et formelle, le dogme est 
équivalemment affirmé dans les symboles de foi et les allusions des conciiey.*? 
Hugon, Le Mystére de la BRédemption, py. 61-62. 
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tion to be given presently, the concept of vicarious satisfaction is to 
be considered proxima fidei, 


Christus ptoprie et vere satisfecit pro nobis apud Denm.—Haee conclusio ad 
fidem pertinet.14 


The term s@tisfaction does not appear in the Sacred Scriptures. 
The concept of vicarious satisfaction as proposed by St. Thomas is 
nevertheless equivalently contained therein, for the Seriptures pro- 
vide many and precise references to the shedding of Christ’s blood 
as the payment of a price, given freely by Him for the hberation 
and redemption of all mankind, and as an act of love whereby Christ 
compensated for the sins of the wortd. Of the various ways m whith 
the numerous texts of Sacred Scripture may be presented, the pro- 
cedure to be followed here will inelude a selection of texts from the 
Gospels and Epistles, together with a brief commentary on their ap- 
plication to the theological concept ttself. 

Jhe progressive revelation given by Christ of His own Passion and 
Death as recorded by the Synoptics may be summarized bricfly in 
this manner: Christ came to save men, and frequently testified to 
His future death as the fulfillment of the prophecies, and as the 
means of man’s liberation from sin. 


‘The Son of Man cane to aeck and to suve what was lost.’’ (Luke 19:10) 


From that time Jesus began to show His disciples that He must go to 
Jeruaaiem aud suffer many things from the eldera and Seribes and ehief yirtests, 
and be put to death, and on the third day rise again. (Matt, 16:21) 


‘*For the Son of Man alao has not eome to be gerved, bul to serve, and te 
give His life as a ransom fer many.’’ (Afark 10:45) 


‘* Behold, we are going up to Jerusalem, and the Sou of Man will be betrayed 
to the chiof pricsts and the Seribes; and ther will condemn him to death, and 
Will deliver him to the Gentiles ta be mocked and scourged and ¢rucitied; atu 
an the third day be will risc gnauin.’? (Matt, 20:18-19) 


‘All of you dvink this; for this is my blood of the mew covenaut, wich is 
being shed for pniany unto the forgiveness of sins.’' (Matt, 26:25} 


That the propitiatory sacrifice (reparatory compensation} whereby 
the Saviour purified men in His blood, was given by Christ out of love 
aud obedience is particularly evident in the Gospel of St. Jolin: 


‘(This is my eominandment, that you love one another as I hace Joved yaii. 
Greater Jove than this ue one has, that one lay down hia life for his frieasis.?? 
(John 15:372-14) 


13 Tuttini, Institutiones Thealogiae Pogmeatiege, TI, p. 258. 

As exptessed by Riviére: ‘Dans |'Egtise catholique, 4 defaut du magintere 
extraordingire quiou'a pus 6lé jusqu’a present saisi de ja question, le magisicre 
ordinaire a cousaceé® Ja doctrine de bi ‘satinfuctio wearla’.’’ Ktude LThéolegigue, 
pp. Lgi-12u, 
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‘‘{ am the good shepherd .., aud I lay down my hfe for my sheep. ,.. For 
thig reason the Father loves Me, because I lay down my hfe that i may take 
it up again. No one takes if trom me, but [ lay if down of mysclfi. 1 have 
the power to lay it down, and I have the power to take it up agam. Such is 
the counnand 1 bave reveived from my Father.’?’ (John 10:14-18) 


(€% will no Jonger speak much with you, fer the prinee of the world ia coming, 
und in me be has nothing. But he comes that the world may know that F love 
the Father, and that I do as the Father has commanded me.’? (John 14:30-31) 


The testimony of the Synoptics therefore gives sufficiently clear 
proof that, as Christ Himself foretold, the price of man’s salvation was 
paid in the Saviour’s own blood “‘shed for many unte the forgiveness 
of sins.’?’) But He who vives the price or His life ‘fas a ransom for 
many,’’ by that very fact truly satishes fur those whom the price 
liberates.!* 

The further development and analysis of the dovtrine of the Re- 
demption is te be found principally in the Episttes of St. Paul who is 
Jooked upon as the first theolovian. Singe a conplete and detailed 
exegetical presentation of the Pauline doctrine of Redemption be- 
longs properly to the pravince of posttive theology, the following 
selected texts and commentary, although hmited, will nevertheless 
provide whatever evidence may be required for a valid Scripturat 
demonstration of the eoncept of vicarious satisfaction. 

Hominant among the ideas expressed in the Pauline Epistles con- 
vering the Redemption is that of the reennviliution of humanity with 
God effected through the Cross of Jesus Christ. While St. Paul does 
not, of course, present a theory properly so-called, he bus in his 
writings, in place of scientific formulae, those principal ideas and 
forms of the doctrine which provide the basis for the development. of 
the seholastic concept of Redemption: Christ, the new Adium, is the 
cause of man’s liberation from sin, the means whereby the simmer is 
again reconcited to Ged, the expiatery Victim in the shedding of 
Fis blood as the price of the redemption of all inankiné. 


,.. #8 Christ also loved us and delivered’ Himself up for us an offering and 
a sacrifve to God to ascend in fragrant odor. (£pkes, 3:2) 


Again, he is the head of his body, the Church. 2... For it has ydeased God 
the Futher that im him af} bis fuljness should dwell, aod that through him he 
should reeoneile to himself all things, whether on the earth or in tho heavens, 
making peace through the btsood of lis cross, CColess. 1:18-20)25 


It Pius N has coadeimned the following proposition of the Mordernists: Doetrina 
de morte praculari Cihiritatl now est evonugrclicn, Sed talutuis FHuublinie. 7? O.R,, QOSS. 

15 Likewise in the Arrst Mpistle of $t. Peters *. . . whe himself? bore our 
sins in hia bedy upen the trey, that we, having died ta sin, might live te jastien.*? 
(3:34); 

‘you hawever, are @ chosen race, a royal priesthood, a holy nation, “ pur- 
chased people. .... rs (2-520); 

‘’Yau know that you were redcemed . . . not with eailinienbnaee aCe 
silver or gold, but with the precious Llood of Cthrigt, . 2 0°? (1;28-L9). 
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For you have been bought at a great price. (2 Cor. 6:20) 
Chriet died for our sins according to the Seriptures.... (1 Cer. 15:3) 


| 
| 
| 
| 
| 


The punishment due to the sins of men was suffered voluntarily by 
Christ as an adequate and indeed superabundant reparation to God, 
out of love and obedience. 


... (Christ Jesus) who though he was by nature God, did not consider leing 
equal to Ged a thing te be clung to, but emptted Himsclf, taking tle nature 
of a sigve and being made like unto men. And appearing in the form of man, he 
ere himself, becoming obedient to death, eyen to death on a ernsa, (Phitipp, 

i6- 


But where the offense has abounded, grace has abounded yet more. { Roi, 3:20} 


| 
I 

t | 

i | ... Who gave Himself for our sins, that be might deliver us from the wicked- 
| ness of this present world according to the will of our God and Father. €éral. 1:4) 


———— 


7 ‘ (Ephes. 5:25-26} 


But God, who is rich in merey, by reason of hia very great love, wherewith 
he bas loved us even when we were dead by reason of our sins, brought us te 
life tagether with Christ. ... (Ephes. 2:4-6) 


The blood of Christ is offered to God on behalf of all meu as the 
price of their ransom and as the means of proepitiation for the offense 
of sin; Christ was ordained by God the Representative of all humanity, 
and as a consequence alt! men are contained m Him and share inti- 
mately in His actions. In His impressive Epistle to the Romans, 
pregnant with the first theological concepts and reasoning relative 
to the great truth of the Redemption, St. Paul gives an inspired ex- 
pression to the vicarious mode of the salvation wreught through the 
Cross of the Saviour. Christ, being without sin Himself, substitutes 
Himself for all mankind, and is Himself made sin for them in order 
that they, dying with Him and in Him, may receive in Him the 
justice of God. In other words, even as the sin of Adam made sen 
sinners, so dces the obedience of Christ make them justified—for fle 
took upon Flimself the debt of their sins, and made satisfaction for 
them to God. According to Riviére: 


| 
! 
be 
ie .. , #8 Christ also loved the church aad dolivered himself uy for fier. . ,. 
I 
I 
| 
| 


According to the basic tenet of the Christian faith, he does not reat satisfied 
with establishing a relationship between our aalvation and the Cross: he strives 
to explain ita supernatural efficacy and to this end he introduces in turn the 
notions of ransom, of sacrifice, of reconeitiation, of vicarious satisfaction.t% 


In the First Epustie of Si. John; ‘‘And he is a propitiation for our sins, 
not for ours aniy but also for those af tha whole world.’’ (2:2); 

‘*In this ts the love, not that wa bave loved Ged, but that Ha hag first Jeved 
us, an@ sent His Son 4 propitiation for our aing.’?’ (4:10}. 

16/*¥) ne ay contente pas, suivant la donnée fondamentale de la foi chretienne, 
de rattacher notre salut 4 la ¢roix: il a’éfforce d’en expliquer la psurnaturelta 
efficacité et pour cela il introduit successivement lea idees de rancgon, de sacrifice, 
de réconciliation, d’expiation substitative.’’ Hiviére, Etude Htstorigue, p. 54. 
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They ate justified freely by his grace through the redemption which ig in 
Chriet Jesus, whom God has set forth as a propitiation by his blood through 
faith, to manifest his justice, God in his patience remitting former sins. . , . 


(Hom, 3:24-26)+7 

For we know that our old seif has been 
body of sin may be destroyed, that we may no longer be slaves to sin, 
6:6-7) 
Therefore a5 through one man sin entered inte the world and through sin 
death ... yet death retgned from Adam nutil Mosea even over those who died 
not sin after the likeness of the transgression of Adam, who is a figure of Jim 
who was to come, But aot like the offense is the gift.... Therefare as from the 
offense of the one man the result was unto condemuntion to all meu, so from the 
justices of the one the result ig unto justifieation of life to aH men. For just 
as by the disobedience af the ouce man the many were canstitutcd sinners, go 
also by the obedience of the one the many will be constituted jnst. (fom. 
5512-20) 18 

In the latter passage St. Paul institutes a striking parallel between 
Christ and Adam, eath of whom were established by God as the head 
of humanity; whereas men were born in the first man whose sin re- 
sulted in death far all, so too were men contained in Christ whose 


justice returiued them te life. 

According to Prat, the basis of the parallel and contrast between 
Adam and Christ ‘‘is to be sought, on the one hand, in the represen- 
tative character common to both, and, on the other, in the fact that 
Christ represents humanity better and more efficaciously than 
Adam.’’}* . 

Finally, it is to be noted that St. Paul, while ever the ardent preach- 
er of Christ crucified, also places a particular emphasis upon the 
obedience out of which Christ suffered His death by cruciftxion in 
reparation for the disobedience of men, In ithe words of Kivicre, and 


which will also serve as a fitting conclusion: 


crucified with him, in grder that the 
(Ren. 


For, if Tesus Clirist, by a voluntary substitution, put Himeclf im the place 
of the guilty, He did so not merely to pay the penajty for us, but above al}, 


17 Jn the Old Testament the word redemption CAutpasg) signifies the theo- 
eratie delivernnee promised to the faithful by Jehovah; in the New Testament 
it ig the Messianic deliverance obtained by the bleod of Christ offered as a 
ransom. Although redemption may signify simply deliverance, its ctymological 
value indieates the deliverance of mun obtaind either by paying the ransom 
(AStg0v) or the price due (tur) which is given in the blued of Christ. Cf, 


Prat, Theology of St. Paut, I, p. 432. 
‘8 Parallel passages from St. Paul's other Epistles: 


«For our sakes He made him to be sin whe knew nothing of sin, so that in 
bim we wight become the justice of Ged.’??’ (2 Cor. 5:31) 
‘<Christ redeemed us from tke curse of the Law, becoming a curee for us... .’? 


(Gat. 3:13) 
‘¢And alt things he made subject under his feet, and him he gave ag head 

over al] the church, which indeed is his body. . , 
19 Prat, ap. cit., I, p. 458. 


7? (Ephesa, 1:22-23). 
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to muke reparation for our rebellion by His own submission, thus reestablishing 
in order, in God’s sight, the human race of which He is the Head. JE romains 
forever a mystery, but a myetory in whieh the Apostie leaves us to tind love and 
to discover wistom.*9 


The arguments fram Tradition, 


An historical or critieal analysis of the Redemption as found in the 
Fathers is again the proper province of positive theology. Over and 
above the histery of the dogma, an evaluation of the Patristic theology 
of the Redemption is in itself a vast and complicated task. The dim 
eulties inherent in any historical treatise are augmented considerably 
here by reason of the rhetorical and sometimes dramatic language 
and metaphorical terms of expression employed by the Iathers. 
Further, while they are wianimous in their writiugs conecrning the 
existence and effects of the Redemption, differcnees of ophuan do pre- 
vail, bit ususily by way of emphasis, particularly converding the 
sanctifyine pawer of the Redemption in its relation to the Incarnation. 
A similar difficulty lies in the fact that in the works of the carly 
Fathers the dominant idea seemed to be that of supphying an answer 
te the question: ‘‘ Why had a God become man?’’? Thus it was thal 
some writers, Origen for example, endeavored to make the mystery 
of the Incarnation more intelligible by proving the expedieney of the 
Redemption without perhaps delving too deeply into the profound 
meaning of the Redemption itself.*} 


It will be of advantage, therefore, both by way of maintaining a 
unified procedure and of securing greater clarity, to incorporate here 
a brief summary of the various so-called Patristie theories of Ke- 
demption and their relation to the concept of St. Thomas. The classi- 
fication visually adopted by historians and theologians, and as piven 
by Riviere, may he stated briefly as follows: 


1, The Mystical or Physical Theory: The redemption of man is effected 
through the sanctification of human nature, The Kberation of man froin sin 
is attributed primarily to the Person of the Inearnate Word, insofar as human 
niiture, once atuined by sin, was sanctified hy its intimate contaet with the 
Word, the source of sanctity. The Inearnation then heeomes not only the cause, 
but the Type and actual realization of man’s salvation, 


20¢* Cae, si Jégus-Christ s’est mis par ane aubstitution volontarie 4a la plage des 
coupables, ca n’est pas senlement pour actuitter notre peine, c’est gurtaut prour 
reparer hotre rebellion par son obéissance, rétablissant auisi dans }ardre, nux 
yeux de Dien, l’litinanité dont il est le chef. C'est toujaurs Je mystére, mais ou 
i’Apetre nous Cait trouver l’amour ct déviner la sagesse.’? Riviére, Etude Lis- 
torigue, p. A. 

Foc addittoval Scriptural references ef. Tanquerey, op. cit., pp. 733-737; 
Garrigou-Lagrange, op. cit., pp. 416, 395-308; Hugon, Le Mystére de la Redemp- 
tion, pp. 63-09; Riviere, Blude Phéologique, pp. 46-71, and étude Historigus 
pr. ¥8-100. sei 
2I Cf, Prat, op. cit., TI, p. 209. 
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Proponents of this theory are to be found particularly among the 
Greek Fathers.*? 

The relation of the Iuearnation to the Redemption as expressed 
by St. Thomas has already been given in the preeeding chapter. 
According to the Angelic Doetor, the Incarnation is admittedly neces- 
sary for a condign satisfaction; the Infinite value of the work of the 
Redemption proceeds most certainly from the hypostatic union; and 
finally, given the preordination of the Divine Will, man’s satvation 
eould be wrought only thrergh the Passion and Death of Christ, 


2, The Theory of the Rights of the Devif: Avcoriding ta Riviere, this theory 


was conceited by the Fathers in one of three forms: 


2.) Juridicial Form (theory of ransomj—wherelly it is asserted or insinuated 
by some of the Fathers that the devil Nad divect clabm over men as a result of 
gin, that compens:tion was duc him, and that Curist in His bload paid a ransem 
to fam for the Jiberation of his enpbtives. 

b.) Political Form (theory of the abuse of power)---wherchy the devil is can- 


sidered as one who has reveiyect from Gol (he power to pret men to death on 
account of their sins. tn uttnueking the iunocert Christ, however, the devil 
overstepped lis constitutioual rights, ard i cousequence tk was perfuntiy just 
that God, for this abuse of power, should deprive lim of his captives, The 
devil no longer receives a Tinsem, but the just punishment of his crime. 


¢.) Poctieal Form (rhetoriend diseanrses and metaphorienl expressions )}-—-as 
the title weil indicates, this form of the *fdavil’s rights theory’? world include 
those writings of the Fathers that were intended not ay dogmatic expressions, hut 
primarily as vivid pictuciszations and dramatie interpeetationg of the victorious 
cuaqnest of Christ over sin and the fevil28 


Whatever the form of the Dewl’s Rights Theory as found ex- 
pressed among the Fathers, the position of St. Thomas indicates 
clearly that, while sin may be cousidered a captivity, Taan <loes not 
become the property of his captor, for the evident reason that Satan 
ean never become the master of humanity, Consequently, in the re- 
purchase or redemption effected by Christ, there was no actual payment 
or price offered to the prince of sin, Man, despite his offense against 
God, had never ecased to he under the dominion of God, his Creator, 
nor was he handed over te Satan as to 4 lawful owner, birt rather as to 
an executor of divine justice. The price Christ paid was given evi- 
dently ta Him who had been offended, net to the devil under whose 
vaptivity man had fallen. 


Tigitur, quia passio Cliristi fuit sufficiens ef superabundans satisfactio pro 
peceato cb rertu geacris humati, ejus passio Fut quasi quoddiim protrum, per 
quod Nherudt stains ab atraque obiratiang, . Cheistus autem satisfecit, non 
guidem pacniaim dasio aut aliquid hajusmodi, sed dando id quod fuil maximum, 


seipsum, pro nobis, Bt ideo piasio Christi dicitur esse nostra rederoptio.*4 


22ctf. Rivicre, #tude Historique, yp. 137 f¥, 
asCr, ibid., pp. 373-445. Cf. also Prat, op, cit., If, pp. 442-447, 
24 Samena, TIT, gq. #8, a. 4. 
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Dicendum quod, quia redemptio requirebatur 2d hominis Uheratinwgn por 
Tespeetum ad Deum, non autem per respectum ad diaholum: non erat pretium 
solvendum diabolo, sed Deo. Ei ideo Christus sanguinein suum, qui est pretium 
nostrae redemyptionis, non dicitur obtulisse diabolo, sed Deo." 


Exclusive of the theories themselves and whatever the difficultics 
involved, of singular and immediate importance here is the demon. 
stration of the Patristic foundation for the theolozical concept of 
vicarious satisfaction as embodied in the works of St. Thomas. How- 
ever, ziven the relatively late origin of the scholastic conecpt and tts 
terminology, the primary purpose te be achieved, as in Sacred Ncrip- 
ture, will be not to furnish evidenee from the Fathers in dcferse uf the 
Redemption per modum satisfactonis as such, but rather to demon- 
strate conclusively that the idea or rene ipsim is comtaimed isn the 
very least, equivalentiy, in the writings of the Fathers. ‘fhe citations 
riven below, while not by any means exhaustive, wil nevertheless 
provide sufficient evidence for the Patristic basis and vahuity of 
the Thomistic concept of vicarious satisfaction.*° 

Among the Apostulic Fathers, St. Clement of Rome refers expluntly 
to the motive of love out of which Christ suffered and died ii avcord- 
ance with the divine will. He gave on behalf of the Inman race His 
own blood, flesh and soul: 


In ecaritate nos Dominus sibi assumpsit; propter caritafem quam erga nos 
habuit, Domimus noster Jesus Christus voluntate diving sanguingm suum pra 
nobis tradidit, et carnem pra carne nostra et aimam pro unimabus nostris, 
(Journel, 26) 


That Christ died on behalf of mankind, 1e., in a viearious manner, Is 
referred to by St. lenatius of Antioch and St. Polycarp as follows: 


St. Ignatiua: Cum enim episeopo subjecti aitis ut Jeau Ohristae videnuni mihi 
non secundum hominem, sed secundum Jesum Christum vivere, qui proptcr nos 
mortuus est, ut credentes in mortem ipsius mortem effugiatis. (bid, 458) 


Bt. Polycarp: ... desus Christus, ‘‘qui peceata nostra in corpere ueastro super 
ligaum pertulit’’... propter nos, ut in ipso vivamus, omnia sustinuit. (/bird., 75) 


St. Irenaeus refers to the parallel between Adam and Christ, indi- 
cating the motive of obedience in the death suffered by the Saviour: 


(Beum) in primo guidem Adam offendimus, non facientes ejus praecentum; 
in secundo autem Adam reconciliati sumus, ohedientes usque ad mortem facti. 
(did., 255) 


25 Thid., ad 3um. 

“6 The citations are taken from Journel, Enchiridion Patristicum;: of. ibid, 
Index Theciogicus, pn. 418-421, 

For additional references ef. Riviere, Etude Historique, ‘*La Redemption 
chez les Perea Greea,’’ pp. 401-211, ‘‘Chez tes Peres Latins,’’ pp. 221-279: alse 
D.T.C., ‘*Redemption,’’? ¢. 1915-1921 (doctrine of the Church from Patristic to 
Modern Eras), ¢. 1932-1942 (Patristic doctrine of Redemption). 

Cf. also Galtier, De Inearnatione ae Redemptione, pp. 474-381; Tanquerey, op. 
eit., pp. 738-746; Garrigou-Lagrange, op. cit., pp. 398M, 416, 
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In the following citation from Origen, reference is male to the in- 
nocence of Christ even though He ‘‘bore’’ (ie, in place of, or on 
behalf of) the sing of mankind: 

Pro populo autem moritur hic homo omnibus animantibua purior, qui peecala 
nostra turlit. et infirmitates, utpete potens unireraum totius muimdi peceatum in 


ge Teceptum soivere et consumere et delere, quantam ‘‘peecatiuin non fecit neque 
inventus est in ore ejus dolus,’’ neqgue agnovit peceatum, (Lbid., 482) 


St. Cyprian employs the term porfavit which is also used by St. 
Thomas Ja reference to the satisfaction given by one on behalf of 


another: 
- . peecata nostra portavit, qui pro nobis daluit, quem Deus tradidit pro 
peceatis nostris. (2bid., §32; ef. alsa 3623) 


Eusebius also refers to the viearious aspect of Christ’s death as the 
treat sacrifice offered to God on bebalf of all jrumanity: 
++ UE nostrag albistergeret marilas peecatorum, qui pro nobis sacrificeatua et 


. ht tamgquim Dei vietiwam atquce ingens sacrificiura 


exsecratio fartua sit 
Cfbid., 669) 


ipsi supremo Deo offerretur pro universo mundo. 
St. Athanasius refers explicitly to the death of Christ as the pay- 
ment of the debt of mankind: Christ has given Himself as a Victim 


for others: 

Hine corpus quod sibi ipse aceepit velut hogtiam et victimnaim omni puram 
niacula mort? offercndo, mortem statim ab omnibus simijibus, suo pro aliia oblate, 
propulsavit ... id quod debebatur in morte solvit. ... (2bid., 751) 


The element of voluntariness in the suffering and death of Christ, 
necessary for the attainment of a true reparation, is given particular 
emphasis by both St. Hilary and St. Ambrose: 


St. Hilary: Passus ergo est Pens, quia ae subjicit valuntaring passipni . 
hostiam se ipse vo Patri voluutarie offerendo. .. . (ibid., #89) 
St. Ambrose: Potuit enim Christus non mori, si voluigsset; sed aeque refugien- 


dam mortem quasi ignavam putavit, neque ineliua nos quam moriendo servassct. 
Itaque olors ejas vita est emnium. (7bid., L275) 

St. Gregory of Nyssa speaks of the reconciliation of the world through 
Christ who redeemed mankind in his own blood: 


nam in illo, qui pro nobis mortuus est wf reaurrexit, munadum sibi ipsi 


recarcHiavit unigenitus Deus, nos oumes .. . tamgquam captivos quosdam redi- 
wens per suum sanguinem, qui cjusdem naturac est ac noster. (ibid., 1052) 


Saint Augustine wives vivid expression to the innocence of Christ 
shedding His hload, to the absalute voluntariness of Jlis sufferings and 
death, ta the complete atonement for the sinus of mankind, to His 
obedience in aceeptivug the mandate of the Father. 

Sic quippe in remissionem peceatorim nostrorum Innogens sanguis ille effuses 


rst... seal si noluisset, etiam hoc non pat? potuisset, quia ef Deus ernt.... In 


Mae mae uu . 
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hac redemptione tamquam pretiam pro nebis datus est sanguis Christi. 
(Ibid., 1675) 

Morte aua quippe uno verissimo sacrificio pro nebis oblate, quidquid eulparcan 
erat vade nos principatus et potestutes ad Ivuenda supplicia jure cetinehani, 
purgavit, abolevit, exstinxit. (ibid. 1655) 

Hahebat ut morerectur mandatum Patris, tamquam ille de quo pracdictume erst: 
‘Quae non rapui, tune exsolvebam,’’ mortuas sine debito soluturus, ef ros a 
morte redempturus. Rapucrat autem Adne peecatum. . . 2 CMP SJ., 35, 188s. 
SID} AF 
Finally, reference is again made by St. Gregory the Great to Christ. 
the Victim, who, without stn, gives Himself for sinners: 

Fecit pra nobis sacrificium, corpus suum exhibuit pro pateatoribus wielianm 


Rine paceato, quale et humanitute uiori et gustitia mundare potuisact. f Janis, 
oui) 28 


The doctrine contained in the foregoing excerpts provides ample 
evidence for the fact that, whatever may have been the mode of ex- 
pression or emphasis prevalent i the writines of the Fathers, the basie 
elements essential to the coneept of vieavious satisfaction are Jackeed 
present aud io sere extent aceurafely analyzed. Considering the 
rurions texts as a unit, it would not be an overstatement to conrlude 
that, aceordiny to the theolaeitcal interpretation of the Fathers, Christ 
the ET¢ad of maukinal, tock the burdeu of the suis of the buwman race 
upon Himself, suffered and died upon the Cross willtnghy out of dove 
and obedieuee, offering Wlimself as the reparatory Vietun. 


Satisfactio enim, sensu suo olivia et gonerall, cansistit in hee quod pra alteyria 
debtto vel damna aliquid offerlur, ex eujus aeveptatione erediter vel danuiitiestas 
hibeat debitorcm ex parte vel ex tote onere suo Hbheratum, . . . jure Christus 
dicitur moriends debitum nostrum solvisse eaque sensu pre nobis Joo sutisfectsse.*" 


Binally, in regard to the great principle of solidarity, the stue qe 
non of the viearious nature of Christ's satisfaction, Prat states: 


This iRuminuting principle was not only perceived but clearly fomuuluted Irv 
the Fathers ef the Church. All of them say in about the same waorda that Jesus 
Christ had ta beconie what we are, iit order to muke na heeame what We is... 
that Christ, as Redeamer, comprises and sninmarizes wll hnmanity.2o 


With the advent of the scholastic centuries, not only were the 
occastoually exaggerated notions of the Futhers refuted, but in 4 


“7 Ti should be noted here that the same Seriptural text is quated by St. 
Thomas as faflows; 

‘* Sed coutra est qued ex persana ejus dicitue in Psalmo (68:5): ‘Quae non 
Tapui, tune exsaivebam’., Now autem exsolvit qui perfeete non autisfecit. Ergo 
iad Pe ETINS pationdsy satisfeeeril porfecte pro peceatis noskris.?? Summa, 
liad lf r . Fh, he 4, 

ete Hg 28 For additional texts and conuuentarics, ef Hugon, le Mustére de ia Rédemp- 

i tien, pp. 17-18, 69-78, 

29 Galiticr, op. cit,, pp. 382-382. 

30 Prat, op. eit., II, p, 201. 
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positive manner, their traditional formulas, whether expressed in 
thealogical or dramatic terms, were corrected and synthesized imto 
the present theory of vicarious satisfaction as demonstrated by St. 


Tkomas. 

The formulation of a unified doctrinal syuthesis from the materials 
provided by the Fathers was first realized in the Car Deus Humo of 
St. Anselm. Apart from the use of the term by Raoult Ardent,®! to 
St. Anselm must be given the honor of being the first to adopt the 
term satisfaelio as a proper theological expression of the work of the 
Redemption wrought by Christ." In so doine, he further proved that 
the idea of satisfaction, far from being something new, was but the 
expression, both valid anc seientifie, of very old notions. 


in conclusion, while the controlling purpose of this treatise does 
not warrant the presentation of a comparative analysis of the dac- 
trine of St. Anselin and that af St. Fhomas, a brief summary of the 
Cur Deus Hameo and the amendments given it by the Angelic Dactor 
is considered necessary as a means of farther clarifying his personat 
formulation of the theolugieal eoneept of vicarious satisfaction. 

According to 8t. Anselm, God was made man in order to satisfy for 
sins, All rational creatures are subject to God's will; if they do not 
render Him the honor due, they thereby take honor from Him and 
contract a debt towards divine justiee. This debt can be compensated 
only by satisfaction which returns at least as much honor as was 
taken away. 

Satisfaction or punishment. must follow sin, and according to the 
measure of sin. Man, however, cannot return an adequate satisfaction 
because any penitential acts he may elicit are already due to God, 
and secondly, because the offense given God is infinite. Satisfaction, 
therefore, apart from the God-Man, is impossible. 

St. Anselm states further that Christ redeemed men by His death 
upon the Cross. Christ could not, however, satisfy by acts of love 
and obecience whick He performed throughout Elis whole iife, for 
the reason that both obedienve and Joye wore due ta Godt as acts of 
creatures, But by His death which Tle was not compelled to suffer 
because of Fis innocence, He satisfieck abundantly, simece it was an 
offering of Himeelf at once voluntary and of infinite value. 

Binally, this act was meritorious. Sines Christ from the beginning 
had received all things from the Father, He could not merit for Him- 
self, and cunsequently He merited for us as His brothers.*4 


31 Cf. Riviere, Etude Mistorique, Pp. 289, 

S20F, thid., p. QYb. also Hugon, Be Verbo Incarnate, p. 67], 

13Or, Vanquerey, OF. eit., yr Tad. i 

The jatugrul text of the Cur Deus Homo is in Migne, P. L., CLVITI, ¢. 3411-430. 
OF, also Bainvel, BC. ‘fAnselme,’’ c¢. 1338-1539; Riviere, 2.7.0, ‘‘Redemp- 
tian,’? «. 1942-1944, and £tude ffistoriguc, pp. 2UL-32R. 

st. Anacimn defines sutisfaction: ** Nee suftieit salummodo reddere guod ablatum 
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The principal amendments to the Anseimian doctrine mace by St. 
Thomas are: 1.) In place of the absolute necessity of the Redemption 
(and hence of the Incarnation}, St. Thomas presents the areuments 
only for its extreme fitness, the while safeguarding the divine will; 
he likewise allows for divine condonation of sin apart from satisfaction 
as well as the acceptance of an imperfect satisfaction.*? 2.) Instcad 
of having the redemptive work appear as a solitary aet, St. Thomas 
places great emphasis upon the fact that, by virtue of Christ. heing the 
divinely-appointed Head of the human race, all mankind is asso- 
ciated in both His actions and tn the value of those actions through 
the medium of a supernatural! solidarity.” 


Analysis—The Headship of Christ and solidarity. 


The two arguments embodied in the Phomistic concept of yreurienus 
satisfaction, as presented in the Status Quaestionis, are as follows: 1.) 
Christ, as Head of the entire human race, voluntarily took upon |Tia- 
self the oblivation of satisfying for the sins of that race, that is, Te 
satisfied in a vicarious manner. ‘Phe argument may be stated at 
syliovistic form thus: 


Christ as the Head, and all mankind as the members, constitute one myetre! 


person, . 
But the actions of the person are predicated of the Hend as its souree aid in 
which it participates. 
‘Therefore the human race shares or participates in the satisfactory actions of 


Chrisé, 


2,) Christ satisfied by showing or giving to the Father what was it 
itself of such great goodness, dignity, and excellence that it not ouly | 
equaled but surpassed the offense given by sin, namely, His sufferiny 
Geath out of love and obedience. The syllogistic form for this argu- 
ment of St. Thomas may be phrased; 


Truc satisfaction obtains when there is given to the one offended a reparatinn 
equal tno the offense. 

But what Christ gave ia equal and greater than what the compensation of 
humanity’s offense required. 

Therefore Christ satisfied and superabundantly.94 


The theological demonstration of these two arruments wilt be giveu 


est, sed pro conutumelia iHata plus debet reddcre quam absiulit. ... Sie ergo debet 
omnis qui peccat honorem quem rapuit Deo solvere; et haec est satisfactio.’ ‘ 
P. L., CLVIII, ¢. 376-377. 

$4 Of. preceding thapter. 

45 Cf, Riviere, Etude Theologigue, p. 103, 

Not to be omitted are the further development and clarification given the 
doctrine af St. Anselm by Hugo a 8. Victoire, Peter Lombard, Alexander at 
Hailes, and St. Bovaventure, For a detailed anatysis cf. Riviere, Etude Histerigne, 
pp. 279-373, and J.7.C., ‘‘Redemption,’’? e. 1942-1947, 

a8Cf. Hugos, DeFerbo Incarnaio, p. 671. 
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analytically. The analysis of the element of vicariausness in the 
Thomistic concept will imclude a definition of the term itself, the 
eonsideration of the possiblity of 4 vicarious satisfaction, the analysis 
of the principle of solidarity upon which the vicarious satisfaction of 
Christ is based. The anaiysis of the elements of lave and abedience 
will include the reusons given by St. Theamas demonstrating the fact 
that the greatness of the love of Christ and Tlis voluntary obedience 
which proceeded from it, were such that God loved this more than 
He detested the oifense, and as a result of which Christ procured an 
adequate satisfaction. 

The term vicarious, the adjectival form of the noun vicar, is derived 
etymologically from the Latin victs rreaning a change or interchange ; 
when the Latin term is used in au adverbial sense, it simnifies 7x place 
of. The term vicar, conscquently, refers to the person who has law- 
fully and willingly interchanved places with another, or assumed the 
office or functions of another, and hence is considered a substitute or 
vicegerent, When the vicar or representative performs an action in 
this official capacity, he is said to act not personally, but on behalf of 
the person or persons whom he represents; the results of his actions 
are likewise such that. thy will acerue to the benefit or advantage of 
the person or group so represented, The action thereby performed 
by the official representative is said to be a vicarious action, or one 
performed on behalf of another. 

Given this definition, the question will then follow: Is it possible 
for one to so salisfy for another? In other words, is it possible for 
a duly appointed representative to accept or underge the punishment 
attached to an atfense in arder to make reparation for it, particularly 
in view of the fact that he himself has not committed the offense? 
The argument given by St. Thomas in demonstrating the possibility 
of a Viearious satisfaction, for which the Eeeesiastical, Seriptural, 
and Patristic basis has already been stated, rests firmly upon the real 
meaning of satisfaction and the essential elements involved, 

According te the Augelie Doctar, the reparatory (and hence satis- 
faetory} value of any punishment proceeds primarily from the in- 
tention to sutter the penalty willingly, to sustain the punishment from 
the motive of charity; in a word, to have the act adequately repair 
the offense inflicted. When, however, this same reparatory action is 
performed by one other than the actual offender, the elements of 

voluntariness apd charity essential to true satisfaction remain un- 
changed. litdeed, the motive of charity involved is grcatly intensified 
insofar as the representative, or person satisfying vicariously, is 


entirely innocent of the ertine itsel?. 

The nature of satisfaction therefore is such that nothing would pre- 
vent another from yoluntarily offering to perform any act or undergo 
any punishment that may be deemed necessary im order to repair an 
offense comunitted by one other than himself. Given the union and 
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sameness of will and heart (intention) between the actneul offender 
and the person who will satisfy in his stead, and the acceptance of the 
latter by the one offended, vicarious satisfaction is not only possible, 
but valid.2’ As expressed by St. Thomas: 


Quantum ad sslutionem debiti, unus potest pro alio satiafacere: dummeoilo sit in 
énritate, ut opera ejus sutisfuctoria esse posamut. Nec oportet guod mayor poens 
impooutur eF gui pro altero satisfacit qual principali imponcretur: ut tiiitass 
ditunt, bac ratione moti, quia poeena propria magia sattstacit quam ublsena, Qina 
poena habet vim satisfaciend: mnaxime tatiouc earitatis, gua homo ipsam austinet. 
Et quia major caritas apparct in hoc quod #liguis pro altero sabiatacit quam al 
ipse satisfaceret, ideo miner poena requiritur in veo qui pro alio satisfacit quam in 
prineipali requireretur, Unde dicitur in *{ Vitis Patrum’’ quod propter ecaritatem 
unina gui, alterias fratris curitate ductus, poenitentiam feclt pro peceata yuod non 
eommiserat, alteci peccatum quod conimiserat, d@imissum cst.4§ 


Et must be understood, however, that the person whe satisfies in a 
vicarious manner is not thereby being punished, 1f and wheu the tern 
punishment is meant to signify that evil inflicted wpon one for an 
offense committed. The evident reason for this lies im the Fact that. 
onty the person vuilty of the offense ean jnstly receive and sustain 
the punishment dne as such. The Thomistic interpretation of satis- 
faction, however, as already indicated, relegates the matcrial or penal 
element inyolved to a position of sevondary importance, while the in- 
tention of the offender to suffer the punishment precisely as a moral 
reparation remains the real stne gua non of a true satisfaction, That 
such be the intention and will of the person satisfying vicariously 1s 
sufficient in order to procure satisfaction, or reparation for the of- 
fense. In other words, if the voluntary sufferimy of a penalty on be- 
haif of another is prompted by the formal intention of obtaining the 
release of the person or persons so represented from the offense he or 
they themselves are guilty of, true satisfaction is thereby procrred. 

Consequently, if and when 4 penalty or punishment is sustained by 
the personal offender, exelusively as a penal expiation, then the in- 
iquity of the person so punished is to be considered. In satisfaction, 
however, when someone, in order to placate him whom the injury has 
offended, voluntarily assumes the punishment, that is, takes it upon 
himself on behalf of the offender, it is that person’s charity and be- 
nevoelcence that is to be cansidered, Finally, and of similar impor- 


37 Ag stated by Paquet, the conditions required whereby one can satisfy for 
another are: the extstenee of a debt, a work of itself capable af salisfying, and 
the aceoptance Of that substitution on the part of the ong offended. CF, Paquet, 
De Ineuernutione, p. 444, 

$3 Sima, U1 Suppl, g. 13, a. 2. Cf, also ibid,, TY, y. 48, a, 2, ad lum, In 
reply to the vbjection that satisfaction should be perfarmod by the person guilty 
of the affense even as he te heid to personal confession and contrition, St, Fhorss 
rcopliey: {* Non autem est simulis ratin de confessione et cantritione: quia aatia- 
fnetio consistit im actu exterioti, ud quem assumi possunt iastrumtenata: inter quae 
ecomputantar etiam aime’? Summe, IT, qg. 48, a. 2, ad lum. Cf. final section of 
this ghapter for the discussion of ptijaetions, 


The Mode of the Satisfaction of Christ 49 


tance, is the fact that satisfaction is concerned primarily with the per- 
son offended, and with the end in view of giving hina an adequate 
reparation, whether it be provided by the personal affender {and this 
is to be preferred when possthle) or in @ Vicarious TaAlmer, 


Et quamvis in puniendo peecaia pporteat Dium punirt cai peveavit .. . tiumen in 
astisfaciendo unna potest altertus poonum ferre, Quia dan pacna pro percata 
indigitur, pensatur Gjus qui Ponitur inicnitus: im satisfactione vero, dau quis, ad 
nlgcandum euin quem offundit, veluntario poenam assumit, suiasfadient:s enritua 
et benevolentia aestimatir, qune Mtxime apparct eum quis Tito alio poatiam sa- 
sumtit, Et ides Devs satisfactionein wnius pro alo acceptiat. . . 


The Angelie Doctor further demonstrates the possitility of a vieari- 
aus satisfaction by emphasizing the union effected between persons by 
the bond of charity, so that what is doue through a friend, 1s dane 
through one’s self: 


Quod vero per amicos facium, por nas ipsos faecere videunr, quia amicitin ex 
fuobus facit unum per affectium, ct praceipue dilectio cavitatie; eb do steut per 
BelpSisn, tha et per alinm potest aliqnis satishaeurc Deo, praceipur eam Teeessitas 
fuerit: Ram et poemam quam amicus proptee ipsum patitur reputat atiquia ac st 
ipse pateretur,. 2. Et iterum ailectio caritatia in eco Pro smica patittc Facit niagis 
eatisfactionem Deo acceptiim qué st pro se pulerctur, . . .49 


it is evident therefore that, while the ordinary manner of maling 
satisfaction is for the person who committed the offense te take wpon 
himseif the penalty thereby incurred, there still remains the passi- 
bility of a vivarious mode of satisfaction; and this will obtain when 
one wha is hinself innocent of the offense, and who is accepted hy the 
person offeuded, freely undertakes the ohligation to repair the injury 
in place of, or in behalf of the actual offender. Such was the satis- 
faction. given to God by Christ on behalf of all mankind.t 
Christ the Redeemer, from the motives of love and ohedtence, af- 
fered His own life in a viearious satisfaction for the sins of aH men. 
Wholly innocent of the offense viven Gad by sin, We volhimtarily saf- 
fered the punishment duc. but as one whe did not merit, it; He patel 
the debt as one who had not contracted it; He compensated for an 
offense as one who had not iniicted it” In the words of the Angelic 
Doctor: 
Contingit autem unum pro alio satisfaeere ... ifn tamen quod potham pro pec: 


eata alteri debitam tpse, siti nan cebitum, vohintarie assamat, Poonn autem 


consegiueia humani gpeueris pecertum ost mors ot altde pussibilitates vitae prac- 


sontis .. . ude Apostolus dicif, ad Rom. fe. 3:18): 44 Per unum hominent pecen- 
7343 


tum int hune anandiunt imiravit. ef per poeeabum mors. 


39 Cont, Gent, IV, « 85, ad 20. 

40 Jhie., 102, co. JO8, ud 4. 

41 Galtier defines vicarious satisfaction ax the ‘*Volintaria perpessio aliestjas 
mali, ox ittertione impetraudi olteri alhkeujus debiti condonationen.’’ De Iacar- 


nations uc Redcmplione, p. 3&7. 
42 C2, fhid., p. 387- 
43 Cont. Gent., JV, ¢. 65, ad 22. 
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2.) OPortuit Christum mortem pati, non selum ut exemplum praeberet mortem 
contemnendt propter veritatis amorom, sed at etiam aligrum peceatn yrurgaret. 
Quod quidem factum est dum ipse, qui ahagque peecate crat, mortem peccate debi- 
tam pati voletit, we im se pounamt Aliis debitam, pro aliis satisfacionide, sustipuret.f4 


The essential elements involved in the notion of the viearions sutis- 
faction of Christ are accurately expressed by Hiugon as follows: 


Jesuy Christ, remaining always innocent, always pleasing to His Father, lias 
gratuiiously paid for us the ritusom due to the Divine Justice hy reason af our 
gins, like i geutrons benefactor whe pays for hia subjects the debt whieh he him: 
self has never contracted. In other words, the Redcemer has taken upon Hroaself 
the penalty of our faalta, without ever haviug incurred, nor aeeopied the guilt or 
the stain of sin, and he has offered a reparation that is equal and even superior 
te ihe offenses given Gol by uit the @¢rimes of the haman race 


The couditions mentioned above wherchy the person offended ariest 
accept the voluntary substitution?® of the one who so desires to make 
reparation for the offense of another, and the moral unten or onviiess 
in chacity that must exist between them, are fulfilled most perfectly 
in the satisfaction made by Christ. That Christ, the Son of God, 
should atone for the sins of mankind, that He should become their 
official Representative or Vicar in providing the satisfaction due Gad, 
was a wnque substitution made possible by the very fact of the Jnear- 
nation itself, Jt was by divine ordination, therefore, that desus 
Christ, the God-Man, was constituted the Representative of the entire 
human race, and in such a manner that all the rembrs of that race 
share and participate most intimately in the actions of their vicar by 
virtue of a mystical, but real solidarity, The vicarial character of the 
Sayiour’s satisfaction is a direct. consequence vf this solidarity be- 
tween Christ aud man which is in itself a moral but real union realized 
in the Incarnation. Together, Christ as Head and all mankind as 
menibers constitute one, mystical person or body.*7 


44 Thid., ad 19. 
45 4 Jésus-Christ restant toujours innocent, toxjours agréable 4 Son Péro, a 


soldé pour agua et gratuitement la rangon die a la Justice divino & eause de nos 
péchés, semblable a uo hienfaiteur liberal, payant pour ses sujeta le dehte qu’il 
n’a jamais eoulractée Jni-méme. En d’autrea termes, le Rédempteur a pris aur 
lui la peine de nos fautes, sans cu avoir jamaia ecneouru ni accepté Ja couple ou Ja 
aouillure, et il a offert une réparation égale, supérieure méme, au i’ofense faite a 
Dieu par tous les erimes du genre humain.’’ Haugan, Le Mystére de ta Rédemp- 


tion, p. 62. 
Killuart uses the phrase: ‘‘vadem {surety} et snansorem {guarantee} mas- 


trum.’!’ De Txearnations, diss. 19, a. 4. 

46 This term substitution is to be interpreted and used according to the prizci- 
ple of solidarity whick wil) be exphiined presently, Substitution without selidaritr 
is mere exchange—the transfer of an innocent person for a guilty one, This is 
not viearious satisfaction. 

47 Although the terms sefidarity and Mysticesi Body may, in a certain seusc, be 
used interchangeably, the chief purpose here is to define and explain the term 
se@fidarity only in ita relation to the vicarious satisfaction of Christ. For the doe- 
trine of the Mystical Body itself ef. Summa, ITT, q. 8, in tata, and 7iI Sent., d. 


2 re res ae 


THERE Selec fe, 
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As the Head of this mystical person, Christ becomes the vital influx 
or principle of life that quickens its members. All mankind is meor- 
porated into Christ and in such a way that they come under His influ- 
ence, share in His life, and participate in all llis actions.** 


Dicendum gnod, sicut tota Eeclesig dieitur unum corpus miysticum per similt- 
‘tudmem ad naturale corpus hominis, qued secundum diversa membra habet diver- 
kus aétus, ut Apostojius docet, Rom, 12{4-5) eat 1 Cer. 12 (12th; ta Christus 
diciiur eaput Keclesiac secundum similitudtaum humani eapitis.e! 


Unde tota Christi humanitus, secundum seilieet animiam ect corps, uifluif in 
Lomines quantum ad animatn et quantum ad corpus: sed principaliler quantum 
ad gnimain; secundario quavtum ad corpus. 


Prime enim et principaliter est caput eorum qui actu aninntuar sibi per glariain. 
Secundo, ¢arum qui actu uniuntur sibl per caritatem. Vertio, corum qui actu 
unluatur sibi per tidem ol 


That Christ, by assuming a human nature, should become the Head 
and all niankind members of this mystieal body was decreed by God 
so that Christ would be in the order of salvation what Adam was in 
the order of nature. his divine ordination is Hikewise the origin of 
the grace in Christ as Head. Whatever merit is acquired by Him is, 
therefore, by virtue of the grace of Headship, also applied to human- 
ity.°* Given this divine and eternal ordination for the Headship of 
the Saviour, He is thereby enabled to both merit and satisfy for those 
who share in this bady as its members and who become with Him one 
mystical person. It is in virtue of this solidarity, this intimate union 
of wills between Christ and men, that the Saviour as the one loving 
so wills to satisfy on behalf of those loved. 


Quia contingit eos, qui differunt ia reatu pocnae, esse unum secundum volimta- 
tem unione amoris, inde est quod interdum aliquigs qui non pescuvit peeuam valun- 
tarius pro ajio puttat: sicut etiam, in cebus humunis, videmus qyued aliquis in se 
transfert altcriua debiluin. 


Diecndum quod, si: loqvamur de poenu satisfactoria, Qguae voluntarie aasumi- 
tur, contingit qued unus portet pocnaw alterius, jnquantum sunt quoddamado 
unum.*4 


13, g 2, a. 2; Prat, op. ext., pp. 300-309; the Eneyelical Mystiei Corporis Christi, 
Pius XLII, 29 June, 1943. 

4b Cf, Tanguerey, The Spiritual Life, p. 77. 

Concerning the conditiuas for membership of Christ'a Mystical Body, ef. the 
Eneyelieat of Pius AU, Mystici Corporis Chriati, 29 Juac, 1943. 

19 Summa, IiT, q. &, a. 1. 

Oo Fhid., a. 2. 

‘4 Fbid., u. % The doctrine of the Myatieal Body is de fide divina: ‘*Cum enim 
ille ipsa Jesus tamquam caput in membra, ot tainquam vitis in palmites, in ipsos 
justiticutos jugiter virtutem influat. .. ."’ Council of Trent, sess. 6, chap. 16, 
.B., 809, ; 

52 Cr, Junnsens, De Deo-Homine, IT, p. 758. 

o4 Summa, £E-Fi, q. 47, a. 7. 

54 fbid., a. 8. 
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So elose and intumate is the unity which results from thts solidarity 
that m some mysterious manner His actions as Head of the Mystical 
Body become the actions of mankind as its members, His merits be- 
come their werits, [tis satisfaction their satisfaction. 

[t is logical therefore that the irembers (of the Mystical Body) follow the in- 
itiative of the Head, and that at) men ratify, through their own persyaal acdther- 
ence, the work of their represeutative.o” 


By way of further clarification it may be stated here from a negi- 
tive viewpoint that the solidarity between Christ and all mankind, 
While uot the sane physical solidarity which prevails between Adam 
and the human race, is not, nevertheless, a mere substitution in the 
aceepled sense of that term; i does not mean that the human race as 
represeuted by Christ has no actual participation or share in the 
satistaction made by their Viear on their behalf—rather dovs it siv- 
nify au integral nnion of interests, intentions, and actions. Trurther, 
the solidarity does not indicate that Christ, by His voluntars aecept- 
ance af the penalty due sin in order to repair, must thereby Hitmsell 
becoine 4 sinner, and hence suffer an actual punishment: tor does ir 
involye the punishment of the innocent for the guilty.®% 


Jesus Christ, as the Head of the human race, whose canse He representa ane 
whose interests He inchaides, personifies sin: he is made sin for us, nol in our place, 
but for our advantage... Jesus is netther a sinner nor sin, personally, bul as a 
member uf a sintui family, with which He identifies Himself. 


When Christ is referred to, therefore, as having died for our sins, 
the particle fer signifies final cause, and the meaning intended is that. 
Christ died in order to expiate our sius. When, on the other hand, }Ic 
is suid ty have died for as, the partiele for then indicates that Chyist 
was substituted (according to the principle of solidarity) im our place. 
that He pai the price of redemption fur us, and that Ele truly satis- 
fied For us. 

Over and above the references already given, the great. principle of 
solidarity and its effects are referred to frequently in the works of St. 


$5 (<T] est logique, en effet, que les membres suivent l’impulsion de ta téte, que 
ehacun des hommes vienne ratifier par son adhésion persounelle b’oouvre de son 
réprésentant.’’? Riviere, Ktude Ukéologigue, p. 187. 

In this same section Riviere refers to Christ as the ‘*Chef Moral de Vhumuan- 
ité.?* Fbie. p. L&T. 

Of interest here ia the following ohservation of Prat: ‘‘The theory of the 
Mystical Bedy is net the product of the growth of years. , . . It woukl be in- 
eouprelensible if we saw i it merely an abstraction, a purely mental ereation, 
Tt ix a reality, of the moral order indeed, but a genuine reality,’’ Theology of 
St. Pant, I, pm. 300. 

56 These erroneous notious and objections will be treated in Chapter Four. 

a? Prat, op. ert., II, pp. 204-205. 

58 This delicate distinétion which serves to further elarify the exact meaning af 
the phrases pre nebis aud pre peccatis is made hy Billuart, De Incarnafione, disg, 


19, a. 4. 
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Thomas, and always to be found is the one, same, principal note: 
Christ, by divine ordination, became man that men might in Him 
atone for their offense against Ged: 

Opertuit igitur ut carnem passibilem et mortaJem Dens assumerct nbsque per- 


cate, ut sie, patienda et. morieude, Pro nobis wahisfaseret et peenation anferrek. 
Et hoe est quod Apostojus dieit, nd Rum. fe. 8:3) quod (Deus misit Piltum snum 
in similitudinem enrnia pecceati’’, rd est, habeniom carnen simtlem percatoribus, 
stilicet paasitilen et mortatam; et sabdit, ‘fat de precata damnaret peecatuni in 
taroe,?’ id est, nt per pecuios quam in carac pre pvecatp mostra sustinunit, pecen- 


tim a nobis aalferet.59 


Or agait, 

Effectus igitur peecati pitimi parentis pervenit gd unumdgucmyue per earnis 
ariginem: efectus autem mortis Christi pertingit a:t uaumaucaigue por spiridlu- 
alem regenerationem, per quan homg Christo qauodnmmoda ¢canjiungitur et ineor- 
poratur,*? 


While the Angelic Doctor’s entire doctrine of the Redemption rests 
upon the ineritoriows value of Christ’s sufferings, it dacs so most eml- 
nently insofar as Re is the Head of Rumanity, so that lis actions be- 
come those of all the members united te Elim.*! Accordingty, in the 
words of St. Phomas ; 


_+ ++ in Christo non solum fruit gratia sicut in quodam namine stngulart, sed 
stcub in capite totius Eeclesiae, cui omnes uniuntur sieut eapiti membra, ex quibua 
coustituitur mystica una persona. Et exinde eat quod meritum Christi se oxtendlit 
ad Alois, inquintum sunt membra cCius; sicut ofiam m vno keine actia capitis 
aligualiter pertinet ad omnia membra, etus, quia nos solum atbi sentit, sed amni- 
bus membris.&2 

Sed peeeatum Adze, qui constitutus est a Deo prineipiain totius naturae, ad 
ali03 per enrnis propagationet derivatur. Et simititer meritam Christi, qui est a 
Beo constitutes caput omnium bhymmun guautuin ad grutiam, ac extendit ad amnia 


eius membra,$3 
The singular meriting of salvation is referred to as follows: 


... Christo data cat gratia non solum sicut singulori personae, sed inquantum 
est eaput Eeccélesiac, ut scilicet ab ipan redundiarct ad membra. .. Miunifestum est 
autem quod quicumque in gratin constitutus propter justitiam patitur, ex hoe ipsa 
meretur ath? salutem.... Unde Ciriytus non saelnm per suam passionem sili, sed 


ctiam omnibus suis membris meriut salutem.® 


Consequently, if Christ, not only as an individual, but as the Head 
of others, merited salvation through His voluntary Passian, it likewise 


69 Gent. Gent., E¥,e. G4, ad It. 
80 Joid., ad 2G. ‘Po be aeted bere is the following remark of Prat: ‘*The ma- 


jority of modern authors adopt the principle of solidarity, already cleatly stated 
by SL. Thomas?’ dp, cit., TT, p. 446. 

610f, Hugon, De Verbo Inearnate, p. 669. 

52 Sxmmu, ITI, q. 19, a. 4. 

3 fhidt., 2d him, 

Ut Jhid_, q. #8, a. 1. 
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fellows that He so satistied, namely, in a Vicarious manner. as the 
divinely-appomted Representative of the human race. All humanity, 
in turn, by virtue of the solidarity existing between them and (Christ, 
likewise participate most effectively in both the Saviour’s satisfaction 
and its fruits.& 

By the erace of His Headship, Christ has communicated to man- 
kind all that He has received and accomplished : 


Satisfactiao Christi habet effeetum in aobia inquantum incorporammr ¢1 ut men- 
bra capiti. Membra antem vpertct capiti esse canformia, Et iden, sient 
Christus primo quidem habuit grativum in wnima cuin passibibtate corporis, et per 
passiuiem ad gloriam immiortatitatis pervenit; ita et os, qui sumus memilrra 
ejus, per passionem ipsius liberamur quidem a reatu eujuslibet pocnae. .. 74 


Quia enim ipse est cupat nostrum, per passionem suam, quam ex caritate et 
obedicntia sustinvit, liberavit nos, tamquam membra sua, a percatis. . 2. Srinit 
enim unturale corpus est unum, ex memborum diversitate consistenas, ita tota br- 
Glesta, qiiao ost mysticum corpus Christi, computatur quasi noa persona cum a:20 


capite, qued est Christus.6? 


The doctrine of the Mystical Body, therefore, is in itself the basis of 
the mysterious but real solidarity between the Saviour and humanity, 
whereby the vicarious satisfaction of the innocent Christ was not only 
possible, but highly acceptable before God the Father. 


The Mystery par excellence is the design conceived by God from ali eternity, 
but revealed only in the Gaspel, ta save aj] men without distinetion of race, iden- 


tifying them with Ilis well beloved Son in the unity of the Mystical Body.®? 


Tie motive of love. 


As already stated in the Status Quacstionis, the anaiytical demon- 
stration for the argument proposed by St. Thomas whereby the suffer- 
ing of death by Christ out of love and obedience is said to procure 2 
superabundant satisfaction, will be based upon the reasons given in 
question 48, article 2, part III of the Sunema. Although the motive of 
Curist’s voluntary obedience in itself proceeds from, and presupposes 
love, an integral analysis of the Thomistie cancept demands at least an 
Inquiry jute the nature of this obedience and its absolute voluntari- 
ness on the part of Christ who gave it. The great importance and 
valine of the voluntariness of Christ’s obedience is readily recognized 
when it 1s recalled that one of the essential elements necessary to any 
act of real satisfaction is the voluntariness, or free election, on the 


$5 (Of, Billuart, De Afysteriis Christi, diss, 10, a. 2. 
Note: Charity, the stre gua zon of merit, is the motive of Christ’s satisfaction: 


cansegquently, His satisfaction is also meritorious. Whatever is said therefore rela- 
tive to the merits of Christ Hkewise applies to His vicarious satisfaction. 

of. also Voste, op. ¢it., p. da4if, 

86 Susnma, LIL, g. 49, a. 3, ad 3um, 

G7 Tiid., a. 1. 

©3 Prat, op, cit., 1, p. 308. 
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part of the person who desires to atone for an injury inflicted; this 
is particularly true when such an atonement is vicarious iu its nature. 
These considerations concerning the obedience of Christ will immedi- 
ately follow the analysis of the motive of love. 
St. Thomas gives three reasons probative of the fact that the great- 
ness of the love of Christ in His suffering the death of the Cross was 
such that God loved this act more than He detested the offense, and 
asa result of which Christ is said ta have satisfied: 1.) the greatness 
{magnituda} of the love out of which He suffered—that is, the act 
of Christ’s offering of Himself out of love for God aud mankind is of 
8 morally infinite value. Since the possessor or source of actions 
(principium qued) in Christ is the Divine Person of the Word, it. fol- 
lows that Elis actions ur operations will of necessity have an infinite 
value; 2.) the dignity of Flis own life—that is, the hfe of Jesus Christ, 
the God-Man, which was freely given by Ilim for the Redemption of 
the hitman race, Acimittedly the greatest testimony that ean be given 
m proof of human love is that one shauld lay down his own life. 
“Greater love than this no one has, that. one lay duwn his life for his 
friends.” (John, 15:13) ; 3.) the greatness of the sufferings and sor- 
rows Hfe assumed—that is, Christ, as it wore in addition to His actual 
death, further testified to the greatness of Flis love by sustaining 
every suffering possible (according to gcnus, not species), and to the 
greatest extent. 


. We proprie satisfacit pro offensa qui exbibet offense jd quod acque vel magis 
digit quam oderit offensam. Christus autem, ex curitate ef abedicntia patiendo, 
Maius abquid Deo exhibuit quam exigeret recnmpensatio toitus offensac Rumanl 
gencris. 
Primo quidem, propter magnitudinem carilatis ex qua patiebatur. Secunde, 
propter diguitutem yitae suac, quam pro satisfuetione ponchat, quae crat vita Dei 
et hominis. Tertio, propter gesaralitatem prussionia et magnitudineim daloris as- 


sumpti, . . # 


In this one act of love, and in the above reasons which testify to its 
greatiess, is tu he found the essence of the Thomistie concept of the 
vicarious satisfaction of Christ. As will be discussed Jater, St. Thamas 
indicates clearly and covently that, while Christ suffered death as the 
just punishment for the sins of mankind, His death was above all 


and most entinently a grand act of love.™ 


69 Summa, Ili, q. 48, 2. 2, F : 
70 The importunee of the mative of love (and obedience) relative to dae robe 
ren 2 


jatie cyucept itself will be given its proper evaluation in Chapter Five. T i 

will be seen that the satisfaction of Christ, according to St. Themas, 1s pri- 

marily a moral reparation, and secondarily a penal expiation. 

Reference may be made here to the detinition of charity given by St. Thomaag: 

‘¢ . earitas non solunt signifieat amorem Dei, sed etiam amicitiam quamdam ad 
qnae duidem saeper ameren addit mutuam redamationem cum quadam 


ipsum ; 4 : ax 
WuUtuL communicAlione. - . 7? Summa, §-1F, q. 635, a, 5. 


) 


Strictly, therefore, charity adds to ieve a certain perfection that proceeds from 


ye ra telbsieeaerquacamrtenahtetartseete eS! FL AE Te wenn -— 
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The reasons cited by the Angelie Doctor are quite evidently nut ex- 
elusive of each other; rather may they be considered as three expres- 
sions of the one, same act of Jove given by Christ. His own death 
proves [lis love, and the mode of His suffering provides still further 
evidence of its intensity. In other words, the greatness of Clarist’s 
love (and hence its power to atone) flows first, from the infinite valne 
attached to the acts of the Person of the Word; seeond]y from the 
node or external manifestation of His love, as Indicated by the great. 
hess of the sufferings and sorrows Tle assumed. 

That the satisfactory actions performed hy ¢esus Christ were of 
infinite value has already been demonstrated im the preceding el:ap- 
ter! There it was stated that the value (or preatness) of moval ac- 
tions is te be measured according to the use of the natural and super 
natural powers of the person, and according tu his own personal diz- 
nity. In Christ the personal principle to which is attributed J1ts art 
of love manifested in [lis death by erucifision is the piftithe Sua ot 
God, The value or greatness of this aet of love therefore prourcels 
from the fact that He, as the Word of God made flesh, is chvine vane 
intinite. Therefore, the love (and obedience) offered CG ad hy Christ, 
since it is the theandric act of a Divine Person, is of infinite value; 
wud by virtue of its greatness, it is an act of love that pleases Gorl not 
equally, but more than the offense of sin displeased Hin, Wherefore 
the Angelic Doctor eoncludes that Christ satisfied—and siperaliin- 


dantly, 


Ad satisfacienduin autem pro peceato totius umani generis mors Christt sufi- 
Wiens fuit, Quia, quativis secundum huiwanam noxturam solum mortuus furril.. . 
tamen, ex dignitate personue patientis, anise est persona Filii Det, niors ejua red: 
adifur prettosa. Quia ,., aicnt majoris est criminis alicul personae inferre injuciam 
quac tnajoris dignitatis existit, ita virtousins est, et ex majori caritate procedc1s, 
quod major persola pro altis se subjiciat voluutariag passtoni.t? 


Christ, in [lis acceptance and suffering of the punishment due sin, 
crowned all the actions of His life with the great, total immolation of 
Hruself on Calvary, Towever, it must he noted that He aevepted 
death nof as an eng m itself, not as a mere suffering of death for 
death's sake, but rather did He, motivated by love, offer Ilis life 
with the Intention and will to have it repair the injury niffieted by 


a high esteem of the thing loved. Heuve all ¢harity €earttas) is love, but uet 1} 
love id charity. In reflerviive te Christ, the term fove always expresses charity 1 
an iniutte degree, 

Noles The iove manifested by Christ is, by virtue of Hiy human nature, a renl 
haoman dove, i, aGiter considered mot exclusively aa o uct of the will, but as sti 
uetunl erotion ar pussia as well. Gf. Suave, FT, gq. 15, a. 4. It is a finan ove 
to be attributed ta Christ in the same way in w hich reference is mate tou Bis jor, 
desire, or sadness. However, by virtue of the Lypostatre unton, this aawie love is 


iso divine, aud cansequeutiy af an intinite value. 
Tl See section on ‘* Values of Perfection of Christ’s gatisfaectian,'’ footnote 45. 


T. Cort, Geut,, IV, ee. 35, ad 24. 
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sin. to return to God the honor that was refused Him, According 
to St. Thomas, it is this motive of love that imparts to Christ's satis- 
faction its true reparatory value. ‘The Sacrifice of the Cross was, in 
this sense, but the external mneasure or manifestation of Christ’s in- 
terior love and obedience that motivated the act.7 In referenee again 
to the value of this tove, St. Thomas states: 


Tantaum bhonum fuit quod Christius voeluntiurie passus est, quod propier hoc 
bonum in aatura humana inventum, Deus pluvatus est super ommi aensa pen- 


eria homani. . , .74 


+ . per passionem Christi cst aublate ofii causn: tum propter ablutionem 
peccati; tum propter recompensatiouem acceptabileria boui.74 


In the sorrows and sufferings that. accompanied His actual death, 
Christ provided before God and man as it were an additional testi- 
mony of the greatness of Elis love. If it is admitted that the least 
suffering of Christ, whether in kind or time, would have more than 
sufticed for the redemption of humanity,** how then can it be denied 
that the exernciating agonies of mind, heart, body, and soul, physical 
and moral, are to be attributed to the singular greatness of His love— 
love of God, love of mankind, and hatred of sin? 

In his attempt, therefore, to indicate still further the greatness of 
the love of Christ, the Angelie Idoetor, in question 46, articles 5 and 
6, part If of the Swmna, has painted a vivid detailed, and com- 
plete picture of the sufferings (passtones et dolores) borne by Christ 


in FRis Passion and death.77 
In article 5 St. Thamas dewonstrates the fact that Christ. endured 


As will he indicated Inter, St. ‘Fhomns dees vot exclude the value ef the 
material element Caxpiation of qrinishment (ue sin) iavolved in satisfaction. 
The penalty of death due to gin iy but the material aspect of satiafuetion: the 
mora important ermal element is ta he found in the motive of Christ’s love 
fron which proceeds the reparatory value ef satisfaction, 

‘t Summa, IME, g. 40, a. 4. 


7) fbid., ad Yom. 
O<*Secundum soficientiam, pna niiniima passio Christi suffecit ad redimendom 


genus hiamsangn ab omnibus peeeatis. Sed seemndam convenicntiam, sufficiens 
fuit quod paterctur omnia genera passionuin....?* Sumona, FIT, gq. 46, a. 5, ad 
Suen, 

*TSt. Thomis speaks bere anly of the sufferings sustained by Christ uid in- 
flieted ab éaircascee, whether snuphy vorpotal as seeurging, or spicituul us Llas- 
pheinv. These gre opmosat fa corparul safveriupes af dvtAaseco which in turn 
would ibeluce bodily ia or sickuess (and it wea not fittings that Christ sitter 
those? und solferiogs rebative toe the reais of Bie body Chonger>, or the afilietions 
of the seresinive: pact of tlhe soul (sudsess)—-both of which Christ did suffer. 
dc, Cagadaw. Sitnieea, TE, ge ali, a. 5. 

Finally it is ia by noted that it was wok nscessary for Christ to endure every 
hivthan suffering acrording ly spocies; He did, however, satler all possible aecard- 
ing to gunus. CV. Nesponde in Suweed, TT), gq. 46, a. h, , 

‘The seven reasons cited bey St. hones for the tituess of Christ’s death by 
crngifixion (Samoa, LG, a a0, v4) have been given in the preceding chapter in 

of Christ's satisfaction, Cf. alse ibid., arts. 9, 10, 11. 


tie sectind vu the necessity 
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every human suffering secundum genus according to the fallowinz 
analysis: He suffered— 


1.} at the hands of men in every station of life: 

Passus est enim aliquid et a gentilibus ct a Judacis; a masealis et fenrinis, 
ut patet de aucillis aveusantibus Petrum. Passus est etiam oa principifnix, et a 
ministris earum, et popularibus. ... Passus est ctiam a familtarilus ef potis: 
slcut patet de Juda eum prodente, et Petro ipsum negante. 


2.) in vurigus wiys: 

Paasis ext cnim Christus im suts amicis eum deserentibus; in fama por Istas- 
phemias contra eum dictas; in honere et gloria per irrisiones et contumelics ci 
iatas; is cebus per hoc quod etiam vestibus apoliatus est; in avima per tristt- 
tiam, fagdium et timorem; in corpore per Fulucra ct Aagella. 


&.) in all the members of His body: 

Passus est enim Christus in ecapite pungentium spiparnm coronam; in manibas 
et pedikua fixionem clavorum; in facic alupas et sputa; ct in tote carpore thaigetlit. 
Fuit. etiam passus sceundum omnem sengum corporcum: secundum tactum quidem, 
flagelintus et elavis confixus; secundum gustum, felle et accte potatus; secundum 
olfuctuin, in loco fetido eadavertiim wortucrum .. , secundum nuditum, tacessitus 
vocitug vlaspbemantium et irridentium; secundum visum, ‘‘videns matrom vt 
discipulum quem diligehat’’ flentes.*$ 


Then in article 6 of the same question, St. Thomas states that the 
sorrow or anguish (doeler), both sensible and interior, was in Christ 
the greatest possible among the sorrows of this present life.” The 
reasons are to be found—- 


1.} in the eauses of His serrow: 
Nam dolor sensibilis cuasa fuit laesio corporalis. Quae acerbitatem habuit. 


tum propter generalitatem passionis, tum etiam ex genere passionis. Quia mors 
confixorum in cruce east acerbissina. ... 


2.) in His ewn susceptibility to aufferings: 

Nain et secundum corpus crat optime complexionatus, cum coryus eius fuerit 
formatuin miraculosc operatione Spiritus Sancti. . . . Amima etiam, secundum 
vires interiores, efficacissime apprehendit omnes causag tristitiao. 


3.) in Hia unwillingness to mitigate Hie sorrows; 

Nam in aliis patientibus mitigatur tristitia interior, et etiam dolor exterior, ex 
aliqua consideratione rationis, per quandam derivationem seu redundazntiatn 2 
guperiaribus viribus ad inferiores. Quod in Christo patiente non fuit. .. . 


4.) in His will to accept the greatest sorrows in proportion to tha greatness 
of the fruit to be acquircd thereby: 

... ex hoe quod passio ja et dolor a Christo fuerunt assumpta voluntarire, 
propter finem liberationia hominum a peccato, Et ideo tantam quantitatem doloris 
assumpsit quae esset proportionata magnitudint fructus qui inde sequebatur,}? 


ne Summd, Ei, q- 46, a. 4, ‘* Adverte quod Auctor gummarie pertransit gen- 
eralttatem passionum Christi; uam si adamussnm dinumerandae ecasent omncs 
conditiones passionum ejus et differentiae earum, humanum ingenium forte d¢- 
ficerct.’’ Cajetan, tbid. 

73+4 | . in Christo patiente fuit verus dolor: et seusibilis, qui causatur ex 
apprehensions alicujus nocivi, qui tristitta dicitur. Uterque autem adalor in 
Christo fuit muximus inter dolores praesentis vitae.’’ Summa, ITI, q, 46, a. G. 

80 Summa, LEI, q. 46, a. 6. 

St. ‘Thomas also states that ‘‘secundum rei veritatem, tristitia aligua laudabilis 
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‘According to Garrigou-Lagrange, the three principal reasons ex- 

- planatory of Christ’s suffering so great a passion are first, in order 

that He might give to men the supreme testimony of [lis love; sccond- 

‘yin order that He might fulfill in a most perfect manner His glorious 

mission as the Saviour of all himianity; thirdly, in order that Tle 

might attain the highest glory of vietory, namely, the vletery over 
sin, the devil, and death.*! 

As indicated and expressed so often and forcefully by the Angclie 
Doctor, the very essence of the Redemption is to be found, above all 
things else, in the Saviour’s theandric act of love manifested in His 
Passion and Death; this love, of infinite value, is in itself the very 
price of Redemption : 


Scieadum autem cat quod mora Christi virtutem satisfaciends laluit ex enritate 
ipsina, Gua Yoluntarie moriem sustinuit. . . .#4 


The virius satisfaciendi referred to above by St. Thomas procecds 
from the infinite valine of the jove of Christ suffering and dying. 
Herein is contained the divine expression of the Saviour’s zeal and 
desire to return to God the heoner and glory taken from Him by sin, 
to make manifest His infinite justice and mercy, to restore men to 
the state of friendship and grace with their Creator. The mind, will, 
heart, and energies of Christ were so united to God that whatever 
He did, He did always for the manifestation of His glory, justice, and 
goodness. In this union is the essence of loye.™ 


Jesus Christ delivered Himself up to death; He dclivered Himself up in order 
to save us; and He delivered Himself up through love: this ia the epitame of 
Hig active part in the tragedy of Calvary.#4 


est. , . Quando scilicet proeedit ex sancto amore, ut puta cum aliquia tristatur de 
peccatia propriis vel alicnis, Assumitur etiam ut utilis ad finem aatisfactionis 
pro peeeato. ... Et leo Christua, ut satisfaceret pro pectatis aminum haminum, 
assumpsit tristitiam maximam quantitate abscluts, nom taymen exeedentem regu- 
lam rationis.’’ Jéid., ad 2uin. 

in reference to articles 5 and 6, ef. Voste, op. cié., pp. 298 315; Garrigou- 
Lagrange, ep, ect., pp. 403-405, 445-4523. 

$1 Garrigou-Lagrange, op, cif., pp. 446-450. 

“‘Haee motivn sumuntur ex purte nostra, ex parte Christi et ex parte Dei 
Patris: Homines hac asuprema nanifestatione amoris indigebant; Christus dehehat 
suam Missiouem modo perfectissimo adimplere; Deus Pater por hane viam valuit 


ei dare supreman vietarinm.?’ Jéid., p. 402. 

82 Cont, Gent., TV, ¢. 55, ad 22. 

83 That which Christ Himself tanght, the great commandment of lave of God 
and ncighbar, He fultitled constantly in Iis daily life—tut preemmently in THis 
death offered for the Redemption of mankind, ‘‘In this we have conic to knaw 
His love, that He jaid down his life for us.’’ (1 John, 3:26), Cf, Tanquerey, 
The Spiritual Life, pp. 467-500. 

84 Prat, op. ctt., II, p. 184. 

Refcretics may Rttingly be made here to St. Thomas’s exegesis of the Parnble 
of the Good Shepherd, Comm. Super Joann., ¢. J G, lect. 3. 

Gt, Anselm in dMeditat. Ais states: ‘*Sed conditionia quidem meae et redemp- 
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Whatever the mode of human expression relative to the sufferings, 
the Passion and Death of Our Lord, be it screntrfie or otherwise, the 
one, maznificent, and inescapable truth begomes eventually incapable 
of expression—for the truth is in jtself a mystery, a mastery of divine 
love. Aceording to St. Thomas, it is this love of Chrisi, theundrie 
und of infinite value (magnitudoa aneoris}, whereby He, the God-Man 
(dignitus vitec), offered llis own Hfe*s blood and endured the greatest 
sufferings and sorrows Gnaguitude deloris) on behalf of mankind,— 
it is this love that pleased God more than the sins of the world dis- 
pleased Ilimi:; in a werd, Christ, by suffering and dymyg out of love 
{aud chedience} satished, and superabundantly. 


Nulius enim est actus earitatis perfectior quam quad loma pro amore uliewsis 
etiam morigm sustintat; secundwin yood ipsemet Dosinus dicit (Joun. 15:15); 
‘'Majorens curitatem nemo haliet quan quod wuimam suai prorat Guts pro amicis 


gun, ? 7°85 


The netiwe of obedtence. 


Concerning the motive of Christ’s obedience to the will of the 
Wather in suffering the death of the Cross, it is to be noted that, 
aveording to the tnind of St. Thomas, the obedience of the Saviour 
is, as it were, but the specified manifestation of His love towards the 
Father. In other words, Christ gave the greatest manifestation of 
leve possible to both God and men; to mankind partienlarly by the 
inode of Llis Passion and Death, to the Father most especially by His 
filial act of joving obedience to His command, namely, that the re- 
demption of munkind was te be wrought in the blood of His own 
Son. The obedienee of Christ, then, proveeds frow His love, and in 
such a way that neither Jdis obedience nor flis love are mutually ex- 


tiunis causa sola frit dileetio tua... . Multum quidem coutulisti Creator, seit junge 
plus Redemptar.’? Migue, PP. ., CLUVIIT, «. 772. 

BPoter Lombard refers to the love of Uhrist as fellows: ‘ff... , et videntos quanta 
eatitate nos dilexerit, ut pro nobis scilieet morevetur, monemur accendimurque add 
diligendom esuien, i peo nalts tantu feeid, eb sie soluti a peceate eb dinbelo justi- 
ficuamoar, Fi i (ACH, ¢«, 1Osi) (£22 Seat., d. 14). 

bs Cunt, Gent, Ly: ce. ba, ad 14, 

The (Couneil of Trent stutes; **, . . dilectissimus Unigenitugs suas, Ddomiins 
noster fesus Cliristus, (qui cutt essemus mimici, propter nimiam ewritaberr, djtin 
dilecit Os, Suu Sutchisstrua passtone in ligaea Crucis nubis Justiinatianem meruil, 
et pio lolis Dean Patrt siudistecit.?? 9.6, Tot. 

A fine) reference ahould be made here to the Toliewing observation of Garriyrui. 
Lageiupe: ‘'Reclwuptiv, ut ce fueto volita est a Deo, est quidem per ninidume 
wmeritt, satisveectiones Of sacrtficii, sed alsolute [oquenda coucipi potest, ut vidutui, 
redlemydio wor aetium meritortivuna thearitricum, abate dolore, satisfachiona proapric 
dicta et sarrifcig properties dicto; quia actus theandricrs amoris jam de se plus 
placet Deo, quan ul (lisqy iceut ome peccati. Sed nos honimes nom ugnoscimucs 
KELerOSUN amurem Nisi wiuisderteur per genevosiam ucceptationem alicujus afttic- 
dionis, Ste comtuniter disitur quod sacitficium est yera manifestatio seu preolatic 
verl ainoris.?" tp, eff., p. 268, footnote zg. 
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elusive; rather do they serye as complements one for the other. In 
a word, Christ suffered out of love and obedience: out of obedience 
He fulfilled the precept of Jove tawards God and men; out of love 
He was obedient in accepting the mandate given Him by the Father.*4 

To analyse the motive ef Christ's obedignve in His Passion there- 
fore, is, by virtue of Hs meritorious nature, but anether means of 
demonstrating further the magnitude of This infiuite loye wherein 
He atoned for the sins of the world. 


Oo the part of Christ His redeeming deadh is an uct of obedience; and thie 
ach is meritoriaus in tegard io the humanity which if saves, in regerd to the 
Father whom it renidora propitions, aud in regard te the Son who awea Fis 
etaltation tn it. We eonelude from this, beth directly and by faulysais, that thrs 
act was free, since without freoedam its morit is ped eoneeicable: and thul je was 
& Fespanse to a diving command, since there is no ohedenes where there ig no 


command 37 


An integral analysis af the motive of ohedience in Christ would 
of its very nature involve: 1.) the complex, theological exposition 
of the freedom ef Christ’s will, and the exisienee of, and coufermity 
between His hitman and divine wills; 2.) the relation of Christ's 
freedom to the necessity of His death as the penalty for sin; J.) the 
difficult qnestion of reconciling Christ’s perfeet liberty with the cou 
mand piven Him by the Pather. Ttowever, these are separate qnos- 
tions (aud are treated as such by St. Thomas} which, by reason af 
their length and complexity, cannot be admitted here in their en- 
tirety. Further, essential to the concept of vicarious satisfaction is 
the one fact alone that Christ, in Ilis death, did offer this obedience 
tu the Father, and of His own free wil, in the manner expressed by 
St. Thomas, Summa, FLL, q. 47, arts. 1-3, while at the same time, the 
precept given Him by the Father is to he considered in itself rigorous 
and absolute. 

1.} As already noted, the theslogical coneept of vicarious satisfas- 
tion of its very nature presupposes absolute voluntariness on the part 
of the person atoning. Voluntariness, however, procceds from frec- 
dam of will, which, informed by charity, in turn imparts tu satis- 
faction its meritorious value. This presupposition obtains in much 
the same way as the Redemption itself is said to presuppose the Tn- 
eurnation and orivinal sin, or as the schdurity between Christ and 
He 18 presuppose<) by thie doutrine af the Mystics! Body. Jt will 
be suificient, therefore, to state here ia reference te the will of Christ 


SC, BWillnart, De Mysterits Chriad, diss. 10, a. J. 


4? Prat, ap. crt, SE 1: 1ST, eee 
Ilere dikewise may be mentioned the definitions of ghedience given by St. 


Thomas; f'Obedtentia ast spice tilis Virtua; ct ejus specivle abjectunt est praceep: 
tint tucitam wel expressuin.*? Nieni sare, Tr}, de did, al 8. ““Ohediontin reddit 
Proamplanm foainis voluutatens wih juiplendagh valuntatem, altering, aseilicet pragei- 


pieugtss. 29 bh ict., sued hands. 
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that, if He possessed a perfect human nature, complete and integral, it 
must follow that in ali His actions, He likewise exer¢cised perfect 
liberty of will. Secondly, there is in Christ no opposition whatsoever 
to the divine will, likewise His by virtue of the divine nature; on 
the contrary, even though there exist two wills in Christ and eon- 
sequentiy two sources of actions, both are said to converge in perfect 
harmony tm the moral order. 


Quidquid fuit in humana natura Christi, movebatur niutu divinae veluntatis: 
non tamen sequitur quod in Cliristo nou fuerit niotus volantatia proprius naturde 
humuanac.... Lieet enim voJuntags non possit interius moveri ah alice creatura, 
interius tamen movetur « Deo. Et sie etiam Christus secunfaim Yoluuiten 
humanam gequebatur voluntatem divinam; seenndum illid Psalmi 34 (9): ‘Tt 
facerem voluntatem tuam, Deus meus, valuj,?°94 


Et ideo, cnm mw Christo ponatur yoluntas ul ratio, Becesse est Ib! poner elec: 
tionem: ct per consequens Hbherum arbitrium, cujus actus est clectio.® 


Finally, tn regard to the conformity of Christ's human will with the 
divine, St. Thomas states: 


Voluntas autem Dei crat ut Christus dolores et passiones ct mortem paterchur: 
pou quod ista essent a Deo volita secundum sc, sed ex ordine ad fine bunianie 
salutis, Unde patet quod Christus, secundum voluntatem sensvalttatis, et sccun- 
dum voluntatem rationis quae ¢catnsideratur per modum naturac, alind potnrat 
yelie quam Deus. Sed secundum voluntatem quae cst per modum rationis, sempur 
idem yolebat quod Deus. Quod patet ex hoe ipsa guod dieit: ‘'Non sicut eye 
volo, sed sicut tu.’’ (Hatt. 26:39590 


The abselute volantariness of Christ’s actions becomes still inore 
evident in view of the love out of which He offered His own Life. Oue 
caunct profess real love in the suffering of an undeserved penalty, 
particularity when that penalty is one of death, unless he does so of 
his own free will. In other words, the vuluntariness of Christ is 
argued from His own external manifestation of love as great as it was. 
Without this motive of love, His volnatariness could be questioned; 
with it, fis voluntariness is of necessity presupposed. Otherwisv, 
there results a contradiction and an ultimate reductia ad absurdum.” 

2.) The necessity of Christ’s Passion and Death has already been 
discussed in the question concerning the necessity of satisfaction in 
general. There it was seen that, given the preordination of God, it 


58 Summa, IIT, q. 18, a. 1, ad jum. 

In articles 2 and 3 of thia same question St, Thomas considera the voeluntas 
gensualitefis and veluntas rutrenis (ut nature and ut ratio). 

8Y Tbid., a. 4. 

#0 Thid,, a, 5. Cf. also Riviere, Eiude Theologique, p. 279ff. 

In direct reference to the Passion and Death of Christ, St, Thomas alludes 
almost constantly to the full freedom of Christ’s will. Summa, ILI, g. 46-50. 

82 It is to be noted again that the free will informed by charity is the principle 
of merit; and spice all af Christ’s actions were meritorious, it follows that Iiig 
satisfaction, given out of love and obedience, is jikewise free. Cf, Hit Sent., 
d. 138, q. uw., a. 4. 


= 2 OS ep rete Mar oTglats = ee 


AY 


The Mode of the Satisfaction of Christ 


waa not possible for man to be redeemed mn any way other than 
fhrongh the Passion and Death of Christ. In view of this con- 
‘elusion, was the freedom of Christ thereby vitiated im Ilis suffering 
and death? Tn other words, did Christ die of His awn free will or 
out of necessity? According to the analysis of St. Thomas, the 
 gecessity of Christ’s Passion and Death iv regard to Jlis freedom af 
will, was a final necessity, that is, that which is necessary jn order to 
obtain the end in view, Such a necessity, however, is external and 
in no way effects the liberty or volomtariness of the person who acts 


to ebtain that end. The neressitty involved here 1s of its nature 
neither absolute nor coeretye; conseqaently, the fact reniains that 


Christ suffered and died voluntarily: 


... Decessarnios Bultipliciter dintur. Uno mato, quod secundum sui nataran 
impossibile est aliter se dirbere. Et sic matifvsium est quod nan fait neeessartum 
Christum pati; neque ex parte Dei, neyue ex parte aries. 

Alio modo dicttur Jiqnid necessuriim ox ubtique oxteruri. Qaod yuidum st sit 
epusa efSciens vel movens, factt ucecssifatun @oiwtetionis, . 2. Se vera tiud oxteriua 
quod neeessitatemt miduelt, sit finis, divetur aliquid wecessartaa ex suppsesitione 
finis: quando seiicet friia aligaia aut niudio mite petust esse, sat ae potest esse 
convenienter, nisi tali dine prucsigypusite, 


i it @ fessurigim Christum puiti necessitate eoactions@s: 
Non fuit ergo necess Christ pict tit tionrs 
parte Dei, qui Christam definivit pati: neque ex parte ipsiug Christi, gui voluntaric 

passus est. Fuit nutem uecessevina necessitate finis.4 


Hewque xX 


3 The fins) question concerning the freedom of Christ’s will in 
relation to the command given Him by the Father touches directly 


upon the obedience manifested by Christ in His Passion and Death. 


Proceeding from the fact that Christ reeeived the rigorous command 
te lay dawn His life and to take it up again, the follawimg questions 
remain to be answered: In what manner is Christ said to have obeyed 
such a inandate voluntarily ? Secondly, how does Christ’s voluntary 

[2 Cf. Summa, U1, g. 46, arts, 2-4. Thesy Lave alrendy bee eited in the 
Bectiond on vAcvessity of satisfaction, Chapter Two. ; 

*4 Summa, Fil, q. 46, a. 2. The necessity of end is to be understood in three 
waya: ‘"Primo quidem, exparte nostra, qui per ojus parsionem liheratz sunius. 
.. + Beeundo, ex parte ipsids Christi, qui per humilitutem passiouts meruit gloria 
exaliationis. ... Tertio, ex parte Dei, cujus definitio est cirea passtunem Christ2z 


praenuntiatum in Seripturis. ...'* Zbid., a. 1. 


Ge. alsa Voste, op. cit., p. 2BRFF. ; 
The full liberty of will enjoyed by Christ is turther clurified hy St. Thomas 


when he explaings that, wiihowgh Christ voluntarily aceepted death, He does 
not thereby beeame the direct phygicnl cause of His deuth, ic., He did not will 
His death «Hreetly, but indirectly in the sense that He was able to prevent His 
death, but did not. ‘Phis follows from the fret that, whatever in Christ was 
natural according te His human natare, was subject to His will because of the 
power of His divinity ; hence the power in Christ to have His soui remain united 
tu His body or not. The direct cause of Hia death, however, must be, and in 


attributert to the exeeutors themaelves. 
Ce, Summa, TIE, g. 47, 4. 1, and nate I (ed. Mariotti); Comp. Theol., c. 230. 
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obedience remain unimparied in view of the Scriptural statement: 
‘“Fie who has not spared even his own Son but has delivered him 
for us all... 2.) (fom. 8:32)? 


In regard ta the precept given Christ by the Father, namely, that 
of laying down Jiis life and of taking it up again,“4 St. Thomas 
demonstrates both the freedom of Christ’s will in Ilis obedience to the 
precept, and the conformity of His hnman will to the divine will: 


Dicendum qued obedientia, etsi impourtet necessitatem respeetu cius quad pirae- 
cipitur, tamen importat voluntatem respectu impletionis preeeepti, bt talis fait 
abetiontin Uhristi, am ipsa paassio ct mors, secmmfum ae cansideruta, natirali 
Yoluntair Teplgyuahat: volebat fanen Christus Det valuntadom cree loc im- 
plere. ,, 


It. is evident, then, that, given the necessity implied in any precept, 
one still remains free as to whether or not he will fuJhl] the preeept— 
voluntarily or involuntarily. In ether words, the necessity invotved 
in a precept derives from the object. moraliy, vot froin the subject. 
Liberty is found essentially in imumannity frome subjective necesstty, 
without excluding the moral necessity of the law tmposed. Clerist, 
theretore, In His obedience to the divine precept, exercised Ifis own 
unlinited freedom of with 

In reference to the traditio, or handing over of Christ. by God the 
Father, the Angelie Doctor vindicates Christ's voluntary acceptance 
of death out of obedience by explaining the mammer or mode of this 
tredtito. According to St. Thomas, God did not spare His own Son. 
but handed Him over in three ways: 1.} according to the divine 
preordination from all eternity that Ile would hand over Christ to 
the Passion and Death for the redemption of mankind; 2} by i 
spiring Christ with the will to suffer; 3.) by not protecting Iftm 
from the Passion and His perseeutors.? Further, that there is no 
econtrariety between the fraditia of the Father and Christ's own 
voluntary offering of His Hfe is demonstrated by St, Thonias as 
follows : 
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@4<¢ Four this reason the Father loves Mec, because F lay dewu my life that 1 
may take it up again. No one takes it from me, but I jay it down of myself. 
E bave the power to lay it down, and I have the power to take tt up again, Such 
is the command JF have received from my Father.’’ (John, 10:78). 

95 Suncma, LIT, q. 47, a. 2, ad Zum. 

Of. siso Comment. Super Joana, o. 10, lect. 4. 

PU CP. VYoste. op. cilt.,, p. 343, and the refercnee therein indieated to the Pe 
freariatione af Paquet. 

Aa stated by Prat: ‘4... it is the sietim (Christ) who offers Himself. . . 
and the Fadher intervenes, not only to accept the offering, but to command it.’ 
Op. ett., IT, p. 187. 

Finally, it is to bu undersatool that Christ, in His obedience, is aubjeet to the 
Fatier uot absoletely, but oaly according to His human nature whieh ex sud 
condition is sebject to God. Ct. Swmma, IIT, gq. 20, a. 3. 

%7 Summa, ETI, q. 47, a. 3. 
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Jicendum quod Christus, seeundum quad Deus bradidit semetipstm i mortem 
eadom voiunlat; et actione qua et Pater tradwht mut. Sed inganuntum home, 
tradidit senictipsum voluntute a Pater inspirati. Tude nem rst eoutrarcietua in 
hee quod Pater tradidit Cliristuus, et tpse trielilit. semetipsua. 


The divine will, thercfure, while it is always cfleacious in its decrees, 
docs not dnpose necessity on the avfions of diel because the divine 
will itself so wills that these aets be fulfilled Feecly, Wherefore God 
does not destroy, but rather actualizes Pwo Eberty: aad eonse- 
quently, the Saviowr’s wiil, iuspired by die Fattior. freely accepted 
death out of love ancl obeedene. 2? 

Finally, thee Augetic Pactor ejles thiuve PMANGALS For the fitrress oF 
Christ’s obedienee: 1 was mast fittene that Clhyrist offer Eis life out 
of obedience to the Wather’s will--1.) thal qaeu, dammed as dis- 
obedient, would be zustitied: Chrough Christ's obeliener: 2.) that dere 
might be added a proater perfection do the sacaifiee muide for the 
Teconciiation of men; 3.) that out of oheciemee te Clad, Ile worked 
thereby conquer ihe devil apd meet victory" 

The atonement or satistartion given de Christ in Tiis Passion and 
ae was gidecul a work of love, a theancheie ack of love towards 
God aad ail humanity. His atonement was aise the same tn kind as 
the Gffeuse, for, even as the sin of Adamowas one of disohedience andl 
Pride, so was the reparation of the Cross aa aet of obecdicuce ana 
humility. flis death was an act of obedience to the will of the 
Father that tle shania give This own life's bhoud for the sins of the 
world, an abedience above afl inspired by luve, and so willed by 
Christ that it was at anee purfect aud fully votuulary. | 

As exprossml by St. Thomas, any peceept of Giod is given by ifm 
for the cxereise of virturs among men. Man in turn will then please 
God in propurtion to rhe perfection that avcompanics these acts of 
Virtue, amd atnong these charity alone is the greatest. Wherefore, 
since Christ was purfect in His charity, He was most espectatly 
obedient to Gad: 

Tnier eiiny virtutes pruce:pin earitas est, ad quam onumed alive re lerantar, 
Christus igituc, cut actor egrititis perfectissiate ijapebevat, Deo maxime obvdiens 
fuit. “ostin igitur tavenitur Christus, taurten sustinens jaro eatitte: Ligiriisacatte 
€ cel grdqirercee feed Vutris, Deo mixin: wbudiens fuisuu, aclurs carititis per Pasa eve ete 


exeqnerale, |e 


WA fied, aul Yuitn. 

WI Garrigau-lagriangea, 3p, eily, ye. 

10 SF eainvia, MOL 7: +7, tt, oe 

Christ's obedienee wag piven to the Father in a mauner sa porfect that Ife 
fulsilied it Efis setisfaction all the ioarat precepts which ure founded upon 
churity, all the ceremonial precepts such as were ordainesL by Jaw for trun xucet- 
rood aah oblutions, und all the judicial preeepty Uy which sutisfaction for an 
mjury was fo be made. CF. diet, wa iam. 

Uf. iso Yast, op. e1f., pp. Buse, 

Mi ggat. Gewt., IV, «3A, ud 14, 
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Eadem ratione Christus passus est ox earitale, et obedientia: quia rita jre- 
cepta caritutia nennisi ex ohedi@utin umplevit; ct ohediens fuit ux clilestiune af 
Patrem praecipicntem.?0* 


202 Summa, TL, q. 47, 2. 2, ad dum. 

Similarly, *¢. . . obedieutia hahet Iandem ex ca qnod ex tarifate prucadit: 
dicit enim Grogorius . .. quod ‘abedientia mon servili mete, sed caritatis adoete 
servanda cst: non timere poenae, sed amore justitine.’ 7? Skarain. ITT, q. 
igd, a. 3. . 

AS expressed hy Prat: ** The offering which He makes of ET tnasge jt it the 
command of Ged, lins the value of an act of obedience 2... the counyyy] ined imnet ond 
by the Father and the voluatary abedicnee of the Sou are, on the jlnrt ak Lath 
the Son wad the Father, an equal and sovereign manifestation uf jury?! (23, wee 
Ji, p. 18. ° 
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As already Indicated, the doetring of viearious satisfaction as pre- 
sented by St. Thomas, ts in itself cansidered the essence of the mys 
tery of the Redemption. The dogma of tle Redemption. however. 
embraces other aspects net treated tn this asalysis, and which eon 
bined constitute the integral dogma of the Catholic faith. The errors 


and heretical interpretations of the dogma of the Redewiptieon as 
such would, therefore, demand an equally comprehensive refutation 
that properly does nat pertain to the limited seope of the present 
treatise. ‘This becomes all the more eviclent when if is realized that 
an integral retutetion of errors concerning thts reat truth weal 
necessitate not only an myquiry tuto the particular error itself as 
such, but would also demand an exposrtion of the philosophical sys- 
tem or school of thought in which the error is said to have its source. 
According to the classification given by Riviere, these varions systems 
date principally from the era of the Protestant Reformation, and im- 
clude the sehools of Rationalism, Liberalisin, and Modernisin.' 

The objectious and responses given below therefore, although they 
haye their origin in the above mentioned systeus and in their er- 
roncous cdleetrines relative to the dogina of the Redemption, are im- 
cluded here only with a yiew towards the further clarification anc 


1%n reference Lo the Protestant coneept of Redenption, ef. Riviere, Ahiele 
Théolegique, pp. B81: the Ratioualist concept, p, 412M.; the Liberalis€ view, p. 
455f%.; the Medern doctrines, p. 4 sil. 

(Sf. alsa Riviére, £tade Histartqnue, pp. 15-27. 

Briefly, the various errors of these systeins @ propos af the dogma of the 
Redemption may le clussified aa follaws: 1.) Hreors of exceuss: the Firotestants, 
adhering te Luther and Calvin, attributed teo much fo the satisfaction of Chriat 
go that ux a result Clirist is said to lave taken npoan Aituself the gins of mankind 
in such w way that He Himaclf beeame odious before God, and suffers the 
2.) Errors of deteet: as go reaction against the 


Punishment of the damned, 
Rationalists aad Libers[ 


grossly exaggerated notions of the Retormation, tie 
Protestants went to the opposite extreme and nullified the olajjective value of 
Christ’s Redemptive work of satisfuctiqu. As proposed geervticntaris hy the 
Soviniaus, Christi wrought mun’s salvation only insofar as He penve them the 
dogtriue of saivation through His preaching, and by tfix satlering and death 
jiionk ar exampke to be imitated ino much the sae way ns thei. 
Ato imast His death in uothing’ more thin 4 moral impetus ta 
penitence. Iu a ward, the foregoing demonstration of Clurist’s vieurious aatia- 
faction cannat be admitted. Similarly do the Mogertiists minintuin that such 
a degma van he hat the fruit of thealogicul speculatinu, im the sense that it is 
not to be found in the Gospels, and consequently remains Fanlme and merely 


pravicdod un 
of the martyrs. 


personal, 
Cf. Garrigou-Lagrange, op. cit., p. 413; Hugon, Re Mystere de la Redemption, 
4, 


pr. 06-63; Billuart, De fncarnatione, diss. 19, a- 
67 
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more precise kuowledge of the Thomistiec coneept itsell!; ard. in the 
raanrier characteristic of all solutions to e@bjections concerame a 
niystery of faith, are being eonsidered here to demutustrate that the 
mystery of Christ's vicavions satisfaction, while achriiliedhy alnive 
PeselLoceek, Is tot coatradmetovily Gpposed - t. obbawine tl slateuuent 
of ihe three ebiections tneluded by St. ‘Phamas ta gq. 48, act. 2) pret 
Hifef ihe Saaore, the prineipal difficulties will be wornadercu aera. 
ing to tlie following twofold division: 7.) these ohjevitons, bawever 
Porniulaied, that Kave their souree in the erronceus cuncephon of the 
nature of Christ's vigarious satisfaction; 2.) the ohgeetaitis based 
upon the apparcit ventradietion belween Cod’s amerey and Wis 
sovere exuction ot so rigevons a satisfaction.” 


1. Obgectians posed by St. Thantas. 


The first chjectiun posed by the Angelic Dovtor states that Chierist 
wis Hot able ta make a valid satisfaction inasmuch as Tie ffnuselt 
wie not a sinners. ff is argued, in other words. that the chlisition 
of satisfyimy belones to the person whose sins demand thas a sutis- 
netion be meade, in the sate manner in which the simmer ti dicdd ts 
voufoss lis Own suis and to have the personal contritiou or sorrayw 
necessary for their remission. Sinec one eannot canfess or hive sorrow 
for sips that are net properly his own, tt then likewise folliuws (hat 
ane other than the guilty person hinsel£, cannot property satisfy. 
As fovinitated by st. Thomas. 


Pjisster ong videtur esse satisfacere cujus est peevare: sieut pates tie aliis 
Pelileniine pariibts; @jusdem enim est Gonter] ex evutiterl aus ent pescure. 
meg (kiintas Non pomumssk: secumeuin iflud £ Petr. 2, (22): 68 Qib preecertume aus 
Meet’? Mega inse aint gatisfecrk propria passione." 


The response of the Angelic Doctor contains first an imuuectate ref. 
erenve to the solidarity between Christ and men by way of indicating 
the exact nature of the vicarlousness of Christ’s satisfaction as al- 
ready avalysed: smee Ohrist and men forin one mysttral perscit 
anited by the bond of eharity, Christ, Himself innocent, ean and 
does satisfy on behalf of all mankind who, with Hira, form or con- 
stitute this one Alystieal actly. 

Diecndium gual capt ef miembdra suni quasi ena weratiza persons. En idsn 


aatisfactea (liriste acd Graus fideles pertinut sicut ad sua mombrac  Tieqeestion 
etiam duu hotiines sit wauig ia carilate, anus pre alio sadiafiucere potes:, . . 4 


“+ Thomas then states: 


Now autem ost similis ratio de confessione et contrittone: quia gatisegssjq 


2OF. Gadlier’s presentation of diffieulties concerning Uy sitisfaution of yried 
eter lee 
op. Cite Jy Sh5-dud. s 


4 Summa, LI, gq. 45, a. 2. 
tfhid., ado duen, 
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Ob jeottorus 


consistit in actu exteriori, ad quem ussumi Passunl Imatvonenta s inter qine 
eomputantur etiam amici? 

Satisfaction therefore, insofar as it js considered an exterior or 
external act, differs essentially from those internal acts from which 
proceed the personal confession of, ur sorrow for an offense eom- 
mitted, It is precisely this external aspect of satisfaction that en- 
ables a satisfactary work to be performed or given by one other 
than the actual offender who is respoustble for the personal in 
which in turn demands satisfaction. As already seen in the analy- 
sis of satisfaction, this external aspect follows logically from the Fact 
that the reparation tu be given God fer the offense of sin is to he 
made secundum justitine acgualilatem. Tisofar as the reparatory 
action provides this equality of proportion demanded by jiistice, to 
that extent is it. said to be an external aet. This equality, bowever, 
Sithough realized in an external manuer, does not become a mere 
material proportionality, dwt rematos formut ar moral aecording to 
the value of the action or penalty sustained (price paid). Jn other 
words, satisfaction. while not au oxehaisiyely exterior aef, is neverthe- 
less given in such a way so that ifs measure is piade in an external 
manner, that is, according to the equaltty necessary for adequately 
repairing the offense. It is this external aspeet of satisfaction that 
enables ane to voluvtarily satisfy on behal! of another, For a pro- 
viding this external eqnivalence demanded in satisfaction, as the 
Angelic Doctor states, external means or ansirinmenfa may be ap- 
propriated---and among these, certainly a friend (7.¢., one willnig to 
aceept the obligation af atoning) is by no means evxcluidert. 

This external ehunent of satisfaction, however, js not to be found in 
the nature of vontirition or econfession;® ncither of these caw obtain 
apart From the direct aud personal action of the simicr hiniself. Con- 
trition is intended fo remove directly the eytl interior disposition of 
ihe siuner alune. lm its essence it is sorrow for sin, a sorrew in 
which the sinner acknowledges the mordinate acts of his own wil, 
and expresses the desire to direct those acts ouce again towards God 
as his ultimate end. None of this, however, is possible unless the 


siuner hiraself perform these actions. 


SEven thavgh the owteriar aspcet of satisfaction is udwitted, the eounter 
objection tliat confession is hkewise an exterior net is given the followlag reply 
by Cajotenm: * Nam uclus csterior daplicitor di¢citur. Vel ut distinguitur absalute 
cuntre intcriorem: ut vider? ost aehus exterior, jnaginagri ext actus interior, 
Et secundum Jinne sensi procealit ob jieetia: sie enim evafessio pat guctus exterior. 
~ «Aho inetio sumitur actos esteriar acetunwun medium. . . . Bt otediven rai (te. 
Non nuxtiuin rationta tautumn) oxterius dicitur, quia in Augquutidate rei ad rew 
conmistit. .. . Quine qutem gatisfsurtia in sequalitute rei ad rew consistit, cportet 
ebim jpsnia udacqnitre debitum, ut patet; ideo dieitur hie quad coustatit in auty 

trem. =o tn hoc differt confessie ai sutisfactione jn 


exteriori Kecwicduin 


propesite. ?’ 
Summa, Itt. q. 44, a. 2. 
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The same conclusion Must be admitted in regard io enntession, 
For even as tt is not possible for one to have the jnteeior ctisposition 
of contrition for the sims of another, neither can he acknowledee the 
guilt or sins of another by confessing in bis place. In ather woeds, 
by yirtue of its intertor nature, the contrition of cue does net obtahy 

. 3 

pardon for the sin of another, Confession, by virtue of ifs relation 
to the Sacrament of Penance, is likewise personal se thar oue eunnut, 
in confessing another's guilt, receive the Sacrament eu behalf of 
another. Consequently, the conclusion follows that. alfhoaek one 
¢annof ¢ontess or have sorrow for the sins of another, be cum, never: 
theless, satisfy in the place of another, or in a vicarious wren. Ss 
expressed again by St. Thomas: 

Dicendum quod ¢ontrilio ordinatur éGuntra culpate, quae sel dispasitioner bant- 
tatis vel midilige hominis pertinut. Et ideo per contritiowen: units aliisx a enlpa 
nou liheratur.—Similiter pur cqanfessionem homie seo sueramendis heviesian sublet, 
Non tuigin potest anus sacriaintum pro alto acetperes que im saerseaviite Grades 
Bisciplonti datur, nom alii-. hi eo von est gimiiis ratio deo satustietine, Ce 
tritione ct confessiene.® 


The response to the remaining two objections posed by St. Thomas 
(Swima, TIT, q. 43, a. 2) are restatements of what he has already 
demonstrated in the body of the artiele. The first of these inay be 
formulated as follows : 


Satisfaction does not obtain through the commission of a greater crime or of- 
fense. But the passion and death of Christ were the greatest of crimes; there- 
fore satisfaction docs net ebtain through the Passion and Deatl af (heist! 


In reply, the Angelic Doctor refers again ta the magiuitude of 
Christ’s luve and the superabundant value of His satisfaction. Ite 
states simply and conclusively that the love of Christ. sulfering and 
dyiig was greater even than the malice of those who perpetrated the 
crime of Fis death. Wherefore, despite the heiousness of theie deed, 
Christ was enabled to offer move in Flis satisfaction than [bis excen- 
tors could offend by patting JIlun to death. The satisfaction of Christ, 
since it was not only suffeient but superabundant, atuned even for the 
sing of those who crucified Hiss.® 


€ Summa, ILI, Suppl., g. 138, a. 2, ad Zum. Cf, also Billot, De Perbo Licarvato, 
thesis 51, ad lum. See Chapter ‘Two of tlog thesis, sevtion on aotion of sutixigze 
tion; and Chapter Three, section on solidarity. 

{ft must be noted again that the satisfaction given hy Christ dues uot oxrmpl 
ue from persaual satisfaction, It remains oceessary for sinners to unite thom. 
selves to Christ through faith, love, detestation of sin, and the offering al per- 
sonal siltiafuction aa well. These acts of satisfuetion will in turn reeeive dlicir 
real satisfactory value aud power by virtue, or under the itluenece of, the satis: 
faction of (Christ. 

7 Cf. Summa, III, q. 48, a. 4. 7 ae 

§<'Divendum quod major fuit caritas Christi patientis quain malitia erucitigen: 
tium. Et ideo plus petuit safisfacere Christus sua pessiose quam erucifixotes of- 
fundere oecidendo: imtuntum aat euseio Christi eufficieus fuil, et buperabunodans, 


Ob jertigies 


The final objection may be formulatect thus: 


flatisfaction implies a certain equality in proportion to thy offuuse. But ia thie 
satisfaction of Christ this equality is net presunt—--foy Christ. saitered according 
to the fesh, not aceording to His divinity which js olfumied by sun. Titerefore 


Christ dia not properly satisfy 


in his response St. Thomas refers siomediately to the infinite cltenaty 
of the Person who assinned the hutian nature that suffered and died, 
and through which the Redeuption was wrought. ‘The value of the 
flesh according to which Christ suffered end dicc proceeds Irom the 
union of the divine and Wuman natures in the Persen of the Word. 
by virtue of this hypostatic unton dhere results de infoute value of 
His sufferings, and as such wot only equals but surpisses the offense 
of gin, and hence satislaction is said to obtain suporabundantly. 
Wherefore, as St. Phomas concludes, the diguity of the flesh of Christ 
is not to be valued aceordinge ta the matire af the flesh alone, but an 
cording to the porsear who assumed du Heshs aod since it is the flesh 
of CGiod atas of an lidinite dienity on valu” 


2, Objections—-the watnre ef fhe satisfaction of Christ. 


From the erroneous concept of vicarious satisfaction Wherehy thle 
idea of swbstitutzon ts interpreted in its literal sense, without reicr- 
ence to the all-bupartant and necessary selidarity between Christ and 
men, preeeed the following two principal objections. From these, 
others, not mentioned specifteaHy as such tn this treatise, may be said 
to have their source: (a) Christ, by substttuting Himself for men in 
His atonement, Tlimself becomes a aiunerc; (b} Christ thereby expi- 
ates an actual punishinent, that is, puuishwent considered as an eyail 
inflicted fur the sin committed. 

(#} As already indicated, dhe nature of Christ's vicarious satisfat- 
tion was such that, even though Fle atoned mast perfectly for the sins 
of mankind, de lLliomself was not thereby compelled to become an 
actual sinner, ov assuine the guilt rHselh conseyucent upou the ofense 
given God by wan, and for which he offered an adequate reparation. 
Farthermere, that persunal sin is capable of being transferred re- 


ad satiafacieudun pre peceulis eruciligerttiam ipsum’! Sumoue, TIT, q. £8, a 2, 


wd 2um. 
Qt. Chapter Two, section on ‘values’? or perfection of Christ’s sadlistretian, 


and Chapter Three, section on motive of iove. 

9 Cf. Garriguu-Lagrangce, oy. ef... dl) Semema, TLT, gy. 45, a. 2. 

WO Diceycion quod dignitus carmis (hristi nom est westimanda solum secundum 
cacnis uniuranr, sed sccmalum personim assktrentem, inquiudtum scitieet erat care 
Dei: ex quae Labebst dignitatew: indfiuitam,?’ Swsanta, TEL, q. 48, a. 2, ad Sum. Ft 
may be noted again that the equality demanded in satisfaction is not material 
but formal or mrorul aceurding fo the vatue of what is offered in reparation of the 


oifeuse. ; 
Cf, Chapter Two, ecetion on perfection of Christ’s satisfaction. 
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mains an impossibility. Whatever its nature or gravity, sin vannot 
be assumed by one other than the aetual sinner; this follows from 
the fact that culpability is essentially personal ancl cannot be re- 
moved unless through the sinner’s own personal conversion to Ged. 
Nor does this conflict with the doctrine of the transuission of arig- 
inal sin. By reason of the vital bond of natural generation (from 
whieh, as far as original sin was converned, Mary and Christ were 
excluded) there results a physieal incorparation of the members of the 
human race in Adam as the bead of that rane. Oriytuat sin, there- 
fore, remains a sin of nature, and as such the human race, while not 
participating Jn a personal manner in what was the personal act bf 
Adam, does, nevertheless, revetve hoth the guilt and the penalty 
thereby imparted to the buman nature whieh was then in a sinful 
state. in other words, mankind, while not personally responsible, was 
stilt culpable—but only by reason of his origin. Wherefore Christ 
satisfied mast perfectly for the offense of original sin transmitted to 
the human race, while Tle Elimself remained tree of its culpability. 

Again, that the person who vives a satisfaction for the offense of 
another remains wholly innocent of the crime itself is evident Trem 
that person’s very motive bs so satisfying, that is, his wHlinguess to 
suffer another’s penalty is prompted by the formal intentian te atone 
for a guilt that is definitely not hts own. Otherwise, were he to atone 
for an offense that was directly personal, bis satisfaction could no 
longer be considered vicarious. It is precisely duc to the innocence of 
the person satisfying om behalf of another that the penalty suffered 
and reparation given are said to revvive a much greater valuc; for 
then the intention of making a real reparation is purer and its motive 
of Iove intensified. Whence the infinite greatness of the satisfaction 
of Christ who, Himself tnnocent and undefiled, offered Mis life for the 
salvation of all mankind. Hugon states: 


It 13 Precisely lecauuse He iy innecent that He cau make over to us the vilue of 
Hia expintory act, and that our acquittal becomes a matter of justice no Jess 
than of merey... 


‘i one ES fo tive, Peace doe < 
Le esse oe: ane Sa ae a 
Tee, anette: Z 


_ Given the innocence of Christ in the redemptive work of satisfae- 
tion, the question is then posed: Was jt net cruel aud impious on the 
part of God to will, or to hand over the innocent Christ te suffer the 
penalty of death for sin whose guilt He Hinself did not inetr? Jiuas- 
rauch us this objection has direet reference to the traditia af the 
Father which has already been exptained,!* it will suffice here to state 
that it would indeed be an act of beth grave injustice aud cruelty to 


‘So ee ee a 
. . a ‘oa fe 


Wes est précisémeut paree qu’il est inaocent qu’ll peut maurs eéder sh valeur 
expPiatoire ct qua todre yarrdon deviont affaire de justice, nen moins que de miséri- 
corde... .°’ Hugon, Le Mystére dc ta Rédemption, p. 77. 

i2CF, Chapter Threc, section on the motive of obedience relative ta the traditia 
of the Father. 
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Objections 


condemn an Innucent person to suffer what he himself does not de- 
sepyve—-if the imnocent. person is riot a voluntary KUuAGrer OF Viet, 
Once the Innocent sufferer manifests his cotoplete and absolute will 
ingness to sustain an undeserved penalty, even thowek af be death 
itself, the charge of infusties and cruchy on the part of hiue who 
permits or aecepts tlds valaiuitary sufferings of the I acene, (ainewod, Be 
admitted. On the vontritry, fo kKieewteeky aeeopt the sufferings ace 
even death of one inmecent of aug crinie or offense is ii itself an 
acknowledgement of the inuoeent s TURES Of lave for both Glo eared 
neighbor, a Jove ta whieh Be bas vivo the greatest oxlernab expres. 
sion possible in the velenitars suffering of a penalty die duimisellf dans 
not deserve. Of madi a matire was the suaffertui aed death of Chest, 
for Ila freely aveepied out of foye aiid obedience. the penalty atlactuel 


to the suis Of inankind - 

Dicendum quod thtocen{erte houninecn pasaieii ek nierte Iradere contra ojas 
vaiuntutem, est iayeim ef crucdete. Mu iutem Dens Bata Chetstueme go trovlidte, 
god tuspirande vi volvadaton patiaadi pre welts. 

Gad, therefore, whatever the mature of tis caauinands or aelions, 
does not Violate the Preedonm of nua ’s wilh It owas in the ctreet and 
personal exercise of that Hiberty that Christ, ont af love, so wiihel te 
aceept the death of the Gross. That God should so woth and aceept 


the death of the innocent Christ is avither inipiaus, crach nor unjnst 
fn the words of the Aturelic Doctor: 


Ad quad ergo ia contruriam de innercente ghjicitur, diseudum, quod tradere eum 
jnvitum, pecestium est; sed teadere volontariaw pra stiiude feat opis muiseri. 


cordiag est. 


TY 
Whenee he cancludes: 
Unde pateté quad men Fut. Ft piace el ceusiahs, qa Deus Prair Cha istin MGrt 
Poluit. . 2. . Nom eniyy casi svetu, seth ei aplrie uit Volumlics vyaih OX Garivnt: 


" : 
Christus mortem suseepit. Mt dune othun cerifatem ia ejus avila opatabes eat. 


13 Sumi, WH, uy. 47, a. a, ad fem. Cl. oso fai, ad dem where St. Thoaas 
eamprres the freditin of the Pathor to cle at tudas, the deavs, maul Pitite, 

Tis¢d Sunt, a. By, a, itl, a. 4, 

Meant, Gret., (V7, ¢. ii, ad 16. CE. tiso Seiitea, J, gq. MO, w. -, ud Jum. 
thay bet jaedouerd tte as haus ctlnd sulLetRiMeEs rast that iL a8 wener udiutory ar repuge- 
naut for Christ ta beil satiety std receive satisfaction sineadtnirousiy, Ath ough 
the snme oliivetios ix nesed relative to the slility of Chiat to mesa, av to owiier 

iehiun, ER quid bees =i hietes he efated ere Het, lee reason 
stalick € Ad Fee A Orde tects 


flere 


1S PsreHlipraserk Ire Staal: 
oi the two Cael tadare ju €oh: ‘iat, and the fret that Peis 
tisit axeliude Ghat af giagie, He js ubie ta perce fig Rletiturigus selial of saat 
jauss waved gud Chie Kets Tlie: ‘in tucodau: Gh wy itdiaain dace deg: tonite tiqgs, € PL Sune, 
171,99. ti, a. 3s yj. 48. a. T, 

Nates This distinetiou of the fiweoutures ga CUitist is likeweee bo be 
regeorence to Vin Passion aud Death, Uhr properties of ouch tahare reutinin Gree 
wal aac dhastioed. Death and satferiag are of Hin humanity, while the divinity re- 
Higkins genpalie of cither Referutee is made te God as having dad procischy 
beenuge of thu waily ia the Purson---simitur te ibe death of the thost ta rage, while 


osc ors 
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(b}) Given the fact that Christ, by satisfying vicariously, does uot 
thereby become a Sinner or assuine the gilt of sin, if will alse follow 
that the penalty saffered by dim remains a peaalty, but cannot be 
goastdered a punishment as sich. Were Christ te have suifered an 
actual punishment, that is, a puntshment considered as an revi) m- 
flicted for the sin conuuitted, then it would be difficult, if not impos- 
sible, to reeoneile this fact with that of His inaucenes, This is evi 
deut. from what has already been demonstrated in the exphination ef 
the nature of vicarious satisfachion, nately, that oa putisimient as 
prouishment always remains personal. and is infliefed auily mpi the 
one guilty of the offense. '9 

YPurther, to interpret the penalty suffered by Christ ia terns of aa 
absalute puaishunent, would make at loast possible the coutenticu thar 
He suffered the very punishment of the dammed. 37 

Conseyuently, the objection that Christ stwtamed an actual pun- 
isfuneut 38 first, a direct contradiction of His own mnorened, aiid sec- 
ondly, implies that a punishment, (as with sin in the previcus alice. 
tion) ean he transferred as such, Punishaert, however, ef is very 
nature is inflicted ites such for sin alone; prnisivnerct. considered wt this 
proper sense will abyays presuppose personal guilt. Ai Innoccot per- 
son cannot. sustain a punishment properly so-called preeisety because 
of His lack of vailt for which the punishment: is inflicted. 


Piunigdinent cannot he transferred from ou person to another without chang- 
ing ita uature. A debt can indeed be paid hy an intermediary, but a pruonishment 
cannot be uudergouc by proxy, Punishment is essentially a personal thing, insep- 
arable from the gin; if it falls upon a stranger, it is ne longer a punishment.’ 


The distinction that is to be observed, therefore, is perhaps delicate, 


man’s soul remains immortal. Cf. Cont, Gent., IV, «. 35, ad t4; Surnuwa, 110, 9g. 
46, a. 12, 

16¢¢S) loquamur @e poena simpliciter, secundum guod Aabet cationem pocune, 
sig Sauper habel ordinem ad culpam propriam.'? Sema, I-TI, q. 87, u. 7. 

‘*S loguamur de poena pro peceato inflictu, iaquantum hahat rationem puenae, 
“le solu U1UsGuisgile pro peecato suo punitur.’? Tbr. a. 8. Cf. also Chater 
Three, section on Headslup of Christ and yolidarity. 

17 Aw will ba mentioned im the evaluation to follow, this ia one of the prinerpal 
‘tifticultics to be encountered by propouents of the theory of penal expiation, 

Note: The objection that Christ, by reason of His having given a perfect 
satisfaction, shonid have thereby sufferod the full punishment, namely, eternal 
death, proceeds from concciting satisfaction es merely penal and materiv} The 
sitisfaetion of Christ, however, remains forma) or moral sa thet its principal 
Value comes from Christ's theanudrie act of lova: ‘*Iusuper ipsa voluntaria ninrs 
temparxliy Christi erat valoris infiniti, prout per eam offerebat Deo vitam Verhi 
Incarnuti.’’ Garrigou-lagrange, op, cit., p. 439, objection 5. 

8 Prat, ay. cit, P2, pe eG. Cf. also Galtier, op. ecit., p. 388. 

Ferrariensis makes tho following distinction: ‘‘Advertendum ... quod differt 
punitio peceati a satisfactione: quia in punitione quis poenam sustinet contro 
suam yoluntatem oinnind; in satisfactione vero quia sualinet poenam aliquo mudo 
voluutarie.?’ Cont. Geut., VW, ¢ 55, ad 26 CXIIL). 


-- 


OF jeclinns 7 


but quite necessary, To suffer a pomalty Cor to pay a debt) is not te 
sustain a punishment as such; the former does aot of necessity invelve 
guilt, white the Ivfter always prespposes ii?” Por this reason the 
Angelic Doctor, a8 in the citatiun below, wakes an alatiost coustant wse 
of the term fo carry (perfave ) when ite speaks of aye accepting a 
punishment (in the seise cxaplativad above) on dchalP of aamther—so 
that the punishment cannat he conceived as betes transferred or de- 
served by one other than the guilty presen for whose ofeuse the pun- 
ishaent is being sustained. 


Bit quia. Gontingit cos, anal di cruik dia frontis qoelan, esse UR Sveuidual Yodun- 
tatuin unjone auierin, Inui est ye tatorbua auemis Gul laa pureavet, poenany 
Yolurtariis pro allo portat. . 2? 


Christ, therefore, Tfimsedf imiucent ancl iandecd empeccralle, did not 
and could not merit or navlergo a puntstunent; Tle did, however, in 
His vicarious satisfaction, suller a penalty, freely auc oud of love for 
all mankind. Both suffermie and death were the penalties of sin, and 
these Chvuint tock aipon Dimself, buted the stu, and without sin, one 
cannot be satd fo satfer a paupishiead as sted? 


3. Objections—--Ged"y hecrey aad jiesiiac. 


Fn the foregoing respouses to the principal objections concerning 
the nutare of Christ's satisfaction, m was demonstrated that Christ, in 
His atonement for the sins of mankind, did not Himself become a sin- 
her or juecur the eiilt of sin, nov did He undergo a punishment in the 
aveepted sense of that term. he true uature of a valred vieurions 
satisfaction fas explained in the preceeding chapters) does not re- 
quire—iior is it possible-—that both sin arel its punishment, the catese 
of Christ’s satisiactiou. ly transferred ev assumed ta such a manner 


sO that they become dircetly persunal. 
The finat series of obgeetious provecds Trom the apparent contra- 


(FI vrespase to the objection that panishayat is soretuaes inflicted upart 
from wuilt, Sr. ‘Vhowers stifes; {'Cliistus nuile modo puenam habuit yure caset 
pore Lieuudaig teigawthi asl fetunn, cue ia Woris riutionia supevilniulavit, mee 
aliquem detectusa pussas ust. Wubuil tase gisgumm, quantum ad naturam eont- 
momen; et idea nan opurtuli qued Gasek aliqjua Culva im co; sed quod aliqua culpa 
Piaeeessinseé ino uaturs bionniaa'? ff Seid, &. SG, to um, a. 4, ad Zum. 

“0 SHonwma, Lt, o. $7, a. 7, 

=I Rojated to this series of objcetions concerning the nature of Chriat’s vicarious 
setlisfuetion is the question that, cf Ets sitisfuction is properly eficaciows, why do 
oath and the other petalties of sitr stail remain? Aesponve: The death of Christ 
Tedermed mankind frou sin anda tty eternal punishmcet, ie, eternal, but not 
temporal death. [iy it He sitse merited for mankind the grace to hear the other 
pimaltios of siu in &@ mdnter dese ving of otertal lite. he fina} and complete res- 
toration of man’s nature will le made in the resurreetion yet to come. Cf. Billu- 
art, Ie: Inearratioue, diss. Til, 4. 4) Garriguu-Lagrange, op. cit., p. £19. 

Note: This objection refers perkaps more dircetly to the effects, rather than to 
the move, of Redemption, CF. Suma, TTY, q. 69, a. 3, ad 3um. 
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infinite merey and justice relative to the atone- 


dietion between Gorl's 
Hfowever forutat- 


ment offeret by Christ im [fis Passion and Death, 
lated individually, the various objeetions that have their s@aree da 
the erronvows Proposition that would cham a coutradiehion hej wert 
the divine attribuies, may be classified as follows: fa} Coil, dy exact- 
ing so vigorous a satisfaction, weld appear wholly vindictive befuie 
ian, concerned prineipally with the mere payimead of a debt; Cleese 
severe a justice is not eompatible wilt Lia infiuéte ait poidndicss 
murey, aud would further seem to render the grades of Rodentia 
false or at feast witheut meaning. On the coutrary, us will be abscrved 
in the following responses, the divine attributes oF justice and merey 
are never in opposition; and in perhaps yo dther work of God gs there 


niagilusted a greater evidence for this teurh than tr dhe Redempdicss 


of the human rece, 
(a) The charge of vindictiveness relative to the satisfaction evacteel 
by God for the offense of sin ioplies that Tle is disposed to reverts on 


“ae 1 


The precication of (hese atteibutes cau. 


eiven over to retaliation. 
Lint For tie sins af 


sidere do divectly in teruns of dhe reparation duc 
muunkind would then stenify that dtock, moved as i were with a sprit 
af revenge, prinuirify and above all sveks to diet uapom men the just 
punishment they deserve, to exact and aceept the purishiment due for 
the sake of tive punishment itself, 

That God, even thuugh FIle so willed to exact satisfaction rather 
than to condone the offense apart from an adequate reparation, does 
not thereby act. from motives of revenge or mere vindictiveness 18 ¢vi- 
dent from the foregoing analysis of sin and its relation to the nioral 
order and justice of God.2* Briefly, it was there demonstrated that 
sin involves a violation of the honor due God (reatus outpace) 8% W all 
as a vinlation of the moral law (reetus puenae } through which Ife ex- 
ercises Hs supreme authority. The two are inseparable. Since (fad 
is the bepinning and ond of the moral order, it fullows that the mora 
order cannot be vigkited without at the same time inflicting a pur- 
somal (ie. Gack as God) injury upon God Himself. Reparation olf the 
offense viven ta God, therefare, demands « restoradlicn of the violatci 
morat agrder, Where ‘Fore, Wand whe God exaeis the suffering af the 
Penalty incurred in the ropueattion due Tim, Tle ts said to acl seedir- 
diam ard, that is, We acts from (he motive of jastice, but aot from 
A linstive Of nicre vanetey say ur hatred. dna word, God, in the 
execution of Tis justiere, minifests both His upholding of the moral 
arder and Mis hatrect not pe ral, but for the sin committed by him. 


As expressed by At. Phamas: 


Dicer dum apand les aa dititur in liso svenadiun passionem anim: sed secueid aa 
yudteiuma Justinzac, promt vult virdetamt Teeerd de pecesnto. 4 


22 Soe Ghanter Two, sectiou on ‘fthe clomenis involved iu sin.?? 
“+ Supa, Lf], a. 47, a. 1, ad bam. Cf. tbeed. I, q. 39, al li. 


Note: The ase of the term riere of as suck in reference to vindictiveness is in: 


=i 
~] 


Objections 


He hkewise makes it evident that: 


Deus nan de} ; 

Nectatur in poenis prapter ipsag; sed delectutur ? ti i q L 
hl sag: ! slocts Im arding Suse Justl- 

liae, quae hace Tequirit.*4 sie i ° ae Just 


ae ela not, accormins ta the term used by St. Thomas, take 
Bt tie tate wet rev me i] of puuishinent justly deserved by the sin- 
suffering of st fale evident wheir Tt i recallect that a mere physteal 
aa La re wat (that is, As Gt. evil inflicted for an offense } 
fused Hi . cannot of itselt, return fo Ciod the honor that Was fe- 
arp 137k by the sin of man; it alone cannot repair the myury there- 
a inflicted Ags stated repeatedly, only the vohnitary aeceptance 

& Pumshment motivated by love is capable af imparting to the 
punishment a true reparatury value. Wherefore, the onky canelusiaan 
Possible is that God, in Mis infinite justice, takes delight only in the 


moral yood that proceeds from the homage given Hint in the volun- 
bit. # guasthy dn- 


tary acceptance aud suffering oF nut a vindiclive, : 
served punishment, in order that the offense piven flim might be re- 
dy The punishment Cuis sustaimed becoiues ut lised?® an aG- 
‘nowledgiacit of God’s divine excellence, wisdom, and pustice. Lt 1% 
in this sense that the sufferings and death of Christ are satd to have 
Pleased God, for in them Christ gave to the jfather, on behalf of man- 
kind, the homage of perfect love, obedience, and reverence out of 
which Flis sufferings anc death were borne. 
| God is no mora the ereditor eager for the payment of Tis debt, nor the HOVOTEL Sid 
jealous of avenging bin righls at any prices he ix the emmently good, holy, just 
aunt Wise Father, who, in his poraislent juve for guilty oan, takes the imitative in 
order ta save him, and brings into action his uinnipetence to carry cut a plan 
os gootness, haliness, justice aril wisdom.*6 


Which best coneitiates all his attvibut 
vnishment willed by God was 


(b} Granted that the exaction of the pnnisimen® s/ | 
an act not of mere vindictiveness, but of divine justice, the question 
‘ustice invompatible with, or 


may then be posed; Was not sa severe & get La 
at least exclusive of His boundless and infinite merey %7* On the von- 


tended to distinguish vindictiveness as interpreted in thie particular oh jection 
from the jegistimate use of the plrase: God’a kvenging justice. The latter phrase 
indicates the justice of Gad as oxpliined above. See Garrigou-Lagrange, trod: 
Mia Existence and His Nature, Li, p. 3380, where ho states: He (Gad) has — 
imperative ind inalicuable right to te toved above nll things, this being the prin. 


ciple of avenging justice.”’ a 
24 81 7, i. 3, ack Gumi. 
Nigminect, F-EL, q. Sf, te ot 7 : ; 
25 <¢ Hox win Si puntret sntisfactionem Devo csse perpessionen mini gua talem, 
a ‘sass pratam cate (ust dolor est, ita ut tanta praccise cuaet 


géu dolorem ui velere abque c : " Tre 
satisfactio quantum naalam i watisfaciente tolyretum.’? Galtier, op. et., p. 390. 
C anaes fy y. 213. For an execliont sind detailed exposition of the 
ialiad ae God el. Garrigou-Lageange, God: Hes Ee istence and His Nature, EF, 
=f 1oait a ee rae Chapter ‘Pwo of this truatise, Bection on the definition of satis- 
e > » sade _e ere 
asestey: Ivsis of the miystertous ruconeiintion of divine justice and 


27 Au integral ans 
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trary, both God’s justice and merey are idetical with divine Jove. 
They are neither tn opposition fo, nor eschisive of each other, but 
exikf Ina perfect aud subluac, although mysterious, Jarman. 

The infiite merey of God ts auch that it always naghes au infinite 
Justice; on the other land, the justice of frod not only implies. bit is 
founded upon Flis infinite qwerey. God's bowindless merex. far Frum 
being in opposition to His justice, beeames one with it, amd insdecd sure 
passes it. Phat the divine mercy is always presupposed ja ai work 
of God’s iufintte justice, thal Fis nierey ty, as it were, dhe reat or prin 
ciple of all tis werks is emoustrated by St. Thoniais as follows: 

Opes wotem divinve jreatitine seaper praesuppaat! opras wilserivordise, ot in es 
fouditir Creaturac enini mon Aghetuc aliquicl, wisi purapler altered tn eg mene: 
existona, vel paaeconsidersduan: of rursus, si dMucl ereatarae debeturl thee erit 
praptor adijygaid prius. bt enum mew stt procederc ie tafinitwan, opoctet sbeveuwine cet 
wiigquid quod ex sete honttate diyttac volantatis dependent, quae est uirimitis 
fet sic ia quetibet apere Bur apparet misericardia, qagatune sel perdi: 


finis... 

Tadicum eius.... Et propeer how efaam en quae aticut e¢reaturae debonter, Vas, 
cx afmedsuifin siad Goezkatis, bargin dtspeusit caniur cixget yrapoertta cei, Miia 
emini cat quad suftterret nad eomscrveadaicn arctens justibiee. equcnit que clivieee 


Howitas soufert, yllae Gua propurtiqiern: eroatarae execs) 


Conseqnenily, ta all the acts of divine justive wherebs Cab pives in 


ercatures what ts nevessary for the attainment of thom ened. what way 
be duc them according te their merit. and whatever the pudishmerst te 
be exacted for their sin—-in all these the merey of God, out af tie 
supevabundance of His goudness, by far surpasses the exigenetes ot 
His justice. So great is the power of divine mercy that God always 
bestows upon ¢ereatures what is due them more bountifiudly tian is 
proportionate to their deserts. 

Relative ta the justive of Goud in llis willing an adequate satisfac- 
tion in the sufferings endured by Christ out of Jove and obedience, 
how greatly manifested was Jlis own incomprehensible and iufinite 
mercy | For lod the Father, ‘fin demanding of Jesus Christ, by 
reason of His justice, an infinite satisfaction, as the offense was in- 
finiie, required of Jlim the mast hervie act of Tove, And m con- 
signing Him thus for ovr salvation to the glorious ignominy of death 
on the Cross, He showed His own infinite love for the sovereign Good, 
for Christ, and for ts.*'?* 

The mfinite justice and merey of God, therefore, were harmoniously 
uted, recunciled, and given a most perfect expression in the great 


merey pertans directiy to the cansideration of the nature of God. (See Garrigon- 
Lagrange, iGid., pp, LOSf., 2399-241, 392-394). Here, however, the divine attri- 
butter are diseussel only im thetr relation to the satisfaction given by Christ in 


the Redemption. 


28 Summa, J, q. 21, a. 4. 
29 Garrigou-Lagrange, Ged: Hits Existence and His Mature, II, p. 240. Also 


quoted here are the words of the Psalmist: ‘‘Merey and truth have met each 
othor: justice and peace have kissed.’’ (Py. 84:11). 


Gh jections a 


"act of love manifested by Christ in His own sufferings and death, 
wherein He offered an infinite satisfaction to His Heavenly Father on 
behalf of all mankind. God, despite the infinite offense of sin, 
wholly from the depths of His own goodness did nat cease to love 
mankind, but moved by merey, gaye then a tiost efficacious means 
of repairing the injury without their suffering the pyutshment de- 
manded by [fis Justice. fn other words, for God to vive a Redeener 
to the human race was by far a ereater act of merev than if Tfe had 
forgiven sin Withent exactoi a rreorois satishavtion, which [fe ceaadd 
well have done, had Ite so willed. without fajury te His qustiee"? 
The Angelic Doctor, in bis espligation of the wauner in whieh Cod 
handed over Chirst to Elis deafht, refers to the servreriéags Cjustiee > and 


dontias (merey) of Gocl as follows : 


‘In quo astenditur et Wet severiiws. Goi tect nde slue prowie dunittere motuit, 
quod signifieat Ajmstolus dtecis, i Propria Pifin neon pepervit:?7? eF Dbenitus ejus, 
in eo quod, cum hanig sifficienter sadisfneere npn prosset per align pPoenam 
quam paterctar, oc) antisfoeduren eleclit. quash sipuifieaver Apostcins iemis, “f pee 


eebis dcuaittittas teacdiatit jltyie, "tL 


So tua does if falluw diat. in virtue of the divine awerey and goudt- 
ness which Ifjs justice in the exaction of an adeqdale reparation 
Prestipposed, the Redeniptinn was in itself wholly wratintous ou the 
part of God towards marktad. ‘That man could merit lis own re- 
demption by giviny 1o God an adequate reparation for the offense 
inflicted hy sin was utterly tupossible. The gratis justifieation of 
mankind referred to by the Apostle can and niutst be attributed only 
to the mereifal gaodness of God who Tfimself witled the Redemption 
of man, not through a mere condonation of sin, ov throngh the ae- 
veptance of an titperfect personal satisfaction, but through the very 
Passion and Dearth of Tis ouly-begottern Sen. The gratuity of man’s 
Redemption then was two-fold: God willed to accept a satisfaction 
given by one other than the actual offender®?* and sceoudiy, tle gave 


£9 God, sineo Tie is the Supreme Lawmaker, can both withhold the penalty aad 
fargive the offense, and if We so ucts, He is then said to act mercifully, His 
justice tremaining animprnired. CL. Billuart, De Tuearnatione, ttiss, 19, a. 4. 


3! Summa, TIT, q. 47, a. 3, ad lem. 
22 That the acceptance af Christ’s satisfaction was atu act of meres in regard 


to mankind follows fram the equality demanded iv the reparation of an injury. 
This is not n inatecinl equntity so that given, ¢g, the full payment of a tangible 
or externn) debt, the eluent of gratiity cannot apply. Ou the contrary, the 
equality in reparation is between petson und person; consecjuently, as the injury 
affects the pergon offended, so does the obligation of satisfying belong to, or 

The one injured, therefore, ean justly refuse te 


affect, the person offending. 
Wherefore 


xecept a satisfaction aifered by one other Wian the actual oftender. 
it in eoneladed that men were justified gratis. 

Note: ‘Phe accepted suttefaetion of Chriat, hawever, remained on tho part of 
Giod au act of strict justice in regard to Christ Himself who satisfed in rigore 


jestivieae, CF. Billuart, De, Frearnalione, diss. 29, a. 4, 
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to mankind His Divine 5on through whom the atonement would ke 
effected, Wherefore, in the words of the Angelie Doctor: 


Picendum quod homimem lalsariart per passioatm Christi, conveniens fuit at 
misericordine ef justitias ejus. Justitiae quidem, quit per passionem saaim Christus 
satisfevit pro peccuto humiant geheris: et ata home per justitinn Christi liberatus 
cst. Misertcordigae vero, qi, cum hamo per se aatisfacere non posset pro pecento 
totius humanae nature... Deus ct satisfactorem dedit Filiun: suum: secundem 
ihind Hom. 3, (24-20): “Justifieati gratis per gratiam ipsiua, per redeoitionen 
quae ext in Christa Jesu, quem propusult Deus propitiatorwa per fidem ipsiag.’’ 
Et how fut. Abumantio¢ns misertcordiae® quai si pecuata ubsque satisfactione 
diamisiasct."4 

[mn light of the abuve objections and respouses, it should be evident 
that there is in the Thomusti¢e cuncept of vicarious satisfaction nothing 
repugnant in itself or contradictorily opposed to reason—even though 
abuve it. The exigencies of vicarious satisfaction do not demand or 
imply that God thereby approves and aecepts a mere penal sib- 
stitution; lor does M indicate that Ged withholds [Lis infinite merey 
and aets only as a severe vindictive Judge; nor does it by any means 
contradict the dogma of the gratuity of justification. On the con- 
trary, God's merey in the Redemption is entphasized heyond measure, 
for out of loye He gave His own Son to cto what men emild not do, and 
His justice, meanwhile, remained uninipaired. 

What is the sublisity of the Cross, if not the tiarmouy of perfertions stem- 
ingly in opposition, the union of the supreme demands of justice and love i * 


#3 Stuumard, TIT, gq. 46, a. 1, ad 3utn,. 
34 Garripou-Lagrange, God; His Existence and His Nature, IT p. 240. 
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EVALUATION 


1. Recamtulation and the wmaral and penal aspects of setixfaction. 


Mnasmuci as the principal aim of this treatise wits fo present ai 
analytival demoustration for but one of the four chiel aspects of the 
dogma of the Redemption, namely, tbat of its mode of yirariows 
satisfaction as proposed by St. Thuimas in q. +8, a. 2, part LF of the 
Sump, the evalttatiot to be given herewith will be Limited to a 
eriticism of this one particular mode and the elements dirvelced. dn 
order to avoid any unde repetitica af what has already been sufti- 
ciently demonstrated in the analysis proper, this evaluation will in- 
clude a brief recapitulation, a stadenmient of the two divergent views 
of theologians eonceruiiy the relative importance of the moral aad 
penal aspecis of satisfaction, aid finatly, an analysts Of the positian 
of St. Thomas in regard to both. 

In the aualysis of sin considered as the ease for satisfaction, i 
was seen that the offense viven Gat by sin iinplied a two-fold yiola- 
tion: & violation of the henor due God as Creator and Lord of the 
univecse, anda violation of the moral arder as established and upheld 
by God. As a result of his sin, therefore, man had contracted a two- 
fold debt or guilt eonseqnent upon the offense, namely, reales eulpac 
and reatus poenaée; wherefore, he was held to a strict compensation 
towards God for both the offense given and the punishment incarced. 
In aecordanve with divine justiee, manu was now obliged ty repair the 
injury and to suffer the penalty due to lis sin--in a werd, lie was 
held te make satisfaction. The form or mode of this satisfaction 
was then seen to comprise the neeessary elements of au absolute 
volunfariness on the part of the one desiring to satis!y, and jis suffer- 
pyr Of the penalty inspesed; the Former clement was said to vom- 
prise the formal or moral aspect of the satisfaction due, while the 
iatter was to be cousidered the material aspect. The aet of satisfac- 
dion, therefore, was ta be both reparatory and moral relative to the 
offense, expiatory and aaterial relitive to the punishment! Acvord- 
ist, In a viearious manover, offered such a satis- 


Ing to St. Thomas, Chii 
faction to (tod by a voluntary acceprance of cfeath out of the niatives 


P'eVoluntusieius cat Ce reGiute enmipemaseienis oaffeusie, Nata, qut ulicissis 
CEE Sc itjpeduant pilasus cel ex votuidiavhiy luaeris debit devegalione, is non potest 
COMMPEMALEIOUER Gideiywre msi per std konurationcii, quince sift voluntaria. 

Owain purpessde dasal ininces eviduuler cat. de ratione ecanpunsationis laajus 
mudi. Nan reparalig oilensae £t, quitenus offtvsoe oxkibotur akiiguid, non qued ei 
vijat soa oifedaua dnaberetur. sed quo cunupetsatur id quod deo hovore ei debita 
mubgractumt est’? Galtlur, Je daersuiatione adc Retomptiane, yp. 344. 

Sen ais Chapter Pwo of this trevbise, duSnttian of sautisfaetian, 


5] 
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of lave and obedience. The various clemnients invelved in both the sin 
wf ivan aad the satisfaction of Christ may be svhematized as follows: 
i do eatb ies f Worntal - moral love wid 
Cuepee re parativll J obechunes 


SATISFACTION 4 
| Material - penal : Passion aid 
explation f Denih 


SEN 
| Peetits , 

{  poeuee | 
The theory oF St, Thomas, however, does not cujoy the universal 
approval of theohigians. While the vreater number of theless ius 
accept the traditional definition of satisfaction as being esseneiaily 
A recontpensedio hoanurts lacs! or a reparatio fafduriae tHalac. wot ald ave 
ii agreenicnt concerning the precise mode in which this reparation was 
effected by Christ in [lis vicarious sutisfretion. Wioile readily at- 
sitting that the satisfaction vf Christ docs indecu repaie the dagure 
WiMicdiert by sin, and that its value depertds upon the person win oifers 
the satisfaction, some, nevertheless, haye conceived the redeuaptise 
work of satisfaction as an acquiltal of punishment and thereby world 
have it cousist essentially quel primarily qa die physical suffertugs 
and death of Christ, Others, an the eontrary, would lave the marat 
elurnertt predominate an siueh a way that. setisfactioi is coureiver! 
principally as the reparatiou of a violated honor, and rhe death af 
Christ. as a great moral werk of submission to the will of God“ 

De facta, aud apart from the difference in emphasis placed upo 
these two aspects of satisfaction, Christ tn His Passion anct Death 
accomplished both, that wu, the penalty was suffered, and hence ex- 
Plation; the injury was compensated, and hence reparation, As vx- 


pressed by Janssels.: 
Redemptionis pretinat solvit, Gum per caritatem dostruxit ecutjmie reatum, et 
Her mortem et Hupplicta dedit ipse poennre peeeati.* 


The theovies proposed by both schools, consequently, are in themselyes 
but twa conceptions of the one, same ider embodied in the reality 
of the teri: satisfaction. Jn cach system jt is the Passion that effects 
sulvation. The schoul iu favor of penil expiation (not to he confused 
with mere penal substitution) would qualify or so express the precise 


“Riviere discusses thid question as given above in his Hiude Thealogique, p. 
P2LA, As Topresentative of the school favering the predeminanec of the penul 
aspect, Riviere: quotes the following from G. Yau Noort: ‘'Proprie diceuduni est 
Dewm uo Christo innocente upera poenmia exegisse ul pre peceatoribus satis- 
faeeret.?? (fractatus dé Dea Redempiory, 1910, p. 113), Riviere, tbhe?., p. BYE; 
for those who conusive satisfyatzon as primarily a mgral reparation, Riviere quotes 
from PL. B. Prevel: ‘‘Satisfuendo autem principaliter preestitur per vuluatariam 
ad Deum submissiowem ct ipstus valor aestimatur primarnid ux dignitate personae 
satisfacientis.?' (Vheelegivg Moymaticac, Etementa, 1U12, II, p. 117), Riviere 


tbid., p. B22. Cf. also ibid., pp. SO9TE. 
3 Jansseus, Pe Dea Howine, Li, p. 766. 
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mode of the satisfactory value of the Passien and Death of Christ 
. by adopting the formula: Christ procured! salvation 2 Tlis suttering | 
. (satisfeett patiendo) ; the proponents of the dteery of ioral renara- 
tion prefer to express the concept by stating: Christ proeured satya- 
‘tion JN Jtis suffering (satisfeet podtensi 4 


2. The positian of Si. Thane. 


The qnestion that now reuuiits te be answered is: OF whieh opinion 
is the Angelic Doctor? Did he, in analysing the thealogival eoncept 
of satisfaction, conceive the elemeut vt isoral reparation to be of 
the essence of Christ's satisfaction die such a way that its reparatery 
value was to proceed precminentty from the will, tatcntiou, and love 
of Christ suffering, or primarily from the siufferivgs and death en- 
dured by Him? din hght ef the prevediug anslysis of the suede of 
Arrist’s satisfaction as proposed by Kt. Thomas, it ts indeeu evident 
that he places the greatest possible crephasis upon the moral element 
iivelyed in the redemptive work of satisfaction, Although Christ 
suffered the penalty of death for sin, it ix the ereatness of the love 
and obedicnee ont of whicdi He suffered that procures the satisfaetion 
due Giod. ‘The position of St. Phomas relative to the two schools of 
thought anentionect abuye is stated completely and accurately in the 
following brief analysis of Garrigou-Lagranye. 

According to Ir. Lagrange, the theories of the Redemption are 
fonr-fold: 1.) Theory of expiation, or substitution, in which particular 
Stress is placed upon the penal aspect of Redemption (fe reat poenae 
Ssubeunduc); 2.) Theory of satistaction, which is presented by St. 
Phomas in 8S. T. TL), g. 48, a. 2; 3.) Theory of reparation, which e1n- 
phasizes particularly the will of Christ as most pleasing to God; 4.) 
Theory of love, in which great stress is placedd npon the love of God 
who so loved the world as te give Tlis own and only Son, and upon 
the love of Christ whe loved anc was obedient even to the death of 
the Cross. Ailmittine that these ave bat fornr aspects of the one 
Redemption, Wr. Lagrange thea indicates that as presented by St. 
Thomas, all of them are inelnded but ina subordinated position, and 
as they are given above, in order of ascendancy. This would mean 
that the penal aspect was of least relative inyportance, while the 
motive of love (and vbedicnce) would remain predominant and su- 
preme? In other words, Christ, suffering the death of the Crass, 


Gt. Hividve, Brave Thtolagigue, po 3. Cf alsa thid., pp. 227-862 for a 
detailed munalysis of the theers ef pump! expiution; pp. Bug-2OS8 For that of moral 
reparation. 

(The comprebensive and scholarly works of Riviére, a recognized authority 
on tho history and theology of the dugina af the Redewption, have preved an 
invaluable sauree of Informetion in the composition of the present thesis.) 

* Garriyou- Lagrange, op. cit, p. 33. Cited here also are the following refer- 


ences to St. Thomas concerning: the suilurimg of Christ (Summa, ILL, q. 4, a. 1): 


rs ore - r . = “ a fis ; 
ot Pie Thamistie Concept of the Vicarious Bade of Satisfactiay 


satisfied bay giving to God more than was required to compensate For 
the offense of thy whole human raee—-first and above all. because of 
the exeeeding eharity from whieh He suffered, 

Phe dolonstration or proof for this conclusion is ta be faired 
the foregoing analysis of both the Thomistic voncept of satisfaction 
In general, aad its particular application to the Passio and Death 
of the Sevinie The following is a resume of the principal reasous Por 
the Angeli: Doulor’s conerption of the satisfaetion of Christ as 
primarily a work of moral reparation. 

lt shordd be recalled, first of all, that in St. Thomas's analysis of 
the term sedisfaction the snifering of the penalty issuch that, althoueh 
jtiadmilteddly pertains to the rafie or casvace of satisfaction. if cane 
iy ttself tmpart ta the aed that reparatory moral vatic whieh can- 
stitutes fle more important and formal element of satisfaction. Tu 
eoncerve of a satisfactory work as essentially the suffering of a physi- 
eal peualty does ueft sean to preserve the integrity of the seladastte 
eoudcept of a truc, moral satisfaction. 

Wirikermove, since the essential clemert 
the clismupiion it eases in the moral order, to expiate the penalty is 
not properly ta reparte or ta satisfy; tt is this moral clevment jivolved 
in sin that demands above all a moval act in order that a yalid: repa- 
ration be cfevted. Phe violation of the viral order couscquent upon 
sin is not repaired ff and when the penalty iinposed is suffered with- 
out the {ree and fully voluntary acceptance on the part of the person 
who suffers the penalty. In other wards, the formal and necessary 
clement. of satisfaction does not, and cannot obtain unless the penalty 
is suffered of ouc’s own Free will, tugetber with the express itentton 
that the punishment itself is being sustained for the parpose of re- 
pairiuy, ov atoning for, tae injury inflicted. Otherwise, the material 
Cement alone, ar the penal expiation of sin, ¢anmot have the prope: 
moral yalue necessary ta order that the aetion perfurmed be pleasinis 
and acceptable te God—in a ward, satisfactory.® Then, and only then, 
ean it be stated that Gout exacts satisfaction not as a aiere iMilerion 
oF piutishiwernt, but rather because the pruishiient to be suffered tre 


Fil 


of sin is ta le Poured da 


ihe mode of suttisfuction ibid. mw AS, a 245 the sopneation given (ibid. gq. ty a. 
*): the thearetric fuve of Christ. (ified, gq. 45, a. 2), 

Riviere, m reterunes to the position of St. Thoniis, states: ‘' [na récent eom 
tuentetenr de da Somme eatime que, duos fu satisfaction duo Christ, le diuctear 
fe CSta penal Po Senave, Sabet Chairs 
i 


‘séeondaice | 
PO, 6 Rédumypiion,?? ¢, Teg, 


Angelinuc tenb pour 
DD? iguins Mie de Jesus, t. TH, p. 247. 

fC, Galtier, ap. eff. p. SSAR = 

Msutisfaetio ivitus inéallygirur solutie auh pottus canmpensatw ntreus (Uc tides: 
Gebiti. Meal lune: golulia, cue Gat id ording marali et ad resuceiendunr ordinen: 
Motalem etvensin Dei lresuam, Requit esse vera et Pammults isi diet per voturitaritun 
HliGuius Jiogre susegptiouerl wait. neeeplion car ; ita ul perpesaiouen loons abet 
trmquited lenmetitiaun watviale, voluufiriatm vero Wias perpessiug!s otdinialiarvn 
ad seleiionen, debiti finbeat tamgyuam elementum formale.'? id, p. a4. 


Evaluation att) 


satisfying is accepted voluntarily, and will become thereby a recog- 
nition of both His justice and the moral order of which He is the 
Supreme Upholder. Otherwise, it would perhaps appear that sin is 
to be considered primarily as a punishnient to he sustained, rather 
than aS an injury to be repaired; but doesn’t the injury inflicted 
by sin (and the ensuing reatus cul pac) precede the puyishbinent which 
flows rather as a consequence of the affense? 

Again, the theory which would give predominanve to the penal 
element involved in satisfaction runs the risk of becoming dangerously 
exagveraled as abready uoted, so that Christ may be looked wpoh as 
suffering directly and identically the punishment due sin as punigyh- 
ment: death, the divine curse, and even damnation itself. This of 
course would be au adulteration, but the fact. that the theory has been 
KO erroneously conceived as a resnit tends to diseredit it.” Even in 
its theologivally accurate interpretation the diftivulty encountered in 
avoiding the above exaggeration remains. In other words, it may be 
argued that if Christ suffered primurily to expiate the punishnient 
due sin, and sin in turn merits hell or the pnnishment of the damned, 
then Christ should suffer this punishinent; otherwise, it is concluded 
that the expiation is in ttsel! defective or incomplete. * This problem 
is avoided, however, when the penal aspect is not overemphasized, the 
while preserving the full value of the Passion and Death itself. 

The theory of penal expiation would likewise seem to imply that 
satisfaction is to be given chiefly on a material basis, that there should 
exist a material proportionality between the sin and its expiation. 
Bven theugh Christ suffered and died in payment of the price, He did 
this not according to the flesh alone, that is, in a wholly and exelu- 
sively matcrial manner. According to Sf. Thomas, satisfaction does 
not consist 31) a mere exterior act alone, but rather is the measure of it 
made in an external manuer, and this only according to the equality 
necessary for repairing tlie offense (secundum pustiiiac acquatitatem). 
Ohrist suffered, therefore, aecarding to the flesh assumed and sacri- 
fived, but by and in the Word through a theaudrie act of love? 

Finally, when refereuce is made to the necessity of Christ’s Passion 
and Death, it caunot be denied that, considered absolutely (stnapdres- 
ter}, and gtven the fact of Crod’s omnipotence, Redcrnption could 
have been accomplished in a way or ways other than that of the ig- 
nomninious death on the Cross. Lis passions and criucifizion are con- 
tinvent, cireumstanees which testify ultimately to the fitness of the 
mystesy, but not to its absolute exigencies, The idea of expiation, 


7Of, Prat, op. ctt., 1F, p. 19s. 
NC. Riviere, Htude Theoelogique, p. 246, 
tt is to Ja: nuded that tlis~ reasoning results froin an excessive insistence on 


the ponel aspect of satixfaction to the utter exclusion of the oral. As pro- 


posad) by Catholic theologians, this is by na means tntended 
SCF. Gatrigau-Lagrange, ap it, objection 3, p. 419, 
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th the Thomistie Concept of the Vicarious Mode of Satisfucttar 
Firat of all, teenuse of the 


penaate for the offense of the wiiole humai race. 
exceeding churity from which Ife suffercd: secondly, on account of tha dicnite 


of Wis life which ie laid down in satisfaction, for if was the life at! one who 
was God and Man; thirdig, on aecount of the cxtent of the Passion, ancl the 


greatness of the grief endured. . . As 


1% Suuema, TIL, g. 48, a 2. 


CONCLUSION 


The doctrine of the vicarious satinfuction of Chvist, whether it be 
acecpfed as an expression of but one aspiecl or saode of the Recdemp- 
tion ais anatysedd in the present treatise, Or whelher it be considered as 
a concept synonymows with dhe revealed tenth itself, uit. at least 
for the present, remain bit the excellent fruit of speculative thealoey. 
However, despite the absence of a formal ecclesiastical dedimitien, thu 
Chureh, nevertheluss, has given suffieient tnedivgation tliat in will nat 
content itself wiffl expressiuns of so crentt a qtystery thar are lacking 
wm accurany and precision. ‘That the doctrinal synthesis of the He- 
demption as presemtod hy St. ‘Pheotias provides both a seientifie and 
deeply relbbgions oxpression of a trath whieh ais itself a gavstery, is 
evident from tice preceding analysis of the Roileniption ger wat ate 
sadrsfacttonis, Hself the essenem of the miysdery, 

dar his erdiieal exposition of the Angelic Doutear’s coneopt oF vieiel- 
aus setisfaction, Riviere, the reeawpized bistorinn and thealogtan af 
the Redewption, pays hn the following tribute: 


St. Theanias saw clearly thet the Passion, though if wns no penalty, aad the 
Penalty of our sind, Wwur Inere yrarhicutarly geitek net oF atiudieneo aad lave. 
This was why ho taok cere oat te make sidistieligga eousish In a mere ponid 
yerdiet, but Fatlowed Nasetie's deud im inukeae if oa wark of a bigh moral order, 


.. , St. Plronmaes voids auy exaggerntion; be admits fhe great fitness of the 
Passion, though he docs tot state rt to be nesossavs; he majutars tho objectivity 
and the saperabuadanes of the Atoneneaud, thoigh be does net allow thia te 
interfere wrtth our awn twofold entiatiorition. Posstidy his wee reserve my 
be dhs. reasen why eprfnin historians consider bins doetrne fo lack earder nd 
stettrilitay, AS for WS. Our mrulyroned IM for St. CLs “iit for lig loeticate 
Heuse ui Shares sud gistinetious, whieh after all ts merely tha art al rendering 
aright the eounplexiiy of ceniits.! 

i Riviere, Phe focicine of the ltonemeént, (Tris: Luipt Cappadeltal, Lf, p. 


y04- Lt, 

 Birmiter erciledum ost rpaol Srsus unt Salvatur et Redsiuptor seciundiain 
proprinm sonsum verbortuu absyue wile attenuations, 1m6 renhitas daviua tiujasee 
mystecit valde: aaperal coneeptioangy nostras, id est: Christus adhe multe preo- 
Coudius vt altius Redomsptarc e3b cpa Gilets clua cA sutisfnetionem veTy et 
proprie dietam teibuiasus. Fn doe, en salam thealagia nom exagerat, sed non 
yotust Sakis usprimere oxesteuten: raaitataa hu jasee mysterbk Etua est im kc:o 
eto in Christe quam in tet aostee theelagin’?  Garrignu-Lagrioage, ap. cit, 
2. $o7. 


89 


BIBLIOGKRAPBPEY 


Alexander of Hales: Sumatra Theefegica (To EV, Lib. El, Be Verba froorandica), 
ad Claras Aquua {Quarrmechi?, Collogii S. Botnaventurae, 1945. 

Ansefin, Sh. Patrvlogiag Cursus Camptetus: Po da, vel CLYIT, Opera &. five lad: 
Cir Meus frome (ce. hot) Mdediteat. EV, (ce. 745°. 

Aquinas, St. Thoamus: Gera Gainia., dite Lean, Hoa, bose; Cul, Virrtisses 
Last; ed, Marietti, bY-4+S,. 

Billet, Les fe Ferte daraceata, Bowae, SA. Propaguuda dude, Eso. 

Billuact, Cu. Resi: Sanmea &. Phomae Ce dicaruations, fle Mayatevits fdiefn 


Prurts, Letausey od Ane, 
Cuppol, Seraghinus a Porrectu: Sawore Pheotaviee SN. Photnds clycceadis Ob. 10, 


Pars Til), Neanali, LTae. 
Cuprodlus, do: Bercicivers Thealogian FIT Seat, Touruthus, A, Cattier, Tsat, 
Itekwuup, BL: Pheatogiae Mouswiatieds Manvale i Pe Redeiplignc?, Paris, Nome, 


Deelee, LOGS, 
Bronaelin, Je: fe: Vergo faucarnafa, Romac, Sa. Prupagiaada Fide, Tse 
Gaultier, Paul: Be Sncavnations ec Hedtcmpfions, Pavia, Beattchesui, 294?, 
Gurrguu-Ligtange, Ro: De Christo Satcature, Korine, Ro Berrutt Co, lhe, 
Ceut: ffis BKeistenee and Mis Natare, St. Louis, Alo. CLuniden?, 1. Herder, 


Tuts, 
Wiervé, F. Mi: Manuals Theolegiac Dogmaticus (@c Kerto faearnafod, Doris, 
Baston-Berehe-Pagis, Tmprhna., 1g24. 
IME, 


Efugon, Mec Ae Mystere de fa Rédemption, Paris, Pierre Tequi, Thugerior, 
Hructatus Poegmeatici (vol. If) De Verba lacaraate et Redemptoru, Paria, 
Lethielleux, 2437, 

Janssens, L.: Sansa Theolagica in Aguinalis Summeam (Be Peo-Afoiwtac, TV. 
1V-V) Friburg: Bringoviac, Herder, 1901-1902. 

Lomlurd, Pl: Patrologing Cursus Completus: PL. vol. GXCIL Opera Ps Cea 
bari: Liber Sent, Lif, 

Lottiui, F.: fustitutioues Theologiae Degmetwac Speciatts (val. Wo dee Prec: 
wating Kerbt Dei}, Florence, Librerin Florent., 104. 

Medina, Kbarthalumcus A,; Exrpositia in Tertiam Partcom 2. Thomac, Veouctits, 102, 

Payuet, A.: Disputationcs Vheologicac seu Comment, in Suntan, Theat. 2, Tioimac, 
(Pe Leearrations Perbt), Quebes (Rome, Neo-Khoraci), Fratrum Demers, 
1Saa, 

Pépees, T. Ro: Continentaltre Francais Litteral de la Soenime Thealegignue de $ 
flomas DedAqguia {vel. 15, 16), Le Redempteur, Lu Redenmptian, Toulouse: 
Paris, Privat-‘Fequi, 192-4, 

Petavius, D.: Vogmata Theologica (T. VI, Be Iuearnationc), Paris, Vives, 18402. 

Prat, F.; Lhe Thrology of St. Pant (Trans. J. L. Stoddard), vel. 1-2, Westminater, 
Maryland, U.S.A., Newman Bookshop, 1996. 

Hiviere, J.: Le Dogne de la Hédenption (Essai d‘#étude Historique, Etude 
Theolegique) Tavis, Victor Lecoffre, 1965, 1914. 

Fhe Doetrine of the Atonement, (Trans, Luigi Canpadelta}, London, B. 
IIerder, 1909. 

Suaroz, F.: Commentaria ac Disp, in Tif Partem D. Thomae (T. XIX, De Mus- 
teriia Christi), Paris, Vives, 1466. 

Tanquerey, Ad.: Synopats Thevlagiac Pogmaticae (vol. TF), Paris, Tormaci, Kame, 
Desciee et Socik, 1835, 

The Sprrituat Life, Tournar, Desclea Co,, Imprim, 1936. 
Vosté, [.-M.: Commenutarius ct Summ. Theotogiam (De Mysteriis Christi), Pars 


ILL, q. 27-49, Rome, Missionaria Duminica, 19-40. 
Denzingor-Bannwart: £rckiration Symboterum, Friburgi Brisgoviac, Herder Co., 
1942. 
Journe), Rouct De: Kuechiridivin Patristicum, Friburgi Brisgoviae, Herder Co., 


1942. 
90 


Mibliogra phy St 


Migne, J. P.: Patrologiue Cursus Complctns, 
* F 
Bainvel, J.: ‘‘Anselme,'? Dielionnaire de Theelogie Catholique, (Paris), 1909, 
T. 5, P. Lf, te. 1338). 
Michel, A.: '‘desua-Christ,’* 2.2.0. (Parts) 1924, T. VITT, fe. 1345. 3344). 
Richard, Lo: ‘‘ia Redewption, Mystere d’Ameur,'” Recherches de Seicuce Re- 
igieuse, (Parin) Mujy-Aungust, 128, vol. N1b. mo. 3-4. gyn 1G, Site. 
Riviere, J.: ‘Redemption,’ D400, (Rarist, 2337, T. ATU, BP. TL, ce. 12). 


- a . ‘ . 3 ‘ = mee aap Sige hoe um ae 
Note: ‘‘Igitur qnestianes istas triginta tres cn aq. 27 ak Te) de mysterus vil 2 
Christy haud exposucrant Joannes A SS. Thoma £.-13. Gonet, ELL elit aeamreenae ae 
ih gnilem qui olim vel etinm roventias speciaiimy tructitum le Created cree? 


reliqnerunt.?” (Voatd, ep, etf, peovt. 


BV M 


